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 is the nominative subject from the masculine singular interrogative adjective TIS, meaning “What?” plus the noun ANTHRWPOS, meaning “man.”  Then we have the preposition EK plus the ablative of the whole from the second person plural personal pronoun SU, meaning “from you; of you.”  This is followed by the nominative masculine singular present active participle of the verb ECHW, which means “to have.”


The present tense is a descriptive present for what is hypothetically occurring at this moment.


The active voice indicates that any of these men could hypothetically be in this situation of having something.


The participle is a conditional particle
, which is translated “if having.”

Next we have the accusative direct object from the neuter plural cardinal adjective EKATON plus the noun PROBATON, meaning “one hundred sheep.”  Then we have the additive use of the conjunction KAI, meaning “and,” followed by the nominative masculine singular aorist active participle of the verb APOLLUMI, which means “to lose: lost.”


The culminative aorist regards the action in its entirety as a fact with emphasis on its completion.  This is brought out in translation by use of the English auxiliary verb “having.”


The active voice indicates that any of these men could produce the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after having lost.”

Then we have the preposition EK plus the ablative of separation from the third person neuter plural personal use of the intensive pronoun AUTOS, meaning “of/from them” plus the accusative direct object from the neuter singular cardinal adjective HEIS, meaning “one of them.”

“What man from you, if having a hundred sheep and after having lost one of them,”
 is the negative adverb OU, meaning “not” and expecting an affirmative response to the question.  With this we have the third person singular present active indicative from the verb KATALEIPW, which means “to leave.”


The present tense is a customary present for what typically occurs.


The active voice indicates that the owner of the sheep produces the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information. 

This is followed by the accusative direct object from the neuter plural article and cardinal adjective ENENĒKONTA with the adjective ENNEA, meaning “the ninety-nine.”  Then we have the preposition EN plus the locative of place from the feminine singular article and adjective ERĒMOS, meaning “in the grassland.”

“does not leave the ninety-nine in the grassland”
 is the additive use of the conjunction KAI, meaning “and,” followed by the third person singular present deponent middle/passive indicative from the verb POREUOMAI, which means “to go.”


The present tense is a descriptive or customary present for what is now occurring or typically occurs.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (the shepherd) producing the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

Next we have the preposition EPI plus the accusative of direction from the neuter singular articular perfect active participle of the verb APOLLUMI, which means “to lose: to be lost.”


The preposition is translated “after.”


The article functions as a relative pronoun with an embedded demonstrative pronoun, meaning “that which.”


The perfect tense is an intensive perfect, which emphasizes the present state of being.


The active voice indicates that the sheep produces the action of being lost.


The participle is circumstantial.

Then we have the temporal conjunction HEWS, meaning “until,” followed by the third person singular aorist active subjunctive from the verb HEURISKW, which means “to find.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the shepherd produces the action.


The subjunctive mood is used in temporal clauses beginning with temporal conjunctions such as HEWS, indicating the indefinite amount of time related to the action of finding.

Finally, we have the accusative direct object from the third person neuter singular personal use of the intensive pronoun AUTOS, meaning “it” and referring to the lost sheep.

“and go after that which is lost until he finds it?”
Lk 15:4 corrected translation
“What man from you, if having a hundred sheep and after having lost one of them, does not leave the ninety-nine in the grassland and go after that which is lost until he finds it?”
Mt 18:12, “What do you think?  If any man has a hundred sheep, and one of them has gone astray, does he not leave the ninety-nine on the mountains and go and search for the one that is straying?”
Explanation:
1.  “What man from you, if having a hundred sheep and after having lost one of them,”

a.  The Lord begins his illustrative parable by addressing each individual listening to Him personally.  The generic phrase “what man from you” or “what man of you” is the same as our common English idiom “which one of you.”  This address makes the illustration personal.  Every person listening could see himself or herself in this situation.  The answer to this generic situation is that none of them would not go after the lost sheep.  They would all do it and they know they would.


b.  Then Jesus sets the condition for the action about to be taken.  The condition is that each person listening owns a normal size flock of sheep—one hundred sheep, just to give the size of the flock a round number that is easy to remember.  There is no significance to the number one hundred.  It simply makes the story plausible and rather typical.


c.  In addition to the size of the flock, the fact is added that one of the sheep goes astray as sheep have a tendency to do (which is why border collies are so valuable on a sheep farm).  One sheep has wandered off in search of better grass.  It’s the old story of the grass always being greener somewhere else.


d.  The sheep in this is parable are illustrative of human beings.  The lost sheep is analogous to an unbeliever.  The flock is analogous to the Jews in the nation of Israel.  The shepherd is the Lord Jesus Christ.

2.  “does not leave the ninety-nine in the grassland”

a.  The owner or shepherd of the flock leaves the rest of the flock in the grassland or pasture.  The grassland or pasture is analogous to the nation of Israel.


b.  Before we assume that the shepherd is deserting his flock and thereby endangering them, we must also remember that most shepherds had under-shepherds or hired hands that also worked with them or several shepherds would tend their flocks together (for example Laban and Jacob; the shepherds on the night of our Lord’s birth).  Also the pasture might be fenced in and one sheep just happened to get out of the fenced in around.  Or the sheep dogs might have been left behind to watch and herd the flock.  The point is that just because the shepherd goes off in search of the lost sheep does not imply that the rest of the flock is abandoned and left in danger.  That is reading far too much into the parable.


c.  Assume the ninety-nine are believers safe in heaven, and the great Shepherd of the sheep has come to earth to find the lost sheep of the house of Israel.

3.  “and go after that which is lost until he finds it?”

a.  Having set the conditions of the illustration, Jesus now makes His point.  Every single one of the people listening to Him would do the same thing.  They would go after that lost sheep until they find it.


b.  The unstated conclusion is that they would find it, save it, and bring it back home to the rest of the flock.


c.  Jesus is illustrating exactly what He is doing with regard to the tax collectors and sinners.  They are each a lost sheep and He is the Good Shepherd, going after them, finding them, and bringing them back into the flock of Israel by offering them forgiveness and eternal salvation.  The Lord is doing what the religious leaders and zealots of Israel were supposed to be doing, but have failed to do.  The Pharisees and scribes should have been evangelizing the tax collectors and sinners instead of ostracizing them.  They should have been inviting them to dine with them and offering God’s forgiveness and love to them.  They should have been doing what God the Father sent God the Son to do.

4.  Commentators’ comments.


a.  “Israel shared the common ancient oriental description of the people as a flock.  Israel is the flock of God; this is implicit already in the description of Yahweh as the Shepherd of Israel and it is made explicit for the first time in Hos 4:16 (‘Will Yahweh now feed them as a lamb …?’ cf. 13:6).  In a variety of expressions Israel is ‘Yahweh’s flock,’  ‘the flock of his pasture,’ ‘the sheep of his pasture,’  ‘the sheep of his hand,’ ‘the sheep of thy (God’s) possession,’ ‘my (God’s) sheep.’  The implication of the metaphor is that Israel is God’s possession and that it can yield itself with full confidence to the guidance, provision and help of its Shepherd.”


b.  “The sheep are in their usual pasturage, not a place of danger or peril.  It is the owner who cares so much for the one that is lost. He knows each one of the sheep and loves each one.  There is nothing more helpless than a lost sheep except a lost sinner.  The sheep went off by its own ignorance and folly.  The owner keeps on going until success comes.”


c.  “The picture is of a shepherd who is trying to account for all his sheep and finds that one is missing.  Jesus introduces the parable as a rhetorical question and notes that any shepherd would do what He is about to describe.  The parable pictures a shepherd of modest means, since a flock might have up to two hundred sheep.  In Jewish tradition, three hundred sheep was considered a large herd.  The occupation of tending sheep was common in the region.  It appears that the owner looks after the flock himself, since he does not have a guard, another sign of modest means.  A shepherd usually counted his flock before putting them up for the night.  In the story, he comes up one short.  In all likelihood, if this was a typical search, he left the ninety-nine with someone to protect them and went out to look for the missing animal.  The shepherd would look until he failed to find the sheep, found its tattered remains, or located the animal.  The point is that the lost sheep receives special attention over those that are safe and sound.”


d.  “The sheep was lost because of foolishness.  Sheep have a tendency to go astray, and that is why they need a shepherd (Isa 53:6; 1 Pet 2:25).  The scribes and Pharisees had no problem seeing the publicans and sinners as ‘lost sheep,’ but they would not apply that image to themselves!  And yet the prophet made it clear that all of us have sinned and gone astray, and that includes religious people.  The shepherd was responsible for each sheep; if one was missing, the shepherd had to pay for it unless he could prove that it was killed by a predator (Gen 31:38–39; Ex 22:10–13; Amos 3:12).  This explains why he would leave the flock with the other shepherds, go and search for the missing animal, and then rejoice when he found it.  Not to find the lost sheep meant money out of his own pocket, plus the disgrace of being known as a careless shepherd.  By leaving the ninety-nine sheep, the shepherd was not saying they were unimportant to him. They were safe but the lost sheep was in danger. The fact that the shepherd would go after one sheep is proof that each animal was dear to him.  Jesus was not suggesting that the scribes and Pharisees were not in need of salvation, for they certainly were.  We must not make every part of the parable mean something, otherwise we will turn it into an allegory and distort the message.”


e.  “Jesus was not saying the other 99 sheep were not important.  Instead, He was emphasizing that the one sheep not in the fold corresponded with the sinners with whom Jesus was eating.  The 99 righteous persons refer to the Pharisees who thought themselves righteous and therefore in no need to repent.”
  I disagree with the last statement, which pushes the analogy in the parable beyond its limits.

f.  “On a further interpretive level one may hear in Jesus’ parable echoes of Ezekiel 34.  There Yahweh commands the prophet to speak against the leaders of Israel, shepherds who had not cared for their charge, leaving Israel, Yahweh’s sheep, to be scattered with no one to look for them.  On account of the unfaithfulness of Israel’s leaders, Ezekiel prophesies, Yahweh himself will seek out the sheep, rescue them, and care for them.  By analogy, cast by Luke as leaders of the people, the legal experts and Pharisees who complain against Jesus’ practices at the table find themselves under indictment for their failure to act in ways that befit faithful shepherds; similarly, through these intertextual echoes we may hear in Jesus’ parable a commendation of Jesus, who acts in a way consistent with Yahweh’s care for his sheep.”


g.  “One hundred was probably an average-sized flock. Because shepherds often traveled together, this shepherd could probably leave his flock with his companions without endangering the flock.  Other Jewish teachers stressed God’s forgiveness for the repentant, but did not stress God’s seeking sinners out.”


h.  “The emphasis in the story of the lost sheep is on the lost sheep and not on the ninety-nine ‘unlost’ sheep; consequently, this illustration does not teach that the religious scribes and Pharisees do not need to repent (Jesus had shortly before declared just the converse—Lk 11:52).  The metaphor of a shepherd has a long Old Testament tradition; it starts with Num 27:17, runs through Ps 23 and 80, and is particularly messianic in Isa 40:11 and Ezek 37:24, while Ezekiel 34 contrasts the true shepherd with false shepherds in the Messianic Age.  To Jesus’ Jewish audience, then, there was a deep and significant messianic traditional background to this story.”


i.  “It is Jesus’ supreme desire to seek and save the lost (Lk 19:10).  This divine attitude is illustrated by the willingness of a shepherd to go out over the hills searching, so that not even one sheep may be missing from his flock.  There may well be shepherds who do in fact ask: ‘What does one lost sheep matter compared with ninety-nine safe in the fold?’ and ignore the value of the individual.  Not so with God.  He rejoices even more (if that is possible) over the return of the lost than over the safety of those at home.”


j.  “The good shepherd knows what a pitifully helpless animal he is seeking.  Its instincts are virtually useless, and it is pathetically defenseless.  The search is not a perfunctory, token search.  He pours his energy into the task. He combs the valleys and peers from the hilltops, always calling and seeking.  The search is relentless.  The shepherd cannot allow himself to rest—the lost must be found!”
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