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 is the continuative use of the conjunction KAI, meaning “And,” followed by the nominative masculine singular aorist deponent passive participle of the verb APOKRINOMAI, which means “to answer: answering.”


The aorist tense is a constative/ aorist, which views the action in its entirety as a fact.


The deponent passive voice is passive in form but active in meaning with Jesus producing the action.


The participle is circumstantial.

Then we have the nominative subject from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”  This is followed by the third person singular aorist active indicative from the verb EIPON, meaning “to say: said.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the Lord produced the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the preposition PROS plus the accusative of place from the masculine plural article and adjective NOMIKOS with the additive use of the conjunction KAI and accusative masculine plural noun PHARISAIOS, meaning “to the lawyers and Pharisees.”  Notice that the single article governs both types of opponents of Jesus.  They are gathered together into one group.  Then we have the nominative masculine singular present active participle of the verb LEGW, which means “to say: saying.”


The present tense is a descriptive present of what happened that moment.


The active voice indicates that Jesus produced the action.


The participle is circumstantial.

“And answering, Jesus said to the lawyers and Pharisees, saying,”
 is the third person singular present active indicative from the verb EXESTIN, which means “to be authorized for the doing of something: it is right, is authorized, is permitted, or is proper.”


The present tense is a gnomic present for a universal truth that is true and does not change.


The active voice indicates that healing on the sabbath produces the state of being proper, right, permitted, etc.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

Then we have the locative of time from the neuter singular article and noun SABBATON, meaning “on the Sabbath.”  This is followed by the aorist active infinitive of the verb THERAPEUW, which means “to heal.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that produced the action.


The infinitive is a complementary infinitive or indirect object.

Finally, we have the coordinating conjunction Ē, meaning “or” plus the negative OU, meaning “not.”

“‘Is it permitted to heal on the Sabbath or not?’”
Lk 14:3 corrected translation
“And answering, Jesus said to the lawyers and Pharisees, saying, ‘Is it permitted to heal on the Sabbath or not?’”
Explanation:
1.  “And answering, Jesus said to the lawyers and Pharisees, saying,”

a.  Luke continues to describe the situation in the home of a Pharisee, somewhere in Judea or Perea, where a man with edema is brought before Jesus at a dinner party on the Sabbath.


b.  Notice that Luke says that Jesus answers the lawyers and Pharisees.  But they have not said anything to Jesus.  They haven’t asked a question or made a comment.  All they have done is watch Him closely to see what He would say or do.  So Jesus answers their silence by asking the question that they are thinking but refuse to ask.


c.  Notice also that lawyers are now included in this party of opponent of Jesus.  Not all lawyers were Pharisees and not all Pharisees were lawyers.  But the supposed experts in the Law and its proper application are gathered together to try an entrap Jesus.

2.  “‘Is it permitted to heal on the Sabbath or not?’”

a.  Jesus asked the question the lawyers and Pharisees wanted Jesus to answer.  They wanted to see if Jesus thought it was right, permitted, and proper to heal on the Sabbath without this being considered work.  They already knew the answer, because Jesus had done so many times before.  This wasn’t the first test of whether or not He would heal on the Sabbath (see Lk 13:10ff and Mk 3:1ff; Jn 7:23).


b.  But instead of hearing the question from them, the Lord asked the same question of them.  He throws their trap right back on top of them.  If they answer that it is permitted, then Jesus will ask why they condemn Him for doing so.  That makes them hypocrites.  And if they answer that it is not permitted, then Jesus will ask them why they do not love their neighbor enough to heal and help them on the Sabbath.  They would have violated the second highest requirement of the Law.  So no matter what they answer they are wrong and they know it.  So they can’t say anything, which explains their total silence in the next verse.


c.  What is the true answer?  It is right, proper, and permitted to heal on the Sabbath; for God created the Sabbath so the body of a person could recover and heal from all the work that was done the previous six days.  God created the Sabbath for the benefit and healing of man.  Therefore, what better day to heal a person than the day God designed for this purpose?  Not only was the Sabbath designed for the physical healing of man through resting on the Sabbath, but it was also designed for the spiritual healing of man, which these lawyers and Pharisees were desperately in need of after using this helpless man with edema to try to put God to the test.


d.  Why did the Pharisees keep on testing Jesus in relationship to healing on the Sabbath?  If God is performing the action of healing on the Sabbath at the request of Jesus, then the lawyers and Pharisees are at odds with God.  This is why the Pharisees had to impute Jesus’ acts of healing to be in league with the devil.  They could not hold onto the argument that it is not permitted to heal on the Sabbath if God the Father was doing the healing through Jesus.  The fact God the Father was healing through Jesus is the ultimate proof that they were wrong.  Therefore, they had to accuse Jesus of healing by the power of Satan or a demon.  It is because of this belief that they continued to test Jesus in this same area over and over again.

3.  Commentators’ comments.


a.  “Jesus sets the stage before acting.  His question suggests that He knows what the Pharisees are thinking.  In fact, Luke says that Jesus ‘replied’ [answered], indicating that He is in dialogue with their suspicion [does this commentator mean that Jesus is reading their minds?].  Jesus asks a simple ‘legal’ question about healing on the Sabbath: is it permitted?  No doubt the scribes and Pharisees have an opinion on the topic, but no one speaks.  Jesus’ question leaves them in an unenviable position.  If they say that healing is permitted, it raises problems about their tradition and their view of the law.  If they say that it is not permitted, they will be seen as standing against doing good and showing compassion on the Sabbath.  In addition, if they have invited the man and now desire to prevent Jesus from acting, it will raise questions about their motive in inviting the man to the meal.  Jesus’ question recalls the Sabbath healing in Lk 6:9, where Jesus asked if it was permitted to do good on the Sabbath.  Jesus’ previous ministry shows what His answer would be (Lk 13:14–16).  Have the Pharisees learned anything from Jesus’ ministry or from God’s activity on the Sabbath?  Even if these particular leaders were not at these earlier events, surely they would have been aware of the debate surrounding Jesus.  More important, Luke’s readers know the history and are called to reflect on it through this question.”


b.  “Keep in mind that Jesus had already ‘violated’ their Sabbath traditions on at least seven different occasions.  On the Sabbath Day, He had cast out a demon (Lk 4:31–37), healed a fever (Lk 4:38–39), allowed His disciples to pluck grain (Lk 6:1–5), healed a lame man (Jn 5:1–9), healed a man with a paralyzed hand (Lk 6:6–10), delivered a crippled woman who was afflicted by a demon (Lk 13:10–17), and healed a man born blind (Jn 9).  Why our Lord’s enemies thought that one more bit of evidence was necessary, we do not know [yes we do, I answered that above], but we do know that their whole scheme backfired.”


c.  “When appearing in the company of legal experts, the Pharisees have been portrayed consistently as adversaries of Jesus and of the plan of God.  Luke’s inclusion of this information about additional table guests thus raises the tension level in an already conflict-laden scene.  Jesus’ question is reminiscent of earlier discussions about appropriate behavior on the Sabbath.   The pivotal issue here is that the OT Sabbath law was nebulous enough to require (and invite) discussion concerning its observance.  Jesus’ question, then, is not designed to subvert the law itself, but to query conventional wisdom regarding its interpretation.  According to common thinking, even if a man with dropsy might incite pity, his condition, since it was not immediately life-threatening, did not warrant the abrogation of the Sabbath command ‘to rest’.”


d.  “Jewish legal experts debated proper sabbath laws among themselves; if one side was silenced and unable to reply, they would be presumed wrong or at best too ignorant of the law to defend their position.”


e.  “One wonders what they felt they could achieve, as it was already a well-established and undenied fact that Jesus had performed many miracles of healing on the Sabbath.”


f.  “Jesus confounded them with a single question.  If they said yes, they would appear soft and hypocritical regarding the stringent measures they required for Sabbath observance.  But if they said no, they could be accused of being inhumane and uncaring about human suffering.  It was one thing for the Pharisees to condemn Jesus for healing on the Sabbath.  It was quite another to take responsibility for denying recovery to a needy person.  Trapped, their only response was sulking silence.”
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