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

 is the nominative subject from the masculine singular article and noun NOMOS plus the additive use of the conjunction KAI, followed by the nominative subject from the masculine plural article and noun PROPHĒTĒS, meaning “The Law and the Prophets.”  Then we have the preposition MECHRI plus the adverbial genitive of time from the masculine singular proper noun IWANNĒS, meaning “until John,” referring to John the Baptist.  There is no verb in this clause.  When this occurs, the verb has to be taken from the context of the passage.  The closest verb is the main verb in the sentence in the next clause EUAGGELIZWMAI, which means “to [be proclaimed].”

“The Law and the Prophets [were proclaimed] until John;”
 is the preposition APO plus the ablative of separation from the neuter singular temporal adverb, used as an adjective, meaning “from then; from that time on; or since then.”
  Then we have the nominative subject from the feminine singular article and noun BASILEIA with the possessive genitive from the masculine singular article and noun THEOS, meaning “the kingdom of God.”  Next we have the third person singular present passive indicative from the verb EUAGGELIZW, which means “to be proclaimed.”


The present tense is a durative present, which emphasizes the continuation of the present action.


The passive voice indicates that the kingdom of God has received the action of being proclaimed.


The indicative mood is declarative for a simple statement of fact.

The NASB translation adds the words “the gospel of,” which are not in the Greek but extracted from the verb in the sense of “to proclaim the gospel.”  However, the verb has the simple meaning “to proclaim” without the addition of the object of what is proclaimed.

“from that time on the kingdom of God has been proclaimed,”
 is the additive use of the conjunction KAI, meaning “and,” followed by the nominative subject from the masculine singular adjective PAS, meaning “everyone.”  Then we have the preposition EIS plus the accusative of place from the third person feminine singular personal use of the intensive pronoun AUTOS, meaning “into it.”  Finally, we have the third person singular present middle or passive indicative from the verb BIAZW, which means “to be invited urgently.”
  The Theological Dictionary of the New Testament concludes with this assessment: “With full assurance we can thus assume that this time we have a middle voice, meaning: “Every man presses in.”  The problem with this assessment is that historically, this wasn’t happening during Jesus’ ministry.  The crowds of people were not overwhelming positive to the message of the gospel.

The present tense is a descriptive and retroactive progressive present, describing an action that began in the past and continues in the present.


The passive voice indicates that everyone receives the action of being invited into the kingdom of God.


The indicative mood is declarative for a simple statement of fact.

“and everyone is being invited urgently into it.”
Lk 16:16 corrected translation
“The Law and the Prophets [were proclaimed] until John; from that time on the kingdom of God has been proclaimed, and everyone is being invited urgently into it.”
Mt 11:12, “From the days of John the Baptist until now the kingdom of heaven suffers violence, and violent men take it by force.”

Explanation:
1.  “The Law and the Prophets [were proclaimed] until John;”

a.  Jesus continues with His address to the disciples, but in reality is pointing His remarks at the scoffing Pharisees.  The Lord turns to the subject which is dearest to the hearts and minds of the Pharisees—the Law and the Prophets, which is a formal title for the entirety of the Old Testament Scriptures.  “The Law” refers to the first five books of the OT, called “the Torah” and “the Prophets” refers to the rest of the books of the OT.


b.  Jesus is saying that the primary presentation of the word of God to the people of Israel was the teaching of the Old Testament Scriptures until the time of the ministry of John the Baptist.  Beginning with the Baptist there was a change in the presentation of God’s word from the OT Scriptures to the presentation of the message of the gospel.  This is clarified in the next statement.  John was the herald of the gospel message of the kingdom of God and Jesus was the continuation and fulfillment of that message.

2.  “from that time on the kingdom of God has been proclaimed,”

a.  The phrase “from that time” refers to the time of the beginning of the ministry of John the Baptist.  From the time of the ministry of John the Baptist until the present, the offer of entrance into the kingdom of God has been proclaimed by John and Jesus.


b.  The offer of entrance into the kingdom of God has been the primary message of Jesus throughout His ministry.  The Old Testament Scriptures were proclaimed until John’s ministry began and then John and Jesus primarily proclaimed the offer of entrance into the kingdom of God through faith in Jesus as the Messiah—the message of the gospel.

3.  “and everyone is being invited urgently into it.”

a.  The subject ‘everyone’ refers to every member of the human race, whether Jew or Gentile, slave or free man, male or female, child or adult.


b.  The verb BIAZW has caused a world of difficulty in translation and interpretation because of its varying meanings.  Here are the various meanings suggested by Danker’s revision of Arndt and Gringich’s Greek Lexicon based upon the original German edition complied by Walter Bauer, which is commonly referred to as BDAG (Bauer, Danker, Arndt, Gingrich).



(1)  to inflict violence on, dominate, constrain.



(2)  to gain an objective by force, use force; to enter forcibly; to take by force.



(3)  to go after something with enthusiasm, seek fervently, try hard, the sense is sought with burning zeal.


(4)  to constrain (warmly); to invite urgently.


c.  The problem with the first three suggestions is that none of them fit the historical circumstances of Jesus’ ministry.  The first suggestion is completely wrong; no one was using violence to enter the kingdom of God.  Christianity is not Islam.  The second suggestion might work, if the meaning is tempered down to the idea of large crowds of people trying to push their way through the narrow gates of the kingdom.  The problem with this idea is that Jn 6:66 refutes it.  The same problem exists with the third meaning.  Virtually all the Galilean followers of Jesus had deserted Him.  The proclamation of the crowds on Palm Sunday turned to ‘crucify Him’ before the week was over.  And only 120 believers could be found in Jerusalem on Pentecost.  People weren’t seeking the kingdom of God fervently or with burning zeal.  People opposed it fervently and with burning zeal (the Sadducees, Pharisees, Scribes, etc.)  The only meaning that agrees with the historical circumstances is the fourth meaning.  Everyone was truly being invited urgently to enter the kingdom of God—they were being urgently invited by John and Jesus.  This never changed.  In fact, the previous context is a series of parables/stories making this very point.
4.  Commentators’ comments.


a.  “Mt 11:12 and Lk 16:16 are among the most enigmatic [puzzling and perplexing] of the NT, and any proposed interpretation can be only a hypothesis.  Neither the rabbinic texts nor the papyri provide direction for exegesis.  The exegesis depends on whether biazetai is passive or middle voice and whether it should be taken in a favorable or an unfavorable sense; but these decisions are determined by the interpretation that one chooses.  We must emphasize that these two texts are not real parallels; each evangelist has not only inserted this saying in a different context but has understood it in a particular way.  We may understand Mt 11:12 as follows. From the time of John the Baptist to the present, the reign of God has been the object of violence, and violent or fanatical people assault it or attempt to take it by force. The logion would be about violence that is detrimental to the reign on the part of the Pharisees, the Zealots, members of the Sanhedrin, demonic powers, any Jewish or pagan adversary whatsoever, all persecutors; John the Baptist is in prison (Mt 11:2), and it is a characteristic of the kingdom of God on earth to be oppressed by the violent, just as the church is attacked violently by the gates of hell.  The Lucan recension is altogether different.  It is difficult to think of a person entering the kingdom of God as being under compulsion or suffering violence.  Commentators just as easily take biazetai as a middle, as is often the case in the papyri, either in a positive sense (‘everyone strives to get in’) or in a negative sense (‘everyone uses violence in his own interest’); this last meaning does not yield any sense, because it is too universal.  P. H. Menoud considers the verb to be a passive and suggests translating ‘each one is expressly invited to enter.’  He justifies this sense, which harmonizes perfectly with the preceding clause, on the basis of the weakened meaning that biazomai has taken on over the centuries.  Actually, biazomai in the lxx often translates the Hebrew paṣar, ‘to urge someone through words or prayers’ and has the sense of ‘insist,’ with the person being invited ‘accepting’ the demand made of him of his own free will, having the freedom to refuse; a meaning well attested in the literature and confirmed by a papyrus from ad 22, in which Serapion confesses that he is the object of friendly persuasion by friends: ‘I was pressed [BIAZOMAI] by my friends to enter the service of Apollonios’.”(missing footnote)


b.  “Here the meaning clearly is that everyone forces his way into the kingdom of God.”
  This meaning completely does away with salvation as a grace gift from God.  “It is a gift of God, not of works” (Our forcing our way into the kingdom is salvation by works).


c.  “This verse has been an exegetical minefield in Lucan studies for two reasons.  First, the Lucan framework for dividing God’s plan into distinct periods is present in the verse.  Second, the meaning of BIAZETAI is notoriously difficult to determine.  The teaching of the passage is subsumed under these two questions.  As elsewhere in Luke and Acts, Luke here sees two parts in God’s plan.  John the Baptist is consistently portrayed as the transition figure and belongs to the era of promise as a forerunner to the era of fulfillment.  Jesus speaks of the law and the prophets existing until or through John the Baptist.  Is John in the era of fulfillment?  In a sense, as a transition figure John has one foot in each era.  But as the pointer of the way, he really belongs to the old era in terms of his function.  He is its end.  Perhaps the key is that John announces the arrival of Jesus, who is the only one who preaches the kingdom.  This observation separates John from the message of the new era.  Since his time, however, the kingdom is preached, which suggests that the new era has come and that the law and the prophets, as the era of promise, now cease to exist.  The period before Jesus was regulated through the law and the prophets.  They operated in a context of promise, where the law and the prophets proclaim the promise and program of Christ.  The temporal markers ‘from now on’ and ‘henceforth’ are key phrases used by Luke to denote significant turning points in the sequence of events.  God’s plan has turned over a new leaf with Jesus’ coming.  The preaching of the kingdom’s message is no longer a matter of declaring a distant promise, but can be preached in terms of nearness and arrival.  A new era has come—with new realities and new authority.

Lk 16:16b has been handled variously. Two issues are essential to determining the meaning. First, is BIAZETAI middle or passive voice (i.e., do all act for themselves [‘enter forcibly themselves’] or is something done to all [‘are forced to enter’])?  Second, what is the meaning of BIAZW: to enter, insist, or violently come? [‘to invite’ should be added here].  In discussing the options, it is hard to separate these two questions.  A third issue greatly clouds the discussion: the influence of Mt 11:12–13 in interpreting Lk 16:16.  Each passage must be addressed on its own terms, since it is likely that they address distinct situations.  Luke should be handled on his own terms.  We turn to the meaning of BIAZW, the basic sense of which is ‘to apply force.’  Several interpretations have been proposed for this term:

1. 
The term is negative and in the middle voice: ‘all act violently against it’; that is, the kingdom is subject to universal opposition.  In this negative light, the world—and everything in it—stands opposed to the kingdom.  But such a pessimistic view is not likely for Luke, since Jesus has gathered some disciples, and in Lk 2:34–35 He divides people, rather than being opposed by them all.

2. 
The term is negative and should be translated: ‘everyone forces his way into it’; that is, people try to violently bring the kingdom to earth.  Such a remark by Jesus is seen as a criticism of the Zealot movements.  Against this view is the supposed juxtaposition of kingdom preaching and political criticism without any use of a contrastive conjunction, not to mention the almost complete absence of explicit political critique in every portrayal of Jesus. If Jesus ever took on Zealots or people like them, this is the only place He did so.

3. 
The term is positive and in the middle voice: ‘everyone tries to force his way into it [the kingdom]’.  The problem with this approach is that it is entirely too positive.  Jesus has faced severe opposition in every period of His ministry.  And only in this context does Jesus rebuke the Pharisees’ scoffing.  In Jesus’ view, they are hardly pressing to enter the kingdom.

4. 
The verb has a softened force and is in the passive voice: ‘all are urged insistently [invited] to come in’.  This view fits remarkably well in the current context.  Why is Jesus warning and exhorting His opponents so constantly?  Because He is attempting to persuade them to respond morally.  In a sense, His mission is bound up in His proclamation to and effort toward those most opposed to Him, those on the road to rejection.  The opportunity is always placed before them.  The risk is always expressed to them.  Indeed, the special nature of the time creates the urgency.  People may think that they can take or leave the kingdom message, but the warnings are necessary because the message will take or leave them, depending on how they respond.  Thus the need to urge insistently.  Jesus presents the message to all, and all are given the chance to enter and share in the kingdom’s benefits (Lk 14:15–24 is similar in thrust).  The time of fulfillment has come and all are invited to share in the good news.  The kingdom comes, regardless of whether one responds.  But if one is to share in the kingdom message, one must respond to Jesus’ authority—not scoff at it.”


d.  “The Pharisees needed to stop ‘drifting’ with the crowd and start ‘pressing into the kingdom’ as many others were doing.”
  A wrong interpretation based on a wrong translation and without historical backing.

e.  “People, including the Pharisees, were attempting to force their way into it.”
  This suggests that everyone was attempting to force their way into the kingdom of God by works.  This is a true concept, but not necessarily supported by the exegesis of the passage.

f.  “The promulgation [proclamation] of the kingdom of God has as one of its primary effects the fact that ‘everyone is urged [urgently invited] to enter it,’ and this is precisely the universalism to which the Pharisees have taken offense.”


g.  “‘Everyone forces his way in’ [NEB; TEV =Today’s English Version] might suggest something like a universal gate-crashing, which does not tally too well with some other sayings of Jesus on the relative few who will enter the kingdom.”


h.  “Jewish people summarized the Bible as ‘the Law and the Prophets’; many of them believed that after the era of the prophets the prophetic voice had been muted until the messianic time.  Thus John introduces the messianic era.”


i.  “Everyone is forcing his way into it probably refers to ordinary people eager to enter the kingdom rather than to demons or people opposing the kingdom violently or to Zealots attempting to force God to act more quickly.”
  The problem with this interpretation is that ordinary people were not eager to enter the kingdom at this point in Jesus’ ministry.


j.  “It appears probable that the saying refers to the effort men should make in order to get into the kingdom; but few sayings in the Gospels are so uncertain in interpretation as this one.”
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