John 1:1
Luke 15:24



 is the causal/explanatory use of the conjunction HOTI, which means “because; for.”  Then we have the nominative subject from the masculine singular demonstrative pronoun HOUTOS, used as an adjective, meaning “this” plus the nominative subject from the masculine singular article and noun HUIOS with the possessive genitive from the first person singular personal pronoun EGW, meaning “my son.”  Next we have the predicate nominative from the masculine singular adjective NEKROS, meaning “dead.”  Then we have the third person singular imperfect active indicative from the verb EIMI, meaning “to be: was.”


The imperfect tense is a descriptive imperfect, which describes a continuous, past state of being without reference to its conclusion.


The active voice indicates that the younger son was producing the state of being.


The indicative mood is declarative for a simple statement of fact.

This is followed by the additive use of the conjunction KAI, meaning “and” plus the third person singular aorist active indicative from the verb ANAZAW, which means “to live again; to be alive again.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The active voice indicates that the younger son produces the action.


The indicative mood is declarative for a simple statement of fact.

“for this my son was dead and is alive again;”
 is the third person singular imperfect active indicative from the verb EIMI, which means “to be: he was.”


The imperfect tense is a descriptive imperfect, which describes a continuous, past state of being without reference to its conclusion.


The active voice indicates that the son produced the state of being something.


The indicative mood is declarative for a simple statement of fact.

With this we have the nominative masculine singular perfect active participle of the verb APOLLUMI, which means “to be lost.”
  We have a perfect periphrastic construction with EIMI here.


The perfect tense is a consummative perfect, which emphasizes the past, completed state of being.


The active voice indicates that the younger son produced the action.


The participle is circumstantial.

Next we have the additive use of the conjunction KAI, meaning “and” plus the third person singular aorist passive indicative from the verb HEURISKW, which means “to be found.”


The culminative aorist regards the action in its entirety as a fact with emphasis on its completion.  This is brought out in translation by use of the English auxiliary verb “has.”


The passive voice indicates that the younger son received the action of being found.


The indicative mood is declarative for a simple statement of fact.

“he was lost and has been found.””
 is the consequential use of the conjunction KAI, meaning “And so.”  Then we have the third person plural aorist middle indicative from the verb ARCHW, which means “to begin: they began.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The middle voice is an intensive middle, which emphasizes the personal responsibility of each person in participating in the action of celebrating. 


The indicative mood is declarative for a simple statement of fact.

Finally, we have the present passive infinitive of the verb EUHPRAINW, which means “to celebrate.”

“And so they began to celebrate.”
Lk 15:24 corrected translation
“for this my son was dead and is alive again; he was lost and has been found.”  And so they began to celebrate.”
Explanation:
1.  “for this my son was dead and is alive again;”

a.  This verse is the continuation of the sentence begun in verse 22.  The entire sentence now reads: “However the father said to his slaves, ‘Quickly bring out the most important robe and clothe him, and put the signet ring on his hand and sandals on his feet; and bring the fattened calf, slaughter [it], and after eating, let us celebrate; for this my son was dead and is alive again; he was lost and has been found.’  And so they began to celebrate.”


b.  The father of the younger son now explains to his slaves/servants why he wants them to rush to do all these things for his son.  The phrase “this my son” is an emphatic way of asserting that the young man is indeed the father’s son.  The father is pronouncing the title “son” on his once wayward child.  The young man was about to ask his father if he could only be a servant or hired-hand, but the father has proclaimed him to be a true ‘son’.  This is analogous to God the Father declaring us to be sons of the Living God.  As a part of our adoption as sons of God, we are given the title ‘son of God’.  In Gen 6:2, the angels are called ‘sons of God’.


c.  Then the father makes another profound statement.  He says that his son was ‘dead’.  This obviously does not refer to physical death, but refers to carnal death.  Carnality is the function of living in a state of sinfulness and disobedience.  Believers get into a state of carnality and sometimes stay there for quite some time.  This was true of the Corinthians (1 Cor 3:1 and chapter 5).  Other believers are mentioned by Paul with this problem in 1 Tim 1:20 and Phil 3:18 and Gal 5:4.  Many commentators see in this statement a reference to the spiritual death of the unbeliever.  The problem with that interpretation or application of the passage is the fact that the prodigal was a son before he went into his state of carnality.  Unbelievers are not sons.  We are all born spiritually dead.


d.  Being alive again refers to spiritual life.  The son was once spiritually alive to his father through his love and obedience to his father.  When that love and obedience stopped, carnal death occurred.  When that love and obedience returned, the young man became spiritually alive “again.”  You can’t have an “again” if you didn’t have a “once before.”  The young man can’t be alive “again” if he was not alive to his father previously.

2.  “he was lost and has been found.””

a.  The father follows the previous analogy with a second one meaning the same thing.  His son was lost spiritually and carnally.  Now he has been found spiritually.


b.  This “lost and found” concept ties this parable to the previous two parables of the lost sheep and lost coin.  We now have three illustrations of the same principle.  Unbelievers are certainly lost to God and are found, when they believe in Christ.  But believers are also certainly lost to God, when they go into a state of carnality, and are found, when they recover from their carnality through the recovery procedure of 1 Jn 1:9.  So we can apply this principle to both the believer and unbeliever.


c.  Jesus was clearly applying these parables to the tax collectors and sinners.  The scribes and Pharisees receive their illustration beginning in the next verse.

3.  “And so they began to celebrate.”

a.  As a result of all these things being bestowed on the wayward son, the father, the prodigal son, the slaves/servants, and the rest of the family begin to celebrate the return of the wayward son.


b.  This celebration is a picture of the previous banquet in the kingdom of heaven that was illustrated by the rich man who invited guests to his great celebration, who made excuses and did not come.  Jesus is tying together all of His teaching from Lk 14:7.


c.  The verb “to begin” suggests that this celebration was going to start and continue for quite some time.  This party wasn’t going to last for a couple of hours.  Like the wedding feasts, this party would continue for days.  God knows how to throw a great party.  The millennial reign of Christ is designed to be a thousand year party.  And the eternal state is the party to end all parties.  We might say it is the ‘mother of all parties’.


d.  What’s the point of this little statement?  God wants us to be happy.  He is always happy, and wants us to share in His perfect, eternal, perfect happiness.  He wants us to celebrate with Him our spiritual recovery and spiritual life.  Not only does God want us to “pray without ceasing” (1 Thes 5:17), but also to “Rejoice always” (1 Thes 5:16).  It is no accident that those two statements are put together by Paul.

4.  Commentators’ comments.


a.  “In synonymous images laid out in parallelism, the father gives the reason for the celebration.  The son has been ‘resurrected.’  The father has regained a ‘lost’ son; the son he expected never to see again has returned.  Regaining the lost and the subsequent joy are images that recall the first two parables of this chapter.  New life and recovery of the lost are what results from repentance [a change of mind].  The father explains the significance of what has happened, and the celebration begins.”


b.  “It is interesting to consider the father’s description of his son’s experience.  This is the spiritual experience of every lost sinner who comes to the Father through faith in Jesus Christ.”


c.  “Jesus intentionally used the banquet motif again.  He had previously spoken of a banquet to symbolize the coming kingdom (Lk 13:29; cf. 14:15–24).  Jesus’ hearers would have easily realized the significance of this feast.  Sinners (whom the young son symbolized) were entering into the kingdom because they were coming to God.  They believed they needed to return to Him and be forgiven by Him.”


d.  “As in the parables of the lost sheep and lost coin, recovery gives way to celebration.  Here that celebration comes in the guise of a full-blown banquet, with the table set with the best and most expensive beef.  It is as if the father had declared, ‘Spare no effort! Spare no expense!’  Why?  Because the son who had slandered his father, the son who had proposed to return as nothing more than a day laborer in his father’s fields, is nevertheless ‘this son of mine’.  The first metaphor the father uses speaks to the tragedy skirted—dead, now alive—recalling for Jesus’ audience not only the gulf the younger son had dug between himself and his family by his initial actions but also the depth to which the younger son had subsequently fallen.  In terms of his family relationships and identity, the younger son was dead, and he had come close to material death in the pig pens.  The recovery of the lost calls for celebration!”


e.  “Ancient writers sometimes bracketed off a section of their work by repeating a particular line; this bracketing off is called an inclusio.  So far this parable has followed the course of the two that preceded it, but verses 24–32 are bracketed off to address the climactic issue: the elder brother represents Jesus’ religious accusers.”


f.  “The joy of the party described here is no exaggeration.  But like all earthly illustrations of spiritual realities, it falls short.  This is uproarious heavenly joy, and it is real.”
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