John 1:1
Luke 15:7



 is the first person singular present active indicative from the verb LEGW, which means “to say: I say.”


The present tense is a descriptive present for what is occurring at this moment.


The active voice indicates that Jesus is producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative indirect object from the second person plural personal pronoun SU, meaning “to you” and referring to the scribes, Pharisees, tax collectors and sinners.  This is followed by the conjunction HOTI, which is used to introduce indirect discourse and is translated by the word “that.”  Next we have the adverb of manner HOUTWS, meaning “in the same way: thus; so.”  Then we have the predicate nominative from the feminine singular noun CHARA, meaning “joy.”  This is followed by the preposition EN plus the locative of place from the masculine singular article and noun OURANOS, meaning “in heaven.”  Next we have the third person singular future deponent middle indicative from the verb EIMI, which means “to be: there will be.”


The future tense is a predictive future, which affirms what will take place.


The deponent middle voice is middle in form but active in meaning with the subject (the situation of rejoicing) producing the action.


The indicative mood is declarative for a simple statement of fact.

There is an ellipsis of the comparative word MALLON, meaning “more” here, because of the use of the comparative conjunction Ē in the third clause of this verse.

“I say to you that in the same way, there will be more joy in heaven”
 is the preposition EPI plus the locative of place from the masculine singular cardinal adjective HEIS plus the adjective HAMARTWLOS, meaning “over one sinner.”  Then we have the locative masculine singular present active participle of the verb METANOEW, which means “to change one’s mind.”


The present tense is a tendential present, which describes an action that is proposed, but not yet actually taking place.


The active voice indicates that the sinner produces the action.


The participle is circumstantial.

“over one sinner changing their mind”
 is the comparative conjunction Ē, meaning “than” (see footnote 1).  With this we have the preposition EPI plus the locative of place from the masculine plural cardinal adjective ENENĒKONTA with the cardinal adjective ENNEA, meaning “over ninety-nine.”  Next we have the locative masculine plural adjective DIKAIOS, meaning “righteous people.”

“than over ninety-nine righteous people,”
 is the appositional/explanatory nominative from the masculine plural qualitative relative pronoun HOSTIS, meaning “who.”  Then we have the negative adverb OU, meaning “not” plus the accusative direct object from the feminine singular noun CHREIA, meaning “the need.”  This is followed by the third person plural present active indicative from the verb ECHW, which means “to have.”


The present tense is a static present, which describes the present state of being as unchanging.


The active voice indicates that the ninety-nine righteous people produce the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the genitive of purpose from the feminine singular noun METANOIA, which means “for a change of mind.”

“who do not have the need for a change of mind.”
Lk 15:7 corrected translation
“I say to you that in the same way, there will be more joy in heaven over one sinner changing their mind than over ninety-nine righteous people, who do not have the need for a change of mind.”
Explanation:
1.  “I say to you that in the same way, there will be more joy in heaven”

a.  Jesus continues by making His point based upon the parable of finding the lost sheep, which He has just finished telling.  His commentary on the parable is directed primarily at the scribes and Pharisees, who are critical of Him.  But He also indirectly wants the tax collectors and sinners to hear what He is about to say about the joy in heaven over them changing their minds and believing in Him.


b.  Jesus then compares the joy of the shepherd who finds the lost sheep with the joy in heaven the results from a sinner changing their mind about Christ.  The joy in heaven over an unbeliever becoming a believer is obviously greater than the joy of finding a lost animal.  Not only is the joy greater, but it is significantly greater.


c.  Jesus does not describe the subjects of the action of having joy in heaven.  But the implication by use of the phrase ‘in heaven’ that it involves all three members of the Trinity and the elect angels.  Since there are no human beings in heaven at this time (Jesus has not yet ascended and been seated in heaven), we cannot yet include them in this rejoicing.


d.  Why do the members of the Trinity and the elect angels celebrate every decision by unbelievers to believe in Christ?  They do so because every decision to believe in Christ is another piece of evidence against Satan and the fallen angels that a creature can and will believe God and trust in Him for salvation, proving once again that Satan is a liar in his appeal trial.

2.  “over one sinner changing their mind”

a.  The Lord continues His statement with the reason for the joy in heaven.  It is because one sinner, that is, one unbeliever, has changed their mind about the Lord Jesus Christ.  All people begin life as unbelievers in the Lord Jesus Christ.  At some point during their life the unbeliever has to change their mind about the Person and work of Jesus Christ as their savior.


b.  The word ‘sinner’ is a metaphor for someone who is spiritually dead, which occurs at birth with the imputation of Adam’s original sin to the genetically formed sin nature.  We are all born sinners in a state of total depravity and spiritual death.  This is why we must be ‘born again’ according to the statement of Jesus.


c.  When a person accepts and believes the fact that Jesus is their only savior from this condition of sinfulness, they have changed their minds about their need for salvation and about Who that only Savior must be.  Faith alone in the Lord Jesus Christ alone is the change of mind over which God and the elect angels rejoice in heaven.

3.  “than over ninety-nine righteous people,”

a.  The contrast between the one ‘sinner’ and the ninety-nine so-called ‘righteous’ people is now presented.  The one sinner was lost, but now is saved.  The ninety-nine people who call themselves ‘righteous’ are really still lost even though they think they are saved.


b.  The ninety-nine can only refer to one of two groups: (1) the tax-collectors and other sinners who have yet to believe in Christ, who have been invited to His banquet; or (2) the scribes and Pharisees, who proclaim their ‘righteousness’ because they obey the Law (or so they think).  The rest of Scripture points to the scribes and Pharisees as the contrast with those who once were lost but now are found.  And if the Lord is primarily directing His comments at His critics, then the scribes and Pharisees are the recipients of this remark.

4.  “who do not have the need for a change of mind.”

a.  The Lord then defines who these righteous people are.  They are those who do not need a change of mind.  Does that mean they are already believers?  Possibly, but it could also mean those who think they don’t need a change of mind, which certainly fits the attitude of the scribes and Pharisees.


b.  Does it logically make sense that God and the elect angels aren’t still rejoicing over those who have already made a change of mind to believe in Christ?  Does God stop rejoicing over believers after they have believed at some point, so He can rejoice over every new believer, and then stop rejoicing over them when another new believer comes along?  No, that makes no sense whatsoever.  What does make sense is that God does rejoice over one sinner who changes their mind and believes in Christ, but never bothers to rejoice over anyone who believes they don’t need to change their minds.  And the self-righteous, legalistic scribes and Pharisees firmly believed that they had no need for a change of mind about Jesus.  They firmly believed that He was of the devil and they were entering the kingdom ahead of everyone else, because of their self-righteous lifestyle.


c.  God doesn’t rejoice over any unbeliever at any time.  There is nothing they can do to cause Him to rejoice, except to change their minds about the Lord Jesus Christ.

5.  Commentators’ comments.


a.  “The joy in heaven is in contrast with the grumbling Pharisees and scribes.  There is no comparative [MALLON] in the Greek.  It is only implied by a common idiom.  Jesus does not mean to say that the Pharisees and the scribes do not need repentance or are perfect.  For the sake of argument He accepts their claims about themselves and by their own words condemns them for their criticism of His efforts to save the lost sheep.  They posed as ‘righteous.’  Very well, then.  That shuts their mouths on the point of Christ’s saving the publicans and sinners.”


b.  “Jesus’ application of the parable emphasizes the shared joy and heaven’s perspective: the repentance of one sinner is a cause for joy in heaven.  Heaven is compared to the shepherd and his neighbors who rejoice at the recovery of the lost sheep.  In fact, the discovery of the lost sinner is the cause of even greater joy than the ‘righteousness’ of the ninety-nine.  The comparative remark is rhetorical and recalls the picture of Lk 5:31–32, where some are said not to need a physician.  The leadership also needs a physician and needs to repent, but its failure to recognize that makes it unreachable (Mk 2:17).  But Jesus does not make a direct reference here to the needs of the leadership.  Rather, His remark stays within the framework of the parable: there is more joy when something is found than when there is in no change in status.  The rescue has removed the danger.  Those who recognize where they stand before God and respond accordingly are the cause of great joy in heaven.  The possibility for such a reversal is why Jesus reaches out to tax collectors and sinners.  Interestingly, in Judaism a true penitent was held in high esteem.”


c.  “The 99 righteous persons refer to the Pharisees who thought themselves righteous and therefore in no need to repent.”


d.  “Set within its context, Jesus’ remarks should be interpreted as a response to the Pharisees and scribes.”


e.  “So in Heaven, there is more rejoicing over the salvation of one lost soul than the righteous actions of ninety-nine saved men.”
  Just to show the alternate interpretation of who the 99 are.

f.  “God rejoices even more (if that is possible) over the return of the lost than over the safety of those at home.”
  Are those ‘at home’ then the elect angels?  They can’t be, since they are not ‘sheep’.

g.  “Observe that God rejoices more over a newly found sinner than He does for the multitude already in His fold.  There is an initial, lively joy that momentarily outshines settled joys [does the passage say that or is this commentator reading into the passage what he would like it to say?]—a greater joy over the safety of one who is in jeopardy than for what is secure—just as one rejoices more at the recovery of a sick child than at the health of one’s family.  Notice, too, that when God rejoices, Heaven (His angels) rejoice as well.”


h.  Lenski gives a good defense of the alternate interpretation: “The man with the hundred sheep certainly has two joys, one over the many that did not stray away, and then joy over the one sheep that has been recovered after having strayed.  This corrects those explanations which refer the ninety-nine only to the legally righteous, meaning the scribes and the Pharisees.  These ninety-nine are thought to need no repentance in their own estimation, they are like the self-righteous Pharisees who justify themselves.  But the phrase ‘in their own estimation’ is not in the text, nor is it implied.  It is barred out by the fact that there is joy in heaven over the ninety-nine who cannot therefore be self-righteous Pharisees.  The view that Jesus speaks as He does of ‘righteous who do not need repentance’ because he wants to raise the question in the minds of the Pharisees whether they are truly righteous before heaven, is misdirected because, if Jesus had meant them, His words would do the very opposite, namely make them think themselves truly righteous, men who actually did not need repentance.  Jesus, indeed, wanted to jar these Pharisees in regard to their righteousness before God; and He chose the right way, namely by speaking of men who are actually righteous before God.  Since there is joy over the many as well as over the one, it becomes plain why the one needs repentance and the others do not need it-they already have it!  The one needs it because he is ‘an open sinner’; the many have it because they are truly ‘righteous.’  That alone is why there will be joy over both.  There is a constant, steady joy over the many who are righteous and have this long while gone on in repentance; but when this sinner, who has lived a long time without repentance, through Christ now achieves it and joins the ranks of the righteous, he causes a sudden shout of joy in heaven.”


i.  Plummer holds to the opposite view of Lenski with the insistence that the statement is ironical.
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