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

 is the continuative use of the conjunction KAI, meaning “And,” followed by the third person plural aorist middle indicative from the verb ARCHW, which means “to begin: they began.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The middle voice is an indirect or dynamic middle, which emphasizes the personal responsibility of the subject in producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition APO plus the ablative of origin from the feminine singular cardinal adjective HEIS, meaning literally “from the first,” but is an idiom, meaning: ‘one by one’ or ‘one after another’ or “unanimously, alike, in concert Lk 14:18.”
  This is followed by the nominative subject from the masculine plural adjective PAS, meaning “all.”  Next we have the present middle/passive infinitive from the verb PARAITEOMAI.  “If the verb is used in connection with an invitation, it becomes a euphemism in the sense to excuse Lk 14:18b, 19; as a reflexive excuse oneself verse 18a (for the various excuses used for declining an invitation).”


The present tense is a descriptive present for what is occurring at that moment.


The middle/passive voice is a reflexive middle, which emphasizes the subject in producing the action on themselves.  Hence, to excuse oneself.


The infinitive is a complementary infinitive.

“And they all began one after another to excuse themselves.”
 is the nominative subject from the masculine singular article and ordinal adjective PRWTOS, which means “The first person.”  Then we have the third person singular aorist active indicative from the verb EIPON, which means “to say: said.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the first man produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to him” and referring to the host of the party.

“The first person said to him,”
 is the accusative direct object from the masculine singular noun AGROS, meaning “a field, land, property, a farm.”  With this we have the first person singular aorist active indicative from the verb AGORAZW, which means “to buy: I have bought.”


The culminative aorist regards the action in its entirety as a fact with emphasis on its completion.  This is brought out in translation by use of the English auxiliary verb “have.”


The active voice indicates that the man making the excuse produced the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the additive use of the conjunction KAI, meaning “and,” followed by the first person singular present active indicative of the verb ECHW, which means “to have: I have.”


The present tense is a descriptive present for what is now going on.


The active voice indicates that the first person making an excuse produces the action of having a need.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the feminine singular noun ANAGKĒ, meaning “a necessity, a need.”  The literal expression “I have a need” in Greek can be reduced in English translation down to simply “I need.”  This is followed by the nominative masculine first person singular aorist active participle of the verb EXERCHOMAI, which means “to go out.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the first man needs to produce the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after going out.”

Then we have the aorist active infinitive of the verb EIDON, which means “to see.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that produced the action.


The infinitive is a complementary infinitive after words expressing need to complete their meaning.

Then we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “it” and referring to the land.

““I have bought a field and, after going out, I need to see it;”
 is the first person singular present active indicative of the verb ERWTAW, which means “to ask; to request of.”  “ERWTW SE can also have the weakened sense of ‘please’.”


The present tense is a descriptive present for what is now occurring.


The active voice indicates that the first man making excuses produces the action of asking.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the second person singular personal pronoun SU, meaning “you” and referring to the host.  Next we have the second person singular present active imperative of the verb ECHW, which means “to have; to consider me excused (= don’t expect me to come) Lk 14:18b, 19.”


The present tense is a tendential present for an action that is contemplated but not yet taking place.


The active voice indicates that the host of the banquet is expected to produce the action.


The imperative mood is a request, not a command.

Then we have the double accusative of the person and thing (direct object and predicate accusative) from the first person singular personal pronoun EGW, meaning “me” and referring to the man making the excuse.  Finally, we have the accusative masculine first person singular perfect passive participle of the verb PARAITEOMAI, which means “to be excused” (see above on its previous use).


The perfect tense is an intensive perfect, which emphasizes the present state of being as a result of a past action.


The passive voice indicates that the man making the excuse receives the action of being excused.


The participle is circumstantial.
“I request of you, consider me excused.””
Lk 14:18 corrected translation
“And they all began one after another to excuse themselves.  The first person said to him, “I have bought a field and, after going out, I need to see it; I request of you, consider me excused.””
Explanation:
1.  “And they all began one after another to excuse themselves.”

a.  The Lord continues the story/illustration by telling us what all the invites guests began doing.  One after another ‘they all’ began making excuses for why they could not attend the dinner, when it was now fully prepared and ready to eat.


b.  The subject “they all” refers to the majority of Jews in the nation of Israel at the end of our Lord’s public ministry.  Jn 6:66 gives us a glimpse into the problem of the Jews, “As a result of this many of His disciples went backwards and were no longer walking with Him.”  If this were the case with the Jews from Galilee, how much greater was the problem with the Jewish leadership in Jerusalem?  Also consider that only two of the seventy members of the Sanhedrin believed in Jesus (Nicodemus and Joseph of Arimathea).  And on Pentecost there were only 120 believers in the upper room when the Holy Spirit came upon them.  The vast majority of Jews made excuses for not believing in Jesus.


c.  Each person had their own excuse for not attending the party, and none of their excuses was legitimate.  Every excuse was flimsy with each excuse more lame and phony than the previous excuse.


d.  The principle here is that all unbelievers come up with the most useless excuses for not believing in Christ.  None of their excuses are valid or worthy of acceptance by God.  It takes almost no time at all and almost no effort at all to believe in Christ.

2.  “The first person said to him, “I have bought a field and, after going out, I need to see it;”

a.  The Lord then gives a series of examples of the silly excuses being made by these unbelievers.  The first person’s excuse is ridiculous and absurd.  It is no better than anyone else’s excuse.


b.  This person has bought a field, some land, a piece of property unseen!  Who does that?  No one.  People don’t buy property unseen.  If you believe that I’ve got some swampland in Florida you’d be highly interested in.  This man needs to see the land before he buys it, not afterwards.  What if the land is full of trees that are no good for wood?  The land is not farmable.  What if the land is full of rocks and stones?  The land is not farmable.  What if the land is desolate desert?  The land is not farmable.  What if the land is sloped so badly it cannot be farmed?  Again no one buys a field, land, property without first seeing it.  And if the banquet is being held in the late afternoon or early evening, then what is the man going to see in the dark?


c.  Therefore, this man’s excuse is frivolous and ridiculous.  It borders on lying.


d.  Now let’s assume that it is a good piece of property, which the man has never seen.  Why does he need to look at it now?  The land isn’t going anywhere.  It will still be there tomorrow.  Today is the acceptable day of the Lord.  Seeing the land can wait till tomorrow.  Besides there will be even better land in the kingdom of God.

3.  “I request of you, consider me excused.””

a.  The man with the lame excuse then politely requests that the host of the party excuse him for not coming.  The language is polite and conciliatory, but insincere.  This request is as lame as the excuse.


b.  The man has highly insulted the host by agreeing to the first invitation and rejecting the final invitation.  The first invitation was given to Israel at Mount Sinai, when they agreed to love and obey the Lord their God with all their heart, mind, and strength.  The second invitation comes with the ministries of John the Baptist and the Lord Jesus Christ.


c.  There is and can be no legitimate excuse for rejecting the invitation of the Messiah to believe in Him and enter the spiritual kingdom of God.  The unbeliever rejects the invitation because they consider anything more important than believing God, and therefore, have no legitimate excuse before the judgement of God.  God will not consider them excused in the final judgment.

4.  Commentators’ comments.


a.  “There are three of the ‘many’, whose excuses are given, each more flimsy than the other.  ‘I have necessity’—the land would still be there, a strange necessity.”


b.  “Those invited to the great supper ask to be excused, one at a time.  They act separately, yet they act as if they were one.  The excuses vary, but the basic reason is similar, dealing with either financial or familial concerns.  Something else is ultimately more important than attending the celebration.  Since the future banquet is the object of the allusion.  Jesus is making the point that other concerns get in the way of deciding for Jesus and sharing the hope of the coming of the Lord.  Such excuses are lame, even insulting, in light of the occasion and their previous willingness to come.  The first man’s priority is a field.  He says that it is necessary for him to see it, although why this is so, when he already owns it, is not clear.  The man asks to be excused to go view his property.  In fact, it is the judgment that other things are more valuable than Jesus’ ministry that will create the tragedy of missing the celebration.”


c.  “But instead of eagerly coming to the feast, all of the guests insulted the host by refusing to attend, and they all gave very feeble excuses to defend their change in plans.  In the East, the purchasing of property is often a long and complicated process, and the man would have had many opportunities to examine the land he was buying.  Anybody who purchases land that he has never examined is certainly taking a chance.  Since most banquets were held in the evening, the man had little daylight left even for a cursory investigation.”


d.  “Although ‘many’ were invited and ‘they all’ made excuses, Jesus documents only three that must be deemed as representative.  The first two clearly portray persons of wealth and property.  Inasmuch as a farmer-landowner was unlikely to purchase a field without having carefully examined it, the first is apparently portrayed as an absentee landowner, a wealthy man of the city.”


e.  “One would think that this man would have examined the land beforehand, even if he had bought it through an agent.  The buyer may have been legally obligated to go to complete the purchase; deals were also sometimes made contingent on a later inspection.  But like the excuses that follow, this late notice would be heard as a weak excuse that would serve as a grievous insult to the dignity of the host, who had prepared the feast at much expense.”


f.  “Note the excuses offered by those invited to the supper: there is nothing fundamentally sinful in any one of them, but what is wrong with each is that the person’s sense of values was defective; each one placed material (or physical) values above spiritual values.”


g.  “The excuses for not coming would have sounded extremely lame to the audience, who might well have enjoyed the humor of the story until they realized that this was how, in Jesus’ eyes, they were treating God’s invitation to them.”


h.  “Those who had accepted the first invitation unanimously begged off with lame excuses.  The Century 21 excuse.  Some ‘excuse’!  Who would ever purchase land in his town without looking it over?  Besides, the field was not going to run away!  But at least he was courteous and couched his excuse as a matter of duty.  But it was still just an excuse.”


i.  “All the excuses are empty; for no reason exists why a man should not save his soul by means of God’s gospel of redemption.  All three present something that is perfectly legitimate in itself but use this in an illegitimate way for declining the means of salvation and thus salvation itself.  All are dishonest; for they that make these excuses know that they are pretending.  All merely veil the real reason the invitation is turned down—the wicked free will which says, ‘I will not, reason or no reason.’”


j.  “It may seem strange that a visit to the field should follow rather than preceded the purchase, but the purchase may well have been arranged on condition of a later inspection and approval.”
  And that is what I regard as throwing away common sense to justify something that is without justification or excuse.


k.  “They ought to have excused themselves when the first invitation came, if at all.  Their begging off now was breaking their promise; and the excuses were transparently worthless.”
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