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

 is the adversative use of the postpositive conjunction DE, meaning “However” plus the aorist passive infinitive from the verb EUPHRAINW
, which means “to celebrate.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The passive voice indicates that the household received the action of celebrating.


The infinitive is a complementary infinitive, which completes the description of the action of the main verb (it is necessary).

Then we have the additive use of the conjunction KAI, meaning “and” plus the aorist deponent passive infinitive of the verb CHAIRW, which means “to rejoice.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The deponent passive voice is passive in form but active in meaning with the subject (the household) producing the action of rejoicing.


The indicative mood is declarative for a simple statement of fact.

Next we have the third person singular imperfect active indicative from the verb DEI, which means “to be necessary: it was necessary.”


The imperfect tense is a descriptive imperfect, which describes a continuous, past action without reference to its conclusion.


The active voice indicates that the situation produced the action of being necessary.


The indicative mood is declarative for a simple statement of fact.

“However, it was necessary to celebrate and to rejoice,”
 is the causal use of the conjunction HOTI, meaning “because,” followed by the nominative subject from the masculine singular article and noun ADELPHOS with the possessive genitive from the second person singular personal pronoun SU with the nominative masculine singular demonstrative pronoun HOUTOS, meaning “this brother of yours.”  Then we have the predicate nominative from the masculine singular adjective NEKROS, meaning “dead,” followed by the third person singular imperfect active indicative from the verb EIMI, meaning “to be: was.”


The imperfect tense is a descriptive imperfect, which describes a continuous, past state of being without reference to its conclusion.


The active voice indicates that the younger brother produced the state of being dead spiritually and carnally.


The indicative mood is declarative for a simple statement of fact.

Next we have the additive use of the conjunction KAI, meaning “and” plus the third person singular aorist active indicative from the verb ZAW, which means “to be alive: is alive.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.  Robertson considers this an ingressive aorist as does Wallace, meaning “he began to live.”  However, Wallace also says, “Many aorists could be treated as ingressive or constative, depending on what the interpreter sees as the focus.  There is not always a hard-and-fast distinction between them.”


The active voice indicates that the younger brother produces the action.


The indicative mood is declarative for a simple statement of fact.

“because this brother of yours was dead and is alive,”
 is the additive use of the conjunction KAI, meaning “and.”  With this we have the nominative masculine singular perfect active participle of the verb APOLLUMI, which means “to be lost.”


The perfect tense is a consummative perfect, which emphasizes the past, completed action.  This can be translated by use of the English auxiliary verb “have.”


The active voice indicates that the younger brother produced the action of having been lost.


The participle is circumstantial.

Finally, we have the adjunctive use of the conjunction KAI, meaning “also” plus the third person singular aorist passive indicative from the verb HEURISKW, which means “to be found.”


The culminative aorist regards the action in its entirety as a fact with emphasis on its completion.  This is brought out in translation by use of the English auxiliary verb “has.”


The passive voice indicates that the younger brother received the action of being found.


The indicative mood is declarative for a simple statement of fact.

“and having been lost, has also been found.”’”
Lk 15:32 corrected translation
“However, it was necessary to celebrate and to rejoice, because this brother of yours was dead and is alive, and having been lost, has also been found.”’”
Explanation:
1.  “However, it was necessary to celebrate and to rejoice,”

a.  The father continues his justification to his older son, having just told him, ‘You are always with me, and all my things are your things.’  Now the father continues with a contrast between what he has done in the past for the older son and what he is doing in the present for the younger son.

b.  Just as it was necessary for the father to always be with the older son and give the greater portion to him, so it was necessary for the father to celebrate and rejoice the repentance and recovery of the younger son.  If the father had not celebrated and rejoiced over the spiritual birth and recovery of his younger son, then what was his alternative?  The only other thing He could have done would have been to send his younger son away or treat him like the lowest of his servants or hired-hands, which left him with no standing in the family.


c.  Had the father chosen any other course than his demonstration of unconditional love, then the father would have been guilty of: having no love for his neighbor, disobedience to God, lack of forgiveness, lack of graciousness, and revenge motivation.  In order to maintain his status as an honorable, God-fearing, obedience to the Law Jew, the father could only do what he has done.  He had no other choice.  This is why it was necessary to celebrate and rejoice.  God can only be who and what God is, just this father illustrates that he can only be who and what he is—a father of love, compassion, forgiveness, and righteousness.  Because he is these things, it is necessary for him to love, forgive, celebrate and rejoice the change of mind and spiritual recovery of his son.

2.  “because this brother of yours was dead and is alive,”

a.  The father then states the reason for his necessity to celebrate and rejoice.  He does so because “this brother of yours” was dead and is alive.  Notice the father uses the same phrase about the younger brother that the older brother used in disrespect of his brother.  The older brother said “this son of yours” as a term of derision.  The father says, “this brother of yours” to make a point of the importance of family relationship.  The father is stressing the fact that the younger son is still and will continue to be the older brother’s brother.  As such the older brother is expected to love and treat his younger brother as a brother.  (Consider Jacob and attitude toward one another after years of separation in Gen 33.)


b.  What kind of dead was the younger brother?  Clearly he wasn’t physically dead.  However, if he was an unbeliever, then he was spiritually dead.  And if he was a believer, when he left home, he was carnally dead.  The passage gives us no hint either way.  Most commentators treat the passage as the salvation of a sinner, because of the tax collectors and sinners in the context as well as the scribes and Pharisees to whom Jesus is making His evangelistic appeal.  However, we should leave open the possible application of this parable to Christians in degeneracy who recover, such as the incestuous Corinthian (1 Cor 5 compared with 2 Cor 2:5-8).


c.  The unbeliever is born physically alive and spiritually dead.  The moment the unbeliever believes in Christ, he is made spiritually alive, that is, he is born again.  This is cause for celebration and rejoicing both on earth as it is in heaven.


d.  The believer who acknowledges their sins to God, 1 Jn 1:9, recovers from their spiritual state of carnality and returns immediately to fellowship with God.  This too is cause for celebration and rejoicing both on earth as it is in heaven.


e.  If “there is joy among the angels of God over one sinner changing their mind” (and there is, verse 10), then shouldn’t the father celebrate and rejoice over his son changing his mind and coming home in humility?  The older son has no retort against the logic of his father, which is why none is given in the passage.  The older son at this moment knows his father is right, just as his father has always been right.
3.  “and having been lost, has also been found.”’”

a.  The father continues his explanation.  His younger son has been lost.  He was lost spiritually whether he was an unbeliever or in a state of carnality.  This same son has also been found, whether he has believed in Christ or acknowledged his sins to God.


b.  Having been lost for the unbeliever result in eternal existence in the lake of fire.  Being saved from that existence is certainly a cause for celebration and rejoicing both on earth and in heaven.  Having been lost as a believer in a state of perpetual carnality result in self-induced misery plus three stages of divine discipline: being weak, and sick, and a large number sleep, 1 Cor 11:30.  The prodigal son was in a state of weakness and was probably sick; he also recognized that he was going to die if this continued.  The state of sinfulness resulting in physical death (the correct translation of the phrase “the sin unto death” in 1 Jn 5) had become a reality to the prodigal son, which motivated him to change his mind and return home.  He realized how lost he had become and how much he needed to return home.  The father already knew this and was immediately willing to forgive and bless him rather than watch him die.  Such is the importance of Jesus’ parable, the greatest and grandest of all His parables.

4.  Commentators’ comments.


a.  “One can well imagine how completely the Pharisees and scribes (verse 2) were put to silence by these three marvelous parables.  The third does it with a graphic picture of their own attitude in the case of the surly elder brother.  Luke was called a painter by the ancients.  Certainly he has produced a graphic pen picture here of God’s love for the lost that justifies forever the coming of Christ to the world to seek and to save the lost.  It glorifies also soul-saving on the part of his followers who are willing to go with Jesus after the lost in city and country, in every land and of every race.”


b.  “The father will not allow the son’s complaint to stand nor will he allow the elder to separate himself from his brother.  So the father speaks of the younger brother as ‘this brother of yours’.  In other words, ‘He is not just my son—he is your brother!’  The father affirms the necessity of celebration, not just its appropriateness.  It was morally right to rejoice, given the circumstances of the return.  A resurrection of sorts has occurred.  A dead brother is now alive.  That which was lost has been found.  Such circumstances should result in joy, not questions about fairness.  Justice means that acceptance should greet such a turnaround.  Jesus’ listeners are left with an implied question: what will the elder son do now?”


c.  “The father had the last word, so we do not know how the story ended.  We do know that the scribes and Pharisees continued to oppose Jesus and separate themselves from His followers, and that their leaders eventually brought about our Lord’s arrest and death.  In spite of the Father’s pleading, they would not come in.”


d.  “The larger context in chapter 15 highlights the critical idea of ‘celebration,’ the joyous feast at the recovery of what was lost.  In fact, the father in this third parable elevates such celebration to the level of divine necessity, just as the previous parables had associated analogous expressions of joy to heavenly actions.  In the final act of this third parable, Jesus asserts His table fellowship with sinners as an invitation to and potential indictment against those who grumble at His practices.  Scribes and Pharisees are invited to find themselves represented in the parable as the elder son—responsible and obedient, but failing in their agreement with the salvation purpose of God.  Will they identify with God’s will and, having done so, join repentant sinners at the table?  Putting aside their own concerns with status and recognition, will they accept as members of the family of God those whom God accepts?  Or, refusing to embrace God’s gracious design, which works to include those who (re)turn to him, will they exclude themselves from the family of God?  The parable is open-ended, and so is the invitation.”
  Jesus has given three proofs to the scribes and Pharisees for the need of celebrating the spiritual recovery of the ‘sinners’ in contrast with their disgust at such activity.

e.  “The final response of the elder brother is never stated, providing the Pharisees with the opportunity to repent if they are willing.”


f.  “The vital question remains unanswered: Did the elder brother eventually join in the welcome to his brother? The absence of the answer to the question is surely deliberate.  For the elder brother represents the Pharisees and all like them, and the parable is an appeal to them to change their mind about the outcasts.  Although the parable comes to a climax with this unspoken question, the center of attention remains the pardoning love of God which should have shamed the Pharisees into a positive response.”


g.  “Our spiritual temperature is a highly personal matter.  The main thing we must remember is that he who fails to recognize himself fails to recognize God.  Are we in ‘a distant country’ like the younger brother because of our passions, or because of our attitudes like the older brother?”
  Notice that the older brother had gone to the same distant country with his self-righteous attitude even though he was still just outside the father’s house.

h.  “The parable ends abruptly, and purposely so.  All who heard and who now hear and read that ending automatically ask themselves: ‘What did that brother do in answer to his father’s appeal?’  But that is the very question you must ask yourself if there is the least self-righteousness in you.  What do you answer?”
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