John 1:1
Luke 15:2



 is the consequential use of the conjunction KAI, meaning “And so,” indicating a result from a preceding action (the tax collectors and sinners coming to Jesus).  Then we have the third person plural imperfect active indicative from the verb DIAGOGGUZW, which means “to complain; to grumble.”


The imperfect tense is an ingressive imperfect, which indicates entrance into an action, the beginning or start of a continuing action.  This can be translated by use of the English auxiliary verb “began.”


The active voice indicates that the Pharisees and scribes began producing the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the nominative subject from the masculine plural articles and nouns PHARISAIOS and GRAMMATEUS, meaning “the Pharisees and the scribes.”  These two subjects are connected by the postpositive coordinating conjunction TE and the additive use of the conjunction KAI.  This TE…KAI construction is translated “both…and.”  Then we have the nominative masculine plural present active participle of the verb LEGW, which means “to say: saying.”


The present tense is a descriptive present for what occurred at that moment.


The active voice indicates that critics of Jesus produce the action.


The participle is circumstantial.

“And so both the Pharisees and the scribes began complaining, saying,”
 is the conjunction HOTI, used to introduce direct discourse and translated as quotation marks.  Then we have the nominative subject from the masculine singular demonstrative pronoun HOUTOS, meaning “This one; This man; or This person” and is a term of derision.  This is followed by the accusative direct object from the masculine plural adjective HAMARTWLOS, meaning “sinners.”  Next we have the third person singular present deponent middle/passive indicative from the verb PROSDECHOMAI, which means “to accept, receive, or welcome.”


The present tense is a customary present, which describes what typically occurs.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (Jesus) producing the action.


The indicative mood is declarative for a simple statement of fact.

“‘This man welcomes sinners”
 is the additive use of the conjunction KAI, meaning “and,” followed by the third person singular present active indicative from the verb SUNESTHIW, which means “to eat with.”


The present tense is an iterative present, describing an action that occurs at successive intervals.


The active voice indicates that Jesus produces the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the instrumental of association from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “with them” and referring to tax collectors and sinners.

“and eats with them.’”
Lk 15:2 corrected translation
“And so both the Pharisees and the scribes began complaining, saying, ‘This man welcomes sinners and eats with them.’”
Explanation:
1.  “And so both the Pharisees and the scribes began complaining, saying,”

a.  As a result of the tax collectors and sinners coming to Jesus to hear what He has to say there is a reaction by the critics of Jesus.  The critics of Jesus are again identified by Luke as the Pharisees and the scribes.  The article used with each noun indicates two separate categories or groups of critics.


b.  Both groups did the same thing—they grumbled and complained about what Jesus was allowing these ‘evil’ and ‘sinful’ people to do—ignore the societal protocol and norms of separation of classes.  Rabbis were not supposed to allow these kinds of people anywhere near them for fear of ‘contamination’.  These kinds of people were expected to keep their distance, keep their place, etc.


c.  So why were the legalists complaining about what Jesus was permitting?  They thought that if Jesus lets these kinds of people get away with this kind of behavior, then what will they do next?  You can just imagine the murmuring, grumbling, and complaining of these self-righteous legalists. ‘Will they mingle with us and not keep their distance?  Can’t let that happen.  Such a thing is unheard of.  What will they do next?  Try to socialize with us?’

2.  “‘This man welcomes sinners”

a.  Luke then gives us a sample of what these legalists were saying to one another.


b.  The phrase “this man” is a term of derision and is directed at the Lord Jesus Christ.


c.  The verb means ‘to receive someone; to accept someone into one’s company; to welcome someone as a guest.’  In other words, the Lord Jesus Christ welcomed the tax collectors and sinners to come to Him and hear what He had to say.  He welcomes their positive volition to His gospel message and teaching.  He was not afraid of being contaminated by them.  He knew their sinfulness was not going to ‘rub off’ on Him.


d.  The criticism of these critics is true.  Jesus did welcome sinners, and with good reason—His desire to save them from their sinfulness and motivate them to change their life for the better.  The critics make a true statement, as if it were a crime, when in reality, it is a demonstration of the greatness of the grace of God.  God welcomes sinners, because He loves His creatures and deeply desires to save them from their sinfulness.  Legalists then and today never understand that point.  Legalists can’t get over the sinfulness of others in their self-righteous mental attitude.

3.  “and eats with them.’”

a.  Not only does Jesus welcome ‘evil people’ to Himself and associate with them, but He has fellowship with them.  Oh the horror of it all.  It reminds me of something that happened to me in 1955, when I was five years old, and my mother took me shopping with her in downtown Detroit.  We always stopped at Woolworth’s department store, where they had food counter and eating area.  They served the best sandwiches in the world (in the mind of a five year old little boy).  As we sat eating our lunch, some nice, polite, well-mannered African-American people came into Woolworth’s restaurant and were refused service because of the color of their skin.  I was horrified, angry, and confused by what I was seeing.  It was so unfair, so wrong, so disgusting.  What these tax collectors and sinners experienced was no different.  Two-thousand years of Christianity had not changed racial bigotry in the city of Detroit, and religious bigotry is still alive and well in too many churches in the United States.


b.  Jesus wasn’t condoning or excusing the past bad behavior of the tax collectors and sinners, but demonstrating the grace of God in offering salvation to anyone and everyone who desired to have it.  Jesus was more than willing to forgive their sinfulness, if they were willing to believe in Him and the fact that He would pay the penalty of their sinfulness for them.  They wanted to hear what He had to say, and one of the best places to do that was in a relaxed dinner conversation, where they were not hounded by the critics of Jesus and them.


c.  So again the critics’ criticism of Jesus is true—He did eat with sinners.  But the critics don’t mention the real reason why or the dramatic after effects of a changed life for those who believe in Christ.  What did the Pharisees and scribes claim to want tax collectors and sinners to do?  Change their mind about their lifestyle and live a holy life.  It was the same thing Jesus wanted.  He got results by His gracious offer of salvation.  The Pharisees and scribes changed no one by their constant criticism and rejection of others.  Thus their jealousy of Jesus.

4.  Commentators’ comments.


a.  “This is the Contemptuous Use of HOUTOS = ‘this’.  It is rather common in the N. T.: Mt 26:61, 71 (parallel Lk 22:56); Mk 2:7; Lk 15:2, 30; Jn 6:42; 9:24; 12:34; Acts 5:28; 7:40.”


b.  “The social breach is here an open yawning chasm.  The charge here is that this is the habit of Jesus.  He shows no sense of social superiority to these outcasts (like the Hindu ‘untouchables’ in India). This is an old charge (Lk 5:30) and a much more serious breach from the standpoint of the Pharisees.  The implication is that Jesus prefers these outcasts to the respectable classes (the Pharisees and the scribes) because He is like them in character and tastes, even with the harlots.  There was a sting in the charge that He was the ‘friend’ of publicans and sinners (Lk 7:34).”


c.  “The Jewish leadership still complains about Jesus’ associations.  The complaint is similar to remarks in Lk 5:30 and 7:39.  Eating with sinners and tax collectors is particularly galling, for table fellowship with such people suggests a level of acceptance that is distasteful to the leaders.  Rather than referring directly to Jesus, they use the derogatory houtos, this one.  Their reaction to Jesus’ associations reflects OT injunctions about associating with the godless (Dt 21:20–21; Ps 1; Prov 1:15; 2:11–15; 4:14–17; 23:20–21; Isa 52:11).  Jesus does not share the separatist mentality of the scribes and Pharisees.  He is interested in befriending such undesirables, regardless of what others may think.  His rationale is simple: He wishes to draw them to God.”


d.  “Verse 2b summarizes the problem Jesus presents for the Pharisees and legal experts; for it is at the table that His (from their perspective) lack of sensitivity regarding accepted norms and His neglect of the law of God are expressed.  The importance of the [dinner] table as an instrument for drawing and maintaining socio-religious boundaries, from the perspective of Jesus’ adversaries, has been repeatedly ignored by Jesus.  Indeed not only is He blamed for eating with ‘sinners’—that is, at their invitation—but apparently for extending hospitality to them as well.  Jesus thus behaves toward these outsiders, these unclean, contemptible persons of ignoble status, as though they were acceptable, as though they were His own kin.  Understood against the backdrop of His instruction on invitations in Lk 14:12–24, Jesus’ behavior must be seen as an unequivocal rejection of the values and norms of His peer group, including those Pharisees and legal experts, some from among the social elite, who had extended hospitality to Him.  His disregard for those norms has as its constructive consequence the generation of a new group whose very existence and characteristic openness raises an unflattering and, one might conjecture, threatening voice against conventional practices.”


e.  “To accept invitations to a meal in the homes of such people, to enjoy table-fellowship with them—that was the most emphatic way of declaring His unity with them.  No wonder this gave offense to those who, sometimes with considerable painstaking, had kept to the path of sound morality.  If a man is known by the company he keeps, Jesus was simply asking to be known as the friend of the ne’er-do-wells, the dregs of society.  And would not many religious people today react in exactly the same way?”


f.  “Clearly, sinners were drawn to Jesus (this is remarkable, is it not?) though He never encouraged sin; His love must have been magnetic.  Notable, too, is ‘and eats with them’—He spent time with sinners.  This fact is the problem which the parable addresses: the Pharisees could not understand why Jesus should welcome sinners, much less why He should go out of His way to associate (eat) with them.  They were incensed by this attitude toward sinners, so Jesus set out to defuse the atmosphere by means of a parable.”


g.  “Jesus’ association with the members of society commonly regarded as sinful and unrepentant by the Pharisees led to continual criticism.  ‘Let not a man associate with the wicked, not even to bring him to the Law’ is a later rabbinic saying which sums up their attitude.”


h.  “The only persons more scandalous in this account [than the tax collectors and sinners] were ‘the Pharisees and teachers of the law’, who could not have cared less about the sinners.  The rabbinic commentary on Ex 18:1 cites an old rule that ‘a person should not associate with the godless’ and points out that the rabbis would not associate with such a person, even to teach him the Law.  Not only did the Pharisees not care about the tax-collecting scum and their like—they were upset that Jesus cared.  They put the worst interpretation on Jesus’ ministry, ignoring His reaching out and preferring to view Him as in secret sympathy with ‘sinners’.  This despite the fact that Jesus taught a far more demanding morality than the Pharisees; for example, in the Sermon on the Mount (Mt 5:48).  The scandal was that as leaders of Israel, these teachers of the law were considered under-shepherds of the Shepherd, God.  But they were failing in their task.”


i.  “They pointed to Jesus in scorn by derisively using HOUTOS, and thus began the infamous practice of the Jews of never uttering the name ‘Jesus’ if they could help it.”
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