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

 is the transitional use of the postpositive conjunction DE, meaning “Then” plus the third person singular aorist active indicative from the verb EIPON, which means “to say: said.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the prodigal son produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the nominative subject from the masculine singular article and noun HUIOS, meaning “the son.”  With this we have the dative indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to him” and referring to the father.

“Then the son said to him,”
 is the nominative used as a vocative from the masculine singular noun PATĒR, meaning “Father.”  Then we have the first person singular aorist active indicative from the verb HAMARTANW, which means “to sin.”


The culminative aorist regards the action in its entirety as a fact with emphasis on its completion.  This is brought out in translation by use of the English auxiliary verb “have.”


The active voice indicates that the son has produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the preposition EIS plus the accusative of opposition from the masculine singular article and noun OURANOS, meaning “against heaven.”
  Next we have the additive use of the conjunction KAI, meaning “and” with the preposition ENWPION plus the adverbial genitive of place from the second person singular personal pronoun SU, meaning “before you.”  This is exactly word for word what the son said to himself in verse 18.

““Father, I have sinned against heaven and before you;”
 is the negative adverb OUKETI, which means “no longer.”  Then we have the first person singular present active indicative from the verb EIMI, meaning “I am.”


The present tense is an aoristic and static present, which presents the state of being as an unchanging fact.


The active voice indicates that the prodigal son produces the state of being something.


The indicative mood is declarative for a simple statement of fact.

Next we have the predicate nominative from the masculine singular adjective AXIOS, meaning “worthy.”  This is followed by the aorist passive infinitive of the verb KALEW, which means “to be called.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The passive voice indicates that the son receives the action of being called something.


The infinitive is a complementary infinitive, which is always found after words connoting worthiness.

Finally, we have the predicate nominative from the masculine singular noun HUIOS plus the possessive genitive from the second person singular personal pronoun SU, meaning “your son.”

“I am no longer worthy to be called your son.””
Lk 15:21 corrected translation
“Then the son said to him, “Father, I have sinned against heaven and before you; I am no longer worthy to be called your son.””
Explanation:
1.  “Then the son said to him,”

a.  Jesus continues the parable of the prodigal son with the son’s response to his father’s warm welcome.  The father has shown his complete forgiveness and unconditional personal love toward his son.  He has run to him, embraced him, and kissed him—three signs of forgiveness and total acceptance.


b.  This was all unexpected by the young man.  He never thought he would be received like this by his father.  He knew that his father was a kind and gracious person, but the young man had done everything not to deserve this acceptance.  So we can imagine his initial stunned silence, not knowing what to do or say in the face of such overwhelming love.

2.  ““Father, I have sinned against heaven and before you;”

a.  The son then gathers himself emotionally and remembers what he has rehearsed and repeated so many times during his long walk home.  This statement is exactly word-for-word, what he said to himself previously (verse 18).


b.  The son addresses his father with the title of respect his father deserves.  He doesn’t call him “Daddy.”  The son acknowledges his sin to his father—a clear picture of 1 Jn 1:9, “If we admit our sins, He is faithful and righteous, with the result that He forgives us our sins and purifies us from all wrongdoing.”


c.  There is a very important point to be made here that many people will miss when reading this story.  When did the father give His forgiveness, before or after the acknowledgement of sin?  Before.  The father had already run to his son, embraced him and kissed him before the boy ever spoke a word.  The father knew from a distance that the son had come home in a state of humility and change of mind.  The forgiveness was always there, ready to be given at the slightest sign of admittance of guilt.  The same is true with God the Father’s attitude toward the unbeliever who changes his mind about Christ.  The same is true with God the Father’s attitude toward the believer who admits their sin(s) to Him.  That is the whole point of this illustration.  God forgives, and is more than willing to forgive, and it takes almost nothing on our part to receive that forgiveness.  All God requires of us is humility and acknowledgement of our guilt.  We just need to admit the truth and God forgives.


d.  Notice again that the sin is against heaven.  We think that we sin against others, but in reality we sin against God.  Remember what David said, “Against You and You alone have I sinned,” Ps 51:4.  The son rightfully acknowledges that he has sinned against all that is holy.  The word “heaven” is used as a euphemism [rewording] for God [since the Jews were opposed to actually speaking God’s name].


e.  The young man’s sin was against his father.  Therefore, his father was the only one with the authority and right to forgive him.  The boy had squandered away one-third of the father’s wealth, just as Satan had drawn away one-third of the angels in his rebellion.  Do you think there was a lesson here being taught to the elect angels?  Is it possible that this parable is teaching the principle to Satan and the fallen angels that at some point before human history and after the fall of Satan and the angels that followed him God was willing to forgive, if there was the slightest sign of humility and an admittance of guilt?  Do you think God treats us any different than He would the other rational creatures He has created?

3.  “I am no longer worthy to be called your son.””

a.  The young man then continues what he had rehearsed to say to his father.  This is a true statement and not false or pseudo-humility.  The young man really is no longer worthy to be called a son.  The boy has correctly described his situation and accepts the consequences of his bad decisions.  He deserves nothing from his father and acknowledges that fact.


b.  The young man is not attempting to get something from his father by faking his change of mind.  This is not manipulation in any way.  The young man walked away from the family and wanted nothing more to do with the family.  The father never disowned him, even though the young man deserved to be disowned in every possible way.


c.  However, once a son, always a son.  The father’s love for his son far outweighed all the wrongdoing of his son.  The son has finished pouring out his soul.  Now it is the father’s turn to speak, and what he says is glorious.

4.  Commentators’ comments.


a.  “The son made his speech of confession as planned, but it is not certain that he was able to finish.  It is probable that the father interrupted him at this point before he could finish.”


b.  “Despite the warm welcome, the son offers his confession, just as he had resolved to do.  It is stated in exactly the terms he used in Lk 15:18b–19a, omitting only the request to be made a slave.  The confession of humility leaves the son in the hands of his father.  It is clear that the father will not debase his son.  There is no indication that the text regards the prodigal’s return as negative or contrived.  Those who come humbly to God can know that He will receive them (Jn 1:12).  A picture of genuine repentance is also in view.  Such a parallel fits the picture of the sinner who turns to the Father.”


c.  “The father never did permit the younger son to finish his confession; he interrupted him, forgave him, and ordered the celebration to begin!”


d.  “The father would not even listen to all of the young son’s rehearsed speech.”


e.  “Although his acknowledgment of his sin and shame is important enough to be included in the story line, it is the younger son’s return, and not his confession, that makes reconciliation possible.  The phrasing of the confession—that is, as it is actually delivered versus its earlier rehearsal—has been cut short.  Originally, acknowledgment of sin and shame led to the younger son’s proposal for a new form of relationship with his father, that of a hireling.  At the moment of his encounter with his father, though, before the younger son can frame his proposition, his father has already launched a full restoration to status in the family.  The father’s response, based solely on the return of his son, already undercuts his son’s plans.”


f.  “The Father’s concern for the lost is depicted in Him kissing the prodigal even before he made his confession.  God, in His foreknowledge, knows the heart of the repentant sinner, is eager to welcome him, and even goes to meet him.”


g.  “Before he could blurt out the whole of his intended confession, his father had welcomed him back into the family circle.”


h.  “The son blurted out his well-rehearsed confession.  But his father cut him off before he could finish.”


i.  “This is one of the tenderest touches in the parable.  The son is spared his humiliating petition.”
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