John 1:1
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 is the first class conditional particle EI, meaning “If” and they do.  Then we have the nominative subject from the masculine singular indefinite pronoun TIS, meaning “anyone; someone.”  This is followed by the third person singular present deponent middle/passive indicative from the verb ERCHOMAI, which means “to come.”


The present tense is a static/gnomic present for a universal action that does not change.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (the indefinite person) producing the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the preposition PROS plus the accusative of place from the first person singular personal pronoun EGW, meaning “to Me.”

“‘If anyone comes to Me,”
 is the additive use of the conjunction KAI, meaning “and,” followed by the negative adverb OU, meaning “not” plus the third person singular present active indicative from the verb MISEW, which means “to hate.”


The present tense is a descriptive and static present, describing a present and continuing state of being.


The active voice indicates that the person coming to Jesus produces the action.


The indicative mood is declarative for a simple statement of fact.

Then we have a series of accusative direct objects connected by a series of KAI conjunctions all with articles to indicate the different categories of persons:

PATĒR with the possessive genitive of the reflexive pronoun HEAUTOU, means “his own father;” MĒTĒR means “mother;” GUNĒ, means “wife;” TEKNON, means “children;” ADELPHOS, means “brothers;” ADELPHĒ, meaning “sisters.”

“and does not hate his own father and mother and wife and children and brothers and sisters,”
 is the temporal adverb ETI, meaning “still; yet; also; in addition; more” plus the enclitic particle TE with the ascensive use of the conjunction KAI, meaning “and even.”
  Then we have the accusative direct object from the feminine singular article and noun PSUCHĒ with the possessive genitive from the masculine singular reflexive pronoun HEAUTOU, meaning “his own life.”

“and in addition even his own life,”
 is the negative adverb OU, meaning “not” plus the third person singular present deponent middle/passive indicative from the verb DUNAMAI, which means “to be able.”


The present tense is a static and gnomic present for an unchanging universal fact.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (the person coming to Jesus) producing the action.


The indicative mood is declarative for a simple statement of fact.

With this we have the present active infinitive from the verb EIMI, meaning “to be.”


The present tense is a static/gnomic present (see above).


The active voice indicates that the person coming to Jesus produces the state of being.


The infinitive is a complementary infinitive.

Finally, we have the possessive genitive from the first person singular personal pronoun EGW plus the predicate nominative from the masculine singular noun MATHĒTĒS, meaning “My disciple.”

“he is not able to be My disciple.”
Lk 14:26 corrected translation
“‘If anyone comes to Me, and does not hate his own father and mother and wife and children and brothers and sisters, and in addition even his own life, he is not able to be My disciple.”
Mt 10:37, “He who loves father or mother more than Me is not worthy of Me; and he who loves son or daughter more than Me is not worthy of Me.”
Explanation:
1.  “‘If anyone comes to Me,”

a.  This is a first class condition, used in a general sense.  There were and are people coming to Jesus, that is, believing in Him.  To ‘come to Jesus’ is synonymous with believing in Him.  Note His command, “Come unto Me all you who labor.”  Coming to Him is an invitation to believe in Him.  Therefore, Jesus is stating that there are people who come to Him, who desire to have a relationship with Him, who desire to be His disciple.


b.  The indefinite pronoun TIS refers to anyone in general.  What follows in our Lord’s statement has a universal application.  It applies to all believers.  Remember that Jesus has stopped walking on the road and has turned to address the crowd of curious followers.  The ‘anyone’ refers to these people in this crowd.

2.  “and does not hate his own father and mother and wife and children and brothers and sisters,”

a.  The most important thing we must remember about this statement is that it is hyperbole—a deliberate exaggeration for dramatic rhetorical effect.  This cannot and must not be taken literally.  To do so is to make Jesus the author of sin, which is heresy.  Jesus isn’t telling us to commit the sin of hatred toward our family.  He is setting up the contrast between our attitude toward God and our attitude toward those we love.  Who should we love more?


b.  The first and greatest commandment in the word of God settles the issue of the meaning of this statement.  We are to love the Lord our God with all our heart, all our mind, and all our strength.  We are to have no other gods before Him, which includes members of our family.  This does not mean that we are to not love our family members.  It means that if there is a decision to make between God and family, then God takes precedence.  Our loyalty, dedication, love, and obedience comes to God first; and if that conflicts with what our family thinks, then that is too bad.  Eternal life with God is far more critical than being separated from family members in the lake of fire forever.


c.  God doesn’t want us to hate anyone.  In fact, we are commanded to have unconditional love toward all men.  We can love our families as much as we want, but never to the exclusion or setting aside of the Lord.


d.  Jesus desperately wanted to make these people understand in the strongest language possible that He comes first.  He is their God, their King, their Messiah.  He cannot take a back seat to anyone in this life or the next.

3.  “and in addition even his own life,”

a.  “The sequence ETI TE KAI in Lk 14:26 is clearly emphatic, so that one might well render the expression as ‘and he himself as well.’”


b.  To make the point even more emphatic, the Lord adds to the family a person’s own love of self.  We cannot love ourselves more than God.  We cannot care about our own temporal, temporary, mundane, sin filled life more than what God’s will is for our life.  We cannot be Elijah sitting under a tree feeling sorry for himself and whining to God.


c.  We can love life and enjoy life, just as Phil 4:4 says, “Keep on having happiness in the Lord at all times, once more I will repeat: keep on having happiness.”  Obviously God wants us to enjoy life and be happy.  But we must always love the Lord more than our own life.  If we love ourselves and what we want more than what God wants, then we cannot be His disciple.

4.  “he is not able to be My disciple.”

a.  Jesus then makes His point to the crowd.  No one in that crowd is able to be a real disciple, follower, student of the Lord Jesus Christ, if they put themselves or their family ahead of Him.  The Lord Jesus Christ must have first place, first priority in all things, at all times, under all circumstances.


b.  Does this mean we lose our discipleship when we sin and fail?  No, not at all.  God has provided for that problem with the recovery procedure of 1 Jn 1:9 by acknowledging our sin(s) to God the Father in private prayer.  Being a disciple of the Lord is an ongoing process of spiritual growth, failure, recovery, spiritual growth, failure, recovery, etc.  And throughout this process of lifelong spiritual growth, we must be occupied with Christ as our number one priority in life.  And we cannot do this without consistent learning and applying of the word of God in our spiritual life.


c.  A disciple is a student.  We must be students of the word of God.  A disciple learns and applies.  He is not just a hearer of the word of God, but a doer also.  Being a disciple of Jesus is a lifelong process of learning what He wants and doing it with first priority always going to what He wants versus what we want for ourselves or for our families.

5.  Commentators’ comments.


a.  “The Middle East peoples use strong language where cooler spirits would speak of preference or indifference.  But even so Jesus does not here mean that one must hate his father or mother of necessity or as such, for Mt 15:4 proves the opposite.  It is only where the element of choice comes in as it sometimes does, when father or mother opposes Christ.  Then one must not hesitate.  The language here is more sharply put than in Mt 10:37.  It is the language of exaggerated contrast, it is true, but it must not be watered down till the point is gone.  In mentioning ‘and wife’ Jesus has really made a comment on the excuse given in verse 20.”


b.  “Jesus spares no one who claims to have a disciple’s commitment.  The desire to come to Jesus is a good one, but it is not to be considered casually.  The remark recalls Jesus’ invitation in 14:17.  Discipleship involves both a start and a journey.  Faith, since it is trust in another, is essentially an entry into relational discipleship.  Faith does not stop with decision; it commences.  As with any relationship, faith is an ongoing affair.  Beyond the decision comes the expression in action.  Faith is entry into relationship.  Discipleship is fundamentally a call to allegiance.  Jesus is to have first place over all, including family.  Nothing else is to be first.  The call to ‘hate’ is not literal but rhetorical.  Otherwise, Jesus’ command to love one’s neighbor as oneself as a summation of what God desires makes no sense.  The call to hate simply means to ‘love less’.  The image is strong, but it is not a call to be insensitive or to leave all feeling behind.   Following Jesus is to be the disciple’s ‘first love.’  This pursuit is to have priority over any family member and one’s own life, which means that other concerns are to take second place to following Jesus, though Matthew speaks of loving family more, rather than hating, thereby softening the remark’s emotive force.  This saying needs to be set in the context of its first-century setting.  At that time a Jewish person who made a choice for Jesus would alienate his or her family.  If someone desired acceptance by family more than a relationship with God, one might never come to Jesus, given the rejection that would inevitably follow.  In other words, there could be no casual devotion to Jesus in the first century.  A decision for Christ marked a person and automatically came with a cost.  (Contemporary comparisons may be seen in certain formerly Communist Eastern European settings, in Moslem countries, or in tight-knit Asian families.)  The modern Western phenomenon where a decision for Christ is popular in the larger social community was not true of Jesus’ setting, which complicates our understanding of the significance of a decision to associate with Christ.  Today one might associate with Christ simply because it is culturally appropriate, rather than for true spiritual reasons.  Such a ‘decision’ was impossible in the first century.  If one chose to be associated with Jesus, one received a negative reaction, often from within the home.  The language of the apodosis is absolute: if one does not make Jesus the first priority, one cannot be His disciple.  The point is that only when one forsakes all others is one totally following Jesus, otherwise something else will have a greater pull on one’s allegiances than Jesus does.  This statement is pragmatic and rhetorical.  The parallel in Matt. 10:37, which speaks of not being worthy to be Jesus’ disciple, says the same thing in less rhetorical terms and makes the force clear: the person is not living up to the standard of discipleship.  One cannot ‘follow’ Jesus and learn from Him if other realities have a stronger pull.  A disciple is a ‘learner,’ a pupil.  One who follows Jesus is led and instructed by Him in the way to God.  Such instruction and relationship is to have the first priority.”


c.  “To begin with, we must love Christ supremely, even more than we love our own flesh and blood.  The word hate does not suggest positive antagonism but rather ‘to love less’.  Our love for Christ must be so strong that all other love is like hatred in comparison.”


d.  “To emphasize that discipleship is difficult, Jesus said that one must hate his own family and even his own life in order to be His disciple.  Literally hating one’s family would have been a violation of the Law.  Since Jesus on several occasions admonished others to fulfill the Law, He must not have meant here that one should literally hate his family.  The stress here is on the priority of love.  One’s loyalty to Jesus must come before his loyalty to his family or even to life itself.  Indeed, those who did follow Jesus against their families’ desires were probably thought of as hating their families.”


e.  “Disciples are characterized, first, by their distancing themselves from the high cultural value placed on their family network, otherwise paramount in the world of Luke. That is, in this context, ‘hate’ is not primarily an emotional quality but a disavowal of primary allegiance to one’s kin.”


f.  “Just as property can come between us and the kingdom of God, so can family ties.  The interests of God’s kingdom must be paramount with the followers of Jesus, and everything else must take second place to them, even family ties.”


g.  “‘Hate’ could function as a hyperbolic, Semitic way of saying ‘love less’, but this point hardly diminishes the offensiveness of this saying in a society where honor of parents was considered virtually the highest obligation and one’s family was usually one’s greatest joy.  Teachers regularly demanded great respect and affection, but in Jewish tradition only God openly demanded such wholesale devotion as Jesus claims here.”


h.  “Jesus requires absolute commitment from His followers, for this is the synthesis of verses 26–27.  The Greek word translated ‘hate’ includes the nuance of ‘disregard’ which obviously fits the case of believers better than ‘hate’ as commonly understood in English; for we are enjoined to love our enemies.  So Jesus said that a man must be prepared to disregard the desires of those dearest to him in order to enter eternal life.”


i.  “Discipleship means a person’s readiness to place his or her claims above those of both family and self.”


j.  “What Jesus was saying paradoxically was that our love for him must be so great and so pervasive that our natural love of self and family pales in comparison.  We are to subordinate everything, even our own being, to our love and commitment to Christ.  He is to be our first loyalty.  All other relationships must take second place.  Disciples must always be ready to ‘hate’—to give second place to everything and everyone else.  The relational cost of discipleship may seem harsh at first.  But in right perspective and priority this focuses our lives and makes them richer and fuller.”


k.  “Christ’s followers must be ready, if necessary, to act towards what is dearest to them as if it were an object of hatred.”
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