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

 is the continuative use of the conjunction KAI, meaning “And,” followed by the preposition EN plus the locative of place from the masculine singular article and noun HAIDĒS, meaning “in Hades.”  Then we have the nominative masculine singular aorist active participle of the verb EPAIRW, which means “to lift up.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the rich man produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after lifting up.”

Next we have the accusative direct object from the masculine plural article and noun OPHTHALMOS with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “his eyes.”

“And in Hades, after lifting up his eyes,”
 is the nominative of explanation from the masculine singular present active participle of the verb HUPARCHW, which means “to be; to exist.”


The present tense is a descriptive/static present, which describes a present, unchanging state of being.


The active voice indicates that the rich man produced the state of being something.


The participle is circumstantial.

Then we have the preposition EN plus the locative of place from the feminine plural noun BASANOS, meaning “in Torments.”  Notice the plural.  The NASB incorrectly translates this as a singular.

“being in Torments,”
 is the third person singular present active indicative from the verb HORAW, which means “to see: he sees.”


The present tense is a descriptive present for what is now happening.


The active voice indicates that the rich man produces the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the masculine singular proper noun ABRAAM, meaning “Abraham.”  This is followed by the preposition APO plus the adverbial genitive of place (or ablative of separation) from the adjective MAKROTHEN, meaning “from a distance; from afar; from faraway.”

“he sees Abraham from faraway”
 is the additive use of the conjunction KAI, meaning “and” plus the accusative direct object from the masculine singular proper noun LAZAROS, meaning “Lazarus.”  Finally, we have the preposition EN plus the locative of place from the masculine plural article and noun KOLPOS with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “in, on, or near his breasts.”
  “Abstract substantives occur in the plural in the N. T. as in the older Greek, an idiom foreign to English.  The so-called ‘plural of majesty’ has an element of truth in it.”

“and Lazarus near his breasts.”
Lk 16:23 corrected translation
“And in Hades, after lifting up his eyes, being in Torments, he sees Abraham from faraway and Lazarus near his breasts.”
Explanation:
1.  “And in Hades, after lifting up his eyes,”

a.  Jesus continues the story of Lazarus and the rich man by telling us what happened next after both men had died.  Both men went to a place called Hades in the Greek, Sheol in the Hebrew.  This is the underworld in the heart of the earth described in Greek mythology.  Notice that this is not described here by Jesus as a metaphor or allegory or any other figure of speech other than a real, literal, physical place for the existence of people after death.  Three parts of this place will be described in the story: a place of torments, Abraham’s place of honor (near his chest), and a great gulf fixed between the two places that prevents people from going from one place to the other.  There are other compartments that are a part of Hades (e.g. the Abyss, Tartarus), but these are not part of this story.  The most important question we need to ask ourselves is this: “If Jesus says there is a place called Hades and in that place is a section called torments from fire, then shouldn’t we take His word for it that it really exists?”  If the unbeliever chooses to believe this is just a myth and is wrong, what a price to pay for being so wrong!  If Hades is a myth, then so is heaven; for they are both described in the Bible as realities.  If there is a heaven, then there is a hell, and that ‘hell’ is a place of torment in fire.  Do not confuse hell or Hades with the lake of fire, described in Revelation.  Torments in Hades is just the staging area for unbelievers prior to the Last Judgment, after which they are cast forever into the lake of fire, which is also a literal place, which has already been created for the devil and his angels.


b.  At some point in time after the rich man arrives in Hades, he looks up to see what is in front of him.  As he does so he realizes that he is most uncomfortable.  Jesus pauses before describing what the rich man sees to describe why he is so uncomfortable.

2.  “being in Torments,”

a.  The rich man is in Torments.  Note the plural in the Greek.  This is not just a single torment from being burned or being extremely hot, but there are many torments that go with it.  Thirst will be described as one of those many torments.  What might be some of the others?  None of the man’s friends are there with him.  He is alone.  There is no one to comfort him.  He is dehydrated, hot, in pain, lonely, and has none of the luxuries he has been so accustomed to throughout his indulgent life.


b.  Just as he did nothing to help Lazarus, so there is no one helping him in any way.  Just as Lazarus had no alleviation from his painful sores, so the rich man has no alleviation from the fire.  The torment described in this story is one of physical pain, but there is also the mental torment of knowing all that you should have done but did not do during your life on earth.  The rich man is not only tormented in his body, but also in his soul.  He is tormented by the reality that he never did anything to help others who were helpless, especially when they were right in front of him every day.


c.  Because we have no other name for this part of Hades than the descriptive word “torments” scholars have named this place “Torments.”

3.  “he sees Abraham from faraway”

a.  Having paused to describe the rich man’s torment, Jesus goes on to describe what the rich man sees when he looks up.  He sees Abraham far away in a different compartment of Hades, where there is no fire or painful heat.


b.  We are not told how far away Abraham was, but it wasn’t so far that he couldn’t be clearly distinguished as being who he is.  That raises the question of how the rich man could recognize the actual person of Abraham, since he had never met him, had no pictures or painting of him, and no way of knowing what he looked like?  These things are not necessary aids for the mentality of the soul after death.  It is not unreasonable to imagine that after death God removes all hindrances to our understanding everything we need to know about God’s conflict with Satan and the angelic conflict, which includes heightened recognition of others and the meaning and impact of all our actions in life.  The veil is removed from our thinking and cognition; we see things as they really are.


c.  Most importantly in this statement is the fact that Abraham is mentioned as a real person, being physically witnessed as existing after death in a compartment of Hades that is not associated with torment or fire.  This compartment also does not have an official name given.  Therefore, biblical scholars have chosen to call it by the only description we have: ‘the bosom or chest of Abraham’ or ‘Abraham’s bosom’, ‘Abraham’s chest’, which is actually a reference to a place of honor, being reclined next to the guest of honor at a banquet table, so your head was next to the chest of the guest of honor, which allowed you to have the most intimate conversations with the guest of honor.  Such was the position of John at the last supper with Judas on the other side of Jesus (the next highest place of honor).


d.  After his death Abraham did not go to heaven.  He came to this place in Hades, which is also given the name Paradise in the Old Testament.  The Paradise in Hades was the holding area for deceased believers, where they waited until the resurrection, ascension and session of Christ.  No believer is allowed in the third heaven or throne room of God until the humanity of Christ is officially and formally received and seated there by God the Father.  Upon our Lord’s ascent from Hades, (where He made His proclamation of victory to the fallen angels and Nephalim of Genesis chapter six, who were imprisoned in Tartarus for their attempt to stop the incarnation of Christ by the corruption of true humanity by attempting to create a half-angel/half-human race), he took all the believers from the compartment of Hades called Paradise or Abraham’s place of honor and transferred them with Him to the real Paradise, called heaven.


e.  Therefore, since the event being described by Jesus has already occurred in His lifetime, but prior to His death, burial, resurrection, ascension and session, Abraham is still in the compartment of Hades called Paradise with Lazarus reclining next to him in the place of honor.

4.  “and Lazarus near his breasts.”

a.  Our Lord’s last statement in this sentence clarifies the position of Lazarus.  He is reclining as at a banquet table with his head next to the chest of Abraham.  Again this is the place of honor, safety, security, comfort, intimate fellowship, and rest.  Lazarus is in the best place he could be in the paradise of Hades.


b.  The rich man first notices Abraham and then immediately recognizes Lazarus right next to him.  You can almost hear the Pharisees asking, “Why isn’t this place of honor given to Moses, or Joseph, or Isaiah or David or any of the other great believers of the Old Testament?”  Jesus already gave them the answer Lk 13:29-30, “And they will come from east and west and from north and south, and will be reclined for a banquet in the kingdom of God.  And behold, the last are those who will be first; and the first ones are those who will be last.’”


c.  “The most honored seat in a banquet would be nearest the host, reclining in such a way that one’s head was near his bosom.”

5.  Commentators’ comments.


a.  “Lazarus was in Hades also for both Paradise (Abraham’s bosom) and Gehenna are in the unseen world beyond the grave.  The Jews believed that Gehenna and Paradise were close together.”


b.  “Death permanently changes everything.  A reversal occurs as the rich man looks up and sees Lazarus at Abraham’s side.  The reference to Abraham’s bosom is plural, but the meaning is the same as the previous verse (this is a classical plural; Robertson 1923: 408; BDF §141.5).  An image of looking up to the heavens is not necessarily present, especially if the chasm described in verse 26 depicts a canyon.  While the spatial imagery is graphic and figurative [nothing in the context makes it figurative], the image creates a mood of distance.  The passage depicts the dead being conscious of their fate quickly, though it should be recalled that the picture is symbolic [wrong, the picture is real it does not symbolize anything], so that no conclusions can be drawn about the timing of God’s judgment in contrast to other texts that put such judgment later [this conclusion is also wrong; it is based upon the commentator’s wishes rather the reality of the statements in the context].  The rich man’s situation stands in stark contrast to Lazarus’s new position.  This detail pictures the conscious awareness of where one resides after death.  It is graphic and pictorial and reflects a reality, rather than describing it literally [What keeps this from being literal?  Nothing.  The literalness of this description is what Jesus is using so powerfully to evangelize the Pharisees!].  The point is that both Lazarus and the rich man know where each other are.  The rich man is in torment in Hades, the place in the OT (Sheol) and in Judaism where the dead were gathered (Ps 16:10; 86:13).  The righteous and unrighteous both reside there, though they are separated from one other.  The NT shares this idea, for Acts 2:27, 31 (cf. Mt 12:40) states that Jesus was not abandoned or left in Hades after His resurrection, which implies that He went there.  But Hades generally has negative connotations in the NT, since other parts of Jesus’ teaching suggest that only the power of death and judgment is associated with Hades (Mt 16:18; 11:23 = Lk 10:15).  If so, Hades comes close to equaling Gehenna, although technically Gehenna is the place where the final judgment of the unrighteous occurs.  In the NT, Hades is where the dead are, while Gehenna is where they experience final judgment.  It is clear that the righteous do not end up in Gehenna.  Wherever the rich man is, Lazarus is not there (Lk 16:26).  As a righteous man, Lazarus does not seem to be in Hades in its negative sense, but it is not clear that he is not in a compartment of Hades.  Marshall (1978: 637) suggests that the distinction between the rich man’s locale and Lazarus’s is real but states it with some reservation [Why with reservation?  It is the word of God after all.].  The point is that the rich man is suffering from judgment, while Lazarus is enjoying blessing at Abraham’s side.  Their roles have reversed as a result of their journey into the afterlife.  Basanos means torture or torment.  Lk 16:25 shows the rich man wilting from the heat of Hades.  This suffering, however, is probably more mental than physical [more wishful theology by this commentor], since otherwise the fire could be expected to consume him [not if God provides a body capable to enduring the pain while withstanding the heat].  There is great anguish in discovering that one’s ultimate abode is not with the righteous and that this position is eternal.“


c.  “Hades is the temporary realm of the dead as they await the judgment.  The permanent place of punishment for the lost is ‘hell,’ the lake of fire.  One day, death will give up the bodies and Hades will give up the souls, and the lost will stand before Christ in judgment (Rev 20:10–15).  From our Lord’s description, we learn that Hades had two sections: a paradise portion called ‘Abraham’s bosom,’ and a punishment portion.  It is believed by many theologians that our Lord emptied the paradise part of Hades when He arose from the dead and returned to the Father (Jn 20:17; Eph 4:8–10).  We know that today ‘paradise’ is in heaven (Lk 23:43; 2 Cor 12:1–4).  There is no indication in Scripture that souls in heaven can communicate with people in hades or with people on earth.  This narrative refutes so-called ‘soul sleep,’ for both the rich man and Lazarus were conscious, one enjoying comfort and the other suffering torment.”


d.  “Here hadēs refers to the abode of the unsaved dead prior to the great white throne judgment (Rev 20:11–15).  ‘Abraham’s side’ apparently refers to a place of paradise for Old Testament believers at the time of death (cf. Lk 23:43; 2 Cor 12:3).”


e.  “The story is a parable [no it is not; it is a real story], and therefore does not necessarily give literal information [yes it does] about conditions in the next life [the commentator wishes this were not true].  ‘Hades’ was the abode of the dead in popular Jewish belief [and in Jesus’ actual belief], and it is not clear whether Jesus was referring to the time before or after the final judgment [it is clear if you compare this Scripture with other Scripture, such as Rev 20.].  Yet the clear implication is that the fate of the rich man was finally fixed.  Although the language is manifestly symbolic [it is manifestly literal] when it talks of the poor man being beside Abraham, it speaks of real destinies for people.”
  What an awful conclusion by someone considered to be a ‘good’ scholar.

f.  “Christ is not here indicating the geography or juxtaposition of Heaven and Hell—that they exist within view of each other and so on. This is a parable, not a historical account.”
  Another completely wrong conclusion by a ‘good’ scholar.  Jesus is telling His audience a true story about the actual realities of what occurs after death, using a historical example, which only He as God could know.  He is simultaneously demonstrating His deity and evangelizing the hard-hearted Pharisees.  Why some ‘scholars’ can’t see this is beyond me.  Jesus doesn’t evangelize with unrealities, but with dogmatic and dramatic reality, because the cost in eternity for not believing in Him is a price no one wants to pay.  Is the fire and torment real or just an unreal illustration to make an allegorical point?  If it is real and the unbeliever believes ‘scholars’ who are wrong, what a price the unbeliever has to pay for listening to them, and what price will they pay for leading others astray?   If I am wrong, then I choose to err on the side of literal reality based upon the truthfulness and literal interpretation of the word of God rather than the wishful thinking and theology of those who are afraid to tell their congregations the truth for fear of losing their audience.

g.  “Since the reference is to the state of the man immediately after his death, it is most likely that the intermediate abode of the dead before the final judgment is meant.  An allusion to the final abode of the dead is less likely.  Lazarus is separated from the rich man by a great gulf, which suggests that they are adjacent to each other.  It is manifest that the details are not to be taken literally.”
  It the details are not literal, then there is no literal Hades, paradise, Abraham, Lazarus, being able to see, a great gulf fixed, life after death, fire, torment, thirst, ability to speak, see, feel, have a body, and understand conversation.  The entire story crumbles to nothing if details are not taken literally.

� BDAG, p. 326, meaning 1.c.


� Robertson, A. T. (2006). A Grammar of the Greek New Testament in the Light of Historical Research (p. 408). Logos Bible Software.


� Keener, C. S. (1993). The IVP Bible Background Commentary: New Testament (Lk 16:22–23). Downers Grove, IL: InterVarsity Press.


� Robertson, A. T. (1933). Word Pictures in the New Testament (Lk 16:23). Nashville, TN: Broadman Press.


� Bock, D. L. (1996). Luke: 9:51–24:53 (Vol. 2, pp. 1369–1370). Grand Rapids, MI: Baker Academic.


� Wiersbe, W. W. (1996). The Bible Exposition Commentary (Vol. 1, p. 241). Wheaton, IL: Victor Books.


� Martin, J. A. (1985). Luke. In J. F. Walvoord & R. B. Zuck (Eds.), The Bible Knowledge Commentary: An Exposition of the Scriptures (Vol. 2, p. 247). Wheaton, IL: Victor Books.


� Carson, D. A., France, R. T., Motyer, J. A., & Wenham, G. J. (Eds.). (1994). New Bible commentary: 21st century edition (4th ed., p. 1007). Leicester, England; Downers Grove, IL: Inter-Varsity Press.


� Hughes, R. K. (1998). Luke: that you may know the truth (p. 158). Wheaton, IL: Crossway Books.


� Marshall, p. 637.





2
6

