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 is the transitional use of the postpositive conjunction DE, meaning “Now” plus the third person singular aorist deponent middle indicative from the verb GINOMAI, which means “to happen, occur, take place, or come to pass.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The deponent middle voice is middle in form but active in meaning with the subject (the death of Lazarus) producing the action.

 
The indicative mood is declarative for a simple statement of fact.

Then we have an infinitive-accusative construction in which the verb in the infinitive functions like a finite verb and the noun/adjective/pronoun in the accusative case functions as the ‘subject’ of the infinitive.  We have the aorist active infinitive from the verb APOTHNĒISKW, which means “to die” with the accusative of general reference from the masculine singular article and adjective PTWCHOS, meaning “the poor man died.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the poor man, Lazarus, produced the action.


The infinitive functions like a finite verb in this idiomatic Greek construction and serves to introduce a result clause, indicated by the inclusion of the word “that.”

“Now it came to pass that the poor man died”
 is the additive use of the conjunction KAI, meaning “and,” followed by the aorist passive infinitive of the verb APOPHERW, which means “to carry away.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The passive voice indicates that Lazarus received the action of being carried away.


The infinitive is an infinitive of result and is another infinitive-accusative construction.

With this we have the accusative ‘subject of the infinitive’ from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “he.”  This is followed by the preposition HUPO plus the ablative of agency from the masculine plural article and noun AGGELOS, meaning “by the angels.”  Next we have the preposition EIS plus the accusative of place from the masculine singular article and noun KOLPOS plus the possessive genitive from the masculine singular proper noun ABRAAM, meaning “to the chest of Abraham.”  The word KOLPOS also means a “bay” where ships can harbor safely while waiting to go to their next place.  The word also refers to someone’s chest, where it was an honor to be seated next to the guest of honor, so that your head was nearest to their chest as a sign of intimacy, favor, honor, etc.  “the place of honor at the banquet in the next world Lk 16:22-23.”
  Therefore I’m giving it a more appropriate title: “Abraham’s Place of Honor.”

“and he was carried away by the angels to Abraham’s Place of Honor.”
 is the transitional use of the postpositive conjunction DE, meaning “Then; Now” plus the third person singular aorist active indicative from the verb APOTHNĒISKW, which means “to die.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the rich man produced the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the adjunctive use of the conjunction KAI, meaning “also” plus the nominative subject from the masculine singular article and adjective PLOUSIOS, which means “the rich man.”  This is followed by the additive use of the conjunction KAI, meaning “and” plus the third person singular aorist passive indicative from the verb THAPTW, which means “to be buried.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The passive voice indicates that the rich man received the action of being buried.


The indicative mood is declarative for a simple statement of fact.

“Then the rich man also died and was buried.”
Lk 16:22 corrected translation
“Now it came to pass that the poor man died and he was carried away by the angels to the Abraham’s Place of Honor.  Then the rich man also died and was buried.”
Explanation:
1.  “Now it came to pass that the poor man died”

a.  The Lord continues the story with a transition from Lazarus’ status at the front gate of the rich man’s home to the death of Lazarus.  At some unknown point in time after Lazarus had been laid at the front gate of the rich man’s home he eventually died.  From the former description we can surmise that he died from complications of starvation, exposure to the elements, and infections all over his body from the sores.


b.  The rich man was probably thankful that the unclean wretch was finally gone from in front of his home.  God had an entirely different attitude: “Precious in the sight of the Lord is the death of His godly ones,” Ps 116:15.  How do we know that Lazarus’ death was precious in the sight of the Lord?  The next statement tells us so.

2.  “and he was carried away by the angels to Abraham’s Place of Honor.”

a.   Upon his physical death, the elect angels carried away the soul and spirit of Lazarus to a compartment of Hades in the underworld, called “Abraham’s Chest.”  The Old English versions of the Bible call this “Abraham’s Bosom,” the word ‘bosom’ referring to the concave place on the chest between the two breasts.  The Greek word KOLPOS also means a “bay” where ships can harbor safely while waiting to go to their next place.  The word also refers to someone’s chest, where it was an honor to be seated next to the guest of honor, so that your head was nearest to their chest as a sign of intimacy, favor, and honor.  We could just as easily give this physical location the title “Abraham’s Place of Honor.”


b.  There are several compartments of Hades:



(1)  Tartarus is the special prison for the fallen angels of Gen 6 that had sex with the daughters of men to produce the super race of half-angels/half-humans, who are described in Greek mythology as ‘the gods’.  2 Pet 2:4, “For if God [Jesus Christ] did not spare the angels when they sinned, but imprisoned [them] in Tartarus with chains of darkness, He will deliver over those being preserved for judgment;”



(2)  The Abyss, which is the special prison for the fallen angels that refuse to abide by the rules of the angelic conflict during human history.  This army of demons is released from their prison during the Tribulation to torment and kill unbelievers on earth.  Rev 9:1-11.



(3)  Torments, the compartment of Hades for all unbelievers after their death, Lk 16:23, “being here in torment.”  Rev 14:10-11, “he also will drink from the wine of the wrath of God, which is mixed unmixed [served full strength] in the cup of His anger, and he will be tormented in fire and sulfur before the holy angels and before the Lamb.  And then the smoke produced by their torment rises eternally; furthermore, those who worship the beast and his image; that is, whoever receives the mark of his name, have no rest day and night.’”



(4)  The Chest of Abraham also called Paradise, which is the place of rest, comfort, happiness, and blessing for all believers prior to the resurrection of Christ.  Paradise is now empty with the triumphal procession of Old Testament believers from this compartment in Hades to the real Paradise of God in the third heaven, which took place with the ascension of Jesus.  When an Old Testament believer died, they went the underworld compartment of Hades known as ‘Paradise’ or ‘Abraham’s bosom (chest)’ and rested there while awaiting the resurrection, ascension and session of the Lord Jesus Christ.  No human being could enter the third heaven and reside with God the Father until the humanity of Christ as the firstfruits of all human believers was accepted in heaven and seated at the right hand of the Father.


“Lk 23:43 records Christ’s promise to the repentant thief who hung on an adjacent cross: ‘Truly I say to you, today you will be with Me in paradise.’  But was it not until the following Monday that Christ rose from the grave and ascended to heaven?  [Christ did not ascend to heaven until forty days after His resurrection, ten days before Pentecost.]  If Christ Himself was not in paradise until Sunday, how could the repentant thief have been there with him? The answer lies in the location of ‘paradise’ on Good Friday.  Apparently paradise was not exalted to heaven until Easter Day [forty days after the resurrection of Christ].  Jesus apparently refers to it in the parable of the rich man and Lazarus as ‘Abraham’s Bosom,’ to which the godly beggar Lazarus was carried by the angels after his decease.  Thus ‘Abraham’s Bosom’ referred to the place where the souls of the redeemed waited till the day of Christ’s resurrection [ascension].   Presumably Abraham’s Bosom was the same place as paradise.  It was not yet lifted up to heaven but it may well have been a section of Hades reserved for believers who had died in the faith but who would not be admitted into the glorious presence of God in heaven until the price of redemption had been actually paid on Calvary.  Doubtless it was to the infernal [underworld] paradise that the souls of Jesus and the repentant thief went to after they each died on Friday afternoon.  But then on Easter Sunday, presumably He then took up with Him to glory all the inhabitants of infernal paradise (including Abraham, Lazarus, and the repentant thief) [this didn’t occur until the ascension forty days later].  We read in Eph 4:8 concerning Christ: ‘Ascending on high, He led captivity [the souls of believers in Paradise] captive; He gave gifts unto men.’  Verse 9 continues: ‘But what does ‘He ascended’ mean but that he also descended to the lowest parts of the earth?’—i.e., to Hades.  Verse 10 adds: ‘He who descended is the same as He who ascended above all the heavens.’  Presumably He led the whole band of liberated captives from Hades (i.e., the whole population of pre-resurrection paradise) up to the glory of the highest heaven, the abode of God.”


c.  The fact that Paradise has been transferred from the underworld to heaven is deduced from Paul’s statement in 2 Cor 12:3-4, “And I know how such a man—whether in the body or apart from the body I do not know, God knows—was caught up into Paradise and heard inexpressible words, which a man is not permitted to speak.”


d.  So the elect angels took care of escorting Lazarus to his place of honor in the underworld, the same place as the residence of Abraham himself, verses 23-25.  The fact that they ‘carried’ him suggests that this was a very enjoyable trip, Rev 21:4, “and He shall wipe away every tear from their eyes; furthermore, death shall no longer exist; neither grief, nor crying, nor pain shall exist any longer; because the previous things have passed away.”


e.  Will we have an escort to heaven at our death?  Probably, our guardian angel’s job isn’t done until we are safely deposited ‘absent from the body and face to face with the Lord.’ 2 Cor 5:8.

3.  “Then the rich man also died and was buried.”

a.  Again we have a transition (these back and forth transitions are very much in the style of a Greek drama) from the death of Lazarus to the death of the rich man.


b.  We immediately notice that the rich man also dies—his wealth and pleasure couldn’t prevent his eventual death.


c.  We also notice that there is no angelic escort for his soul to Hades.  Like Lazarus, the rich man’s body was buried, but his soul went to a different compartment of Hades, which we are about to learn.


d.  We should notice that all the actors and events in this drama are real.  There is no allegory, no metaphor, no simile.  There is only reality.  Why is this so important?  Because the people and events about to be described in the continuation of this drama also refer to real people, real places, and real realities.  There really was a person named Abraham.  And there really is a place in the underworld named after him.  And he really used to reside there with another believer named Lazarus.  And there really is another place there called “Torments.”  And there really is suffering after death for the unbeliever.  And there really is a great gulf fixed between the two locations.  Jesus is not describing a myth.  He is describing reality.  And why is He doing this?  He is doing it to evangelize the hard hearted Pharisees, who are going to join the rich man in the near future, and Jesus is not willing that any should perish.

4.  Commentators’ comments.


a.  “It is his soul, of course, that was so borne by the angels, not his body.”
  Does Lazarus receive some sort of new, interim body in Paradise of the underworld.  Yes, apparently so, since the rich man receives a body capable of eternal pain and suffering.  If the rich man has an imperishable body in Torments, then Lazarus must have some sort of pain free body in Paradise.  He does not yet receive his resurrection body until after the resurrection of the Church.  Christ, the first fruits receives His resurrection body first (on Easter Sunday).  Then the Bride of Christ—all believers of the Church Age receive their resurrection bodies at the Rapture or resurrection of the Church.  The Old Testament believers and Tribulational martyrs receive their resurrection bodies at the Second Advent of Christ.  And all believers of the millennial reign of Christ receive their resurrection bodies at the end of the millennium.

b.  “The rich man in Hades is another instance of the lost who are now in conscious suffering, awaiting the Great White Throne Judgment and everlasting suffering in hell [the ‘Lake of Fire’].”
  ‘Hell’ is technically the compartment of Hades called ‘Torments’.  It must be distinguished from the ‘Lake of Fire’, which is eternal and has nothing to do with this earth, which is said to ‘pass away.’

c.  “As the pagan conception of Hades included two parts, so the Biblical idea divided it into two parts, the one called paradise (Lk 23:43), or Abraham’s bosom (Lk 16:22), for the righteous dead, and the other part for the wicked dead having no specific designation except the general word “Hades” (Lk 16:23).  This Greek word is to be interpreted as the place of the departed dead, and the translators of the Septuagint used this word to express in the Greek language what is meant in the Hebrew by the word ‘Sheol’ the place of the departed dead.”


d.  “The story switches settings.  Time passes and Lazarus dies.  His death is stated matter of factly in typical Lucan style (and it came to pass).  But death is not the end, and so the story continues.  Lazarus is borne up immediately to Abraham’s bosom by the angels.  An angelic escort is a common Jewish image.  Abraham’s bosom was a place of blessing and represents the patriarch’s reception of the faithful into heaven [the paradise of the underworld].  Lazarus goes from being a lonely sufferer at the rich man’s gate to an accepted, blessed saint at the side of Judaism’s patriarch.  Lazarus is at Abraham’s side in intimate fellowship.  This fits Luke’s concern to show God’s compassion for the poor.  The rich man also passes away.  His death and burial are mentioned in the same simple fashion as that of Lazarus.  His burial is perhaps mentioned specifically to avoid any suggestion that the rich man is condemned to torment for failing to receive a proper burial.  Death reduces the rich man’s stature.  His wealth no longer counts for anything.  His extravagance becomes indigence [= poverty].”


e.  “Perhaps the beggar’s body did not even have a decent burial, though the Jews were usually compassionate in such cases.  Lazarus certainly did not have the traditional Jewish funeral, with its paid mourners, costly spices, and elaborate tomb.  After Lazarus’ body was taken away, the neighbors probably said, ‘Well, we’re glad he’s not around anymore!’  Death takes place when the spirit [soul; unbelievers have no spirit] leaves the body (Jam 2:26).  But death is not the end; it is the beginning of a whole new existence in another world.  For the Christian, death means to be present with the Lord (2 Cor 5:1–8; Phil 1:21).  For the unbeliever, death means to be away from God’s presence and in torment.”


f.  “‘Abraham’s side’ apparently refers to a place of paradise for Old Testament believers at the time of death.”


g.  “Reference to ‘the bosom of Abraham’ refers to Lazarus’ position of intimacy and honor.  Certainly it refers to paradisal bliss, to the care and comfort previously unknown to him.”


h.  “Jewish lore often speaks of the righteous being carried away by angels; Jesus spares his hearers the traditional corresponding image of the wicked being carried away by demons.  Every person, no matter how poor, was to receive a burial, and not to be buried was seen as terrible (1 Kg 14:13).  But Lazarus, having neither relatives nor charitable patron, did not receive one, whereas the rich man would have received great eulogies.  True Israelites and especially martyrs were expected to share with Abraham in the world to come.  The most honored seat in a banquet would be nearest the host, reclining in such a way that one’s head was near his bosom.”


i.  “Abraham’s bosom is not a synonym for Paradise.”
  This statement only proves that a doctor of theology degree does not necessarily provide accurate understanding of the Bible.  He couldn’t be more wrong.
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