John 1:1
Luke 14:23



 is the continuative use of the conjunction KAI, meaning “And,” followed by the third person singular aorist active indicative from the verb EIPON, which means “to say: said.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the master produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the masculine singular article and noun KURIOS, meaning “the lord/master.”  This is followed by the preposition PROS plus the accusative of place from the masculine singular article and noun DOULOS, meaning “to the slave.”

“And the master said to the slave,”
 is the second person singular aorist active imperative of the verb EXERCHOMAI, which means “to Go out.”


The aorist tense is a constative/futuristic aorist, which views the action in its entirety as a fact.


The active voice indicates that the slave is expected to produce the action.


The imperative mood is a command.

Then we have the preposition EIS plus the accusative of place from the feminine plural article and noun HODOS, meaning “into the streets, roads, ways.”
  With this we have the additive use of the conjunction KAI, meaning “and” plus the masculine plural noun PHRAGMOS, which means “fences, hedges.”
  There is no preposition here meaning “along” as translated by the NASB.  This entire phrase indicates places outside the city limits, that is, in the country where there are farms and ranches and the population is scarce.

““Go out into the roads and fences,”
 is the additive use of the conjunction KAI, meaning “and,” followed by the second person singular aorist active imperative of the verb ANAGKAZW, which means “to compel; to strongly urge/invite: urge upon, press.”


The aorist tense is a constative/futuristic aorist, which views the action in its entirety as a fact.


The active voice indicates that the slave is expected to produce the action.


The imperative mood is a command.

Next we have the aorist active infinitive of the verb EISERCHOMAI, which means “to come in; to enter.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the slave is expected to produce the action.


The infinitive is a complementary infinitive, which completes the meaning of the main verb.

There is no direct object “[them]” in the Greek text, because it was so clearly understood by the Greeks that they deliberately didn’t include unnecessary words.  However, English grammar demands it be included to complete our English thought pattern.  Therefore, it is included but put in brackets to indicate it is an editorial addition.
“and compel [them] to enter,”
 is the conjunction HINA, which introduces a purpose clause and should be translated “in order that.”  Then we have the third person singular aorist passive subjunctive from the verb GEMIZW, which means “to be filled.”


The aorist tense is a constative/futuristic aorist, which views the action in its entirety as a potential fact.


The active voice indicates that the master’s house may produce the action.


The subjunctive mood is a subjunctive of purpose.  The subjunctive mood also expresses contingency or potential or probability, which is brought out in the translation by inclusion of the auxiliary verb “may.”

Finally, we have the possessive genitive from the first person singular personal pronoun EGW, meaning “my” plus the nominative subject from the masculine singular article and noun OIKOS, meaning “my house.”

“in order that my house may be filled.”
Lk 14:23 corrected translation
“And the master said to the slave, “Go out into the roads and fences, and compel [them] to enter, in order that my house may be filled.”
Explanation:
1.  “And the master said to the slave, “Go out into the roads and fences,”

a.  Having heard the report of the slave that there is still more room at the banquet table for more guests, the master of the house gives his slave/servant another directive to go get more people.  Instead of searching the streets and lanes of the city, the slave is now directed to go out into the country and invite people.


b.  The prepositional phrase “into the roads and fences” is the key to understanding what is being said here.  Think of the word ‘roads’ as a country road, which in those days was a dirt road, in contrast to the well-constructed Roman roads.  The fences are what we think of as a fence line that prevents the livestock from wandering onto the road or on to someone else’s property.  You can drive almost anywhere in the United States down a country road and find fence lines dividing property and keeping animals off the road.  Nothing has changed in two thousand years.  Thus this prepositional phrase indicates places outside the city limits, that is, in the country where there are farms and ranches and the population is scarce.


c.  Therefore, the master of the house is directing his servant to go find people outside the city in the country and invite them to the banquet.  Since the city in this analogy represents both Jerusalem and the nation of Israel, the rural places outside the city are analogous to the nations outside of Israel, that is, the Gentile nations of the world.

2.    “and compel [them] to enter,”

a.  The master further orders his servant to compel these country folk (Gentiles) to enter into his home (the kingdom of God).


b.  The verb ANAGKAZW means “to strongly urge someone to do something; to strongly invite someone: to press them to do something.”  This does not mean to force someone to do what you want.  This is not the sovereignty of God forcing the Gentile to believe in Christ whether they want to or not.  God honors free will, because He is proving to Satan that Satan had free will in his decision to be like the Most High God.  Satan’s argument is that he doesn’t have free will, because God made him exactly the way he is.  This is why free will is so important in our relationship with God.  And this answers the question why so much evil exists in the world.  It exists because creatures have free will and express that free will; thus proving Satan to once again be the liar in his arguments against God.


c.  So to what is this ‘compelling’ analogous?  It is analogous to the Holy Spirit’s ministry of common grace, wherein He makes the message of the gospel a reality to the mind of the unbeliever, so that they can make the decision to accept the invitation to enter the banquet (the kingdom of God) or not do so.
3.  “in order that my house may be filled.”

a.  The master of the house (God the Father) then states the purpose for compelling the country folk (the Gentiles) to come to the banquet (be saved).  The master wants his servant (the Lord Jesus Christ working through the ministry of the Holy Spirit) to fill the house with everyone who will accept the invitation.


b.  The word “house” is analogous to the kingdom of God, that is, heaven itself.  The filling of the house indicates bringing in any and every person who accepts the invitation to believe in Jesus.


c.  The implication of this statement is that the house to this day is not yet filled, and will not be filled until the end of the millennial reign of Christ.  The house is filling with Church Age believers, will continue to be filled with Tribulational believers, and will continue to be filled with people born in the millennial reign of Christ who repopulate the earth and believe in Christ.


d.  The entire population of the new heavens and new earth will fill the kingdom of God in the eternal state.  The work of inviting is the work of evangelization of others, not only in our lifetime, but in the future as well.


e.  It is God’s will that not any should perish, but that all might accept the invitation to believe in Christ and fill His house with happiness, laughter, and joy.  Why do you think Paul wrote Phil 4:4, “Keep on having happiness in the Lord at all times, once more I will repeat [the command] keep on having happiness;” and John wrote, Rev 19:7, “Let us rejoice and exult and give glory to Him, because the wedding celebration of the Lamb has come and His bride has prepared herself.”

4.  Commentators’ comments.


a.  “This refers to the public roads outside the city of Judaism just as the streets and lanes were inside the city.  The heathen are to be invited this time.  The slave is to compel by persuasion of course.  There is no thought of compulsory salvation.  The Gentiles are to take the place that the Jews might have had (Rom 11:25).”


b.  “The master sends the servant out yet a third time, this time onto the highways outside of the city and the hedges around highways, roads, or houses where a traveler might stop during a journey.  The master will take in anyone who will respond.  The appeal is not so much to compel people to come in as it is to urge them to attend.  Urging is necessary because the people do not know the host and so need encouragement to attend.  He is not going to force anyone to come, as his response to the original invitees shows.  He is, however, going to try to persuade them to participate.  The goal is to have a full house at the meal.  These invitations picture the expansion of Jesus’ ministry outside the bounds of the needy in Israel and probably allude to Gentile mission.  One should avoid the idea that the first new invitations (the second batch overall) go only to Jews and the second new invitations (the third overall) only to Gentiles.  The picture is of reaching out to people in all directions, Diaspora Jews and Gentiles alike.  Jews and Gentiles are both in view.  The tone is much like Rom 15:7–16.  The whole point is that the invitation to the banquet comes through Jesus.  If the original invitees do not come, the supper will still be given and the blessings still will come.  They will just go to others, and many others will respond.”


c.  “This parable had a special message for the proud Jewish people who were so sure they would ‘eat bread in the kingdom of God.’  Within a few short years, the Gospel would be rejected by the official religious leaders, and the message would go out to the Samaritans (Acts 8) and then to the Gentiles (Acts 10; 13ff).  But the message of this parable applies to all today.  God still says, ‘All things are now ready. Come!’  Nothing more need be done for the salvation of your soul, for Jesus Christ finished the work of redemption when He died for you on the cross and arose from the dead.  The feast has been spread, the invitation is free, and you are invited to come.”


d.  “When the host learned that there was still room for more, he commanded that others be invited from the roads and country lanes.  These people outside the city were probably Gentiles.”


e.  “Those of the third invitation list must be compelled.  This is not merely because proper etiquette required them to decline an invitation.  Rather, such persons knew (1) that they could not possibly reciprocate an invitation from a prestigious man capable of so sizeable a feast and (2) that they belonged to an altogether alien social world, across socio-religious barriers one simply did not cross.  Indeed, the persons envisioned in the third invitation live outside the town, a probably reference not to peasants living in villages (note: ‘into the roads and lanes,’ not ‘into the outlying villages’), but to the utterly destitute and impure typically disallowed from living within the walls of the city.”


f.  “The point of it is that outcasts, Gentiles, and the poor would need some convincing in order to overcome their natural reticence.  The servant was not to take no for an answer.  The feast must be filled.  No seat can be left empty.  And so it will be in the eternal state.  When all the seats are filled by Jews and Gentiles, many (or most!) of whom are poor, crippled, blind, and lame, the feast will begin.  What rejoicing there will be!”


g.  “This does not mean that God takes miserable wretches and outcasts because He cannot get the grand people, the aristocracy (1 Cor 1:26-29).  These lawyers and Pharisees are to understand that despite their outrageous absence every place shall be full, and nobody will even notice that they are not there.”
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