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 is the continuative use of the conjunction KAI, meaning “And,” followed by the nominative feminine singular aorist active participle of the verb HEURISKW, which means “to find.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after finding.”

English grammar requires the inclusion of a direct object “[it]” whereas the Greeks understood the object of the sentence and often deliberately omitted it.  Then we have the third person singular present active indicative from the verb SUGKALEW, which means “to call together.”


The present tense is a descriptive present, describing what occurs at that moment.


The active voice indicates that the woman produces the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the feminine plural article, used as a possessive pronoun, and adjective PHILOS, meaning “her friends.”  This is followed by the additive use of the conjunction KAI, meaning “and” plus the accusative direct object from the feminine plural article, used as a possessive pronoun, and the noun GEITWN, meaning “her neighbors.”  Next we have the nominative feminine singular present active participle of the verb LEGW, which means “to say: saying.”


The present tense is a descriptive present, describing what occurs at that moment.


The active voice indicates that sheep owner produces the action.


The participle is circumstantial.

“And after finding [it], she calls together her friends and her neighbors, saying,”
 is the second person plural aorist deponent passive imperative of the verb SUGCHAIRW, which means “to Rejoice with.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The deponent passive voice is passive in form but active in meaning with the woman asking her friends and neighbors to produce the action.


The imperative mood is an imperative of entreaty.  It is a request rather than a command.

With this we have the instrumental of association from the first person singular personal pronoun EGW, meaning “with me.”

““Rejoice with me,”
 is the causal use of the conjunction HOTI, meaning “because.”  Then we have the first person singular aorist active indicative of the verb HEURISKW, which means “to find: I have found.”


The culminative aorist regards the action in its entirety as a fact with emphasis on its completion.  This is brought out in translation by use of the English auxiliary verb “have.”


The active voice indicates that the woman has produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the feminine singular article and noun DRACHMĒ, meaning “the drachma.”  Next we have the accusative direct object from the feminine singular relative pronoun HOS, meaning “which.”  Finally, we have the first person singular aorist active indicative of the verb APOLLUMI, which means “to lose.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the woman produced the action.


The indicative mood is declarative for a simple statement of fact.

“because I have found the drachma which I lost!””
Lk 15:9 corrected translation
“And after finding [it], she calls together her friends and her neighbors, saying, “Rejoice with me, because I have found the coin which I lost!””
Explanation:
1.  “And after finding [it], she calls together her friends and her neighbors, saying,”

a.  The Lord continues the parable of the lost coin by telling us what the woman did after finding the coin.  She did the exact same thing that the owner of the lost sheep did.  She calls together her friends and neighbors.


b.  The lost coin is analogous to the lost unbeliever, who is found by the Lord Jesus Christ (or God the Father or the Holy Spirit, whomever you prefer).  Notice that the Lord is not adverse to comparing Himself with a woman, though such a thought was abhorrent to Jesus’ self-righteous critics, the scribes and Pharisees.


c.  The friends and neighbors are analogous to the elect angels and other believers.  Some commentators equate the friends and neighbors with other Jewish and Gentile believers.  Regardless of which option we choose the point is that God calls together others He cares about, who will share His joy, be they angels or believers or various categories.

2.  ““Rejoice with me,”

a.  The woman asks her friends and neighbors to do the same thing with her that the owner of the sheep asked his friends and neighbors to do.  Both ask them to join in rejoicing with them.


b.  Again Jesus emphasizes the joy that God has and expects others to have over the finding of a lost sinner.  Step by step Jesus is making this point over and over again to the religious leaders of Israel, who do not share this attitude.

3.  “because I have found the drachma which I lost!””

a.  The woman then states the reason why she requests her friends and neighbors to rejoice with her.  She has found the lost drachma.  We have to be careful not to over apply this analogy.  God doesn’t lose sinners.  Jesus is not suggesting that God is responsible for losing anyone.


b.  The principles here are the same as the principles in the previous parable.  The same analogies hold true.  God will search until he finds a lost sinner.  He rejoices over the salvation of anyone who believes in Him.  He expects others to rejoice with Him.  Would you rejoice over the salvation of someone you would rather see in the lake of fire; for example, the leadership of the Islamic State?  The scribes and Pharisees of Israel would rather rejoice that these tax collectors and sinners go to Hell than rejoice over their salvation.  That was the attitude that Jesus was up against and trying to change.

4.  Commentators’ comments.


a.  “The woman’s joy parallels the shepherd’s: she calls together her lady friends and neighbors.  She tells [asks, imperative of entreaty not command] them to rejoice because she found the coin that was lost.  The emphasis is on the joy and celebration that comes from finding what was lost.”


b.  “It is easy for us today to read these two parables and take their message for granted, but the people who first heard them must have been shocked.  Jesus was saying that God actually searches for lost sinners!  No wonder the scribes and Pharisees were offended; for there was no place in their legalistic theology for a God like that.  They had forgotten that God had sought out Adam and Eve when they had sinned and hidden from God (Gen 3:8–9).  In spite of their supposed knowledge of Scripture, the scribes and Pharisees forgot that God was like a father who pitied his wayward children (Ps 103:8–14).”


c.  “The first two stories, then, answered the Pharisees’ question adequately: Jesus sought out sinners and spent time with them because the Father has an overriding concern for lost souls.  There is no other value that can compare with the value of a soul; so in Heaven, there is more rejoicing over the salvation of one lost soul than the righteous actions of ninety-nine saved men. Jesus was saying forcibly that in Heaven’s eyes nothing on earth is more important than the salvation of lost souls—absolutely nothing.  This is why He associated with, and spent time with, sinners.”


d.  “It is implied, the Pharisees should share in God’s rejoicing over the salvation of the outcasts.”
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