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

 is the transitional use of the postpositive conjunction DE, meaning “Then” with the third person singular imperfect active indicative from the verb LEGW, which means “to say.”


The imperfect tense is a descriptive imperfect, which describes a continuous, past action without reference to its conclusion.  This can be translated by use of the English auxiliary verb “He continued to say.”


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the adjunctive or additive use of the conjunction KAI, meaning “also,” followed by the dative indirect object from the masculine singular articular perfect active participle of the verb KALEW, which means “to invited.”


The article functions as a relative pronoun, translated “to the one who.”


The perfect tense is a consummative perfect, which emphasizes the past, completed action and is translated by use of the English auxiliary verb “had.”


The active voice indicates that the Pharisee that invited Jesus to the dinner party produced the action of inviting Him.


The participle is circumstantial.

Then we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to Jesus.

“Then He also continued to say to the one who had invited Him,”
 is the temporal conjunction HOTAN, meaning “When,” followed by the second person singular present active subjunctive of the verb POIEW, which means “to make, produce, prepare; here it means ‘to give’.”


The present tense is an aoristic present, which describes a timeless act in its entirety as a fact.


The active voice indicates that Jesus’ host produces the action of giving a luncheon or dinner party.


The subjunctive mood with the temporal conjunction indicates the indefinite time of the occurrence of the action.  This is a potential or probable subjunctive.

Then we have the accusative direct object from the neuter singular noun ARISTON with the coordinating conjunction Ē plus the accusative neuter singular noun DEIPNON, meaning “a luncheon or a dinner party.”

“‘When you give a luncheon or a dinner party,”
 is the negative adverb MĒ, meaning “not” plus the second person singular present active imperative of the verb PHWNEW, which means “to invite.”


The present tense is a descriptive present of what is occurring at that moment in the future.


The active voice indicates that Jesus’ host is expected to not produce the action.


The imperative mood is a strong suggestion rather than an actual command.

Then we have a series of accusative direct object from masculine plural adjectives and nouns connected by the negative conjunction MĒDE, used in a series, meaning “nor…nor…nor.”  Each object also has the possessive use of the second person singular personal pronoun SU, meaning “your.”  The objects are the adjective PHILOS, meaning “friends,” the noun ADELPHOS, meaning “brothers,” the adjective SUGGENĒS, meaning “relatives,” and the noun GEITWN, meaning “neighbors” with the adjective PLOUSIOS, meaning “rich.”

“do not invite your friends nor your brothers nor your relatives nor rich neighbors,”
 is the negative conjunction MĒPOTE, meaning “in order that…not.”
  Next we have the adjunctive use of the conjunction KAI, meaning “also” plus the nominative subject from the personal use of the masculine plural intensive pronoun AUTOS, meaning “they.”  With this we have the third person plural aorist active subjunctive from the verb ANTIKALEW, which means “to invite in return.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The active voice indicates that those invited might produce the action of reciprocating.


The subjunctive mood is a subjunctive of purpose with a potential element of probability.  This can be translated by use of the English auxiliary verb “might.”

Then we have the accusative direct object from the second person singular personal pronoun SU, meaning “you.”  Next we have the additive use of the conjunction KAI, meaning “and,” followed by the third person singular aorist deponent middle subjunctive from the verb GINOMAI, which means “to become.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (the reciprocal invitation) producing the action.


The subjunctive mood is a subjunctive of purpose and result.

Finally, we have the predicate nominative from the neuter singular noun ANTAPODOMA with the possessive genitive from the second person singular personal pronoun SU, meaning “your repayment.”

“in order that they might not also invite you in return and that becomes your repayment.”
Lk 14:12 corrected translation
“Then He also continued to say to the one who had invited Him, ‘When you give a luncheon or a dinner party, do not invite your friends nor your brothers nor your relatives nor rich neighbors, in order that they might not also invite you in return and that becomes your repayment.”
Explanation:
1.  “Then He also continued to say to the one who had invited Him,”

a.  After a short pause to let the principle of first and last sink into the souls of these men, Jesus turns His attention specifically to the host of the dinner party.  Even though Jesus addresses just the host, His words are intended for all the men in the room.


b.  Jesus pays particular attention to the host, because (1) the host might have had all the right motivations for inviting Jesus in spite of the evil intent of the others present, and Jesus’ way of paying the man back for his hospitality is by giving him some sage advice, or (2) the host is as guilty as the others in their evil intentions against Jesus, but in spite of this Jesus hopes that there is at least one individual in the room that can be saved by seeing the wisdom of Jesus’ teaching.


c.  We should notice in our Lord’s suggestions to this man that He is trying to give him the best advice to change his attitude from one of selfishness to one of genuine humility, which is the first step in the man’s salvation.  If the man acts on the Lord’s advice, he will have a whole different attitude with respect to others and himself, and begin to see his need of salvation from his past selfish activities.

2.  “‘When you give a luncheon or a dinner party,”

a.  The Lord uses the present situation to set the stage for His illustration.  The Lord was at a luncheon or dinner party given by his host.  Jesus expects that this is going to occur again in the future.  The Lord never says that the man should stop giving luncheons or dinner parties.  The host has the free will to share his food with others as he pleases.  There is nothing wrong with luncheons or dinner parties for others.


b.  Jesus’ expectation is that the host and other people in the room will continue throwing luncheons and dinners for others.  There is nothing sinful, evil, or wrong in doing so, as long as they are given for the right motivation (and not to set up a trap for someone as they tried to do to Jesus with the edema man).

3.  “do not invite your friends nor your brothers nor your relatives nor rich neighbors,”

a.  Jesus’ advice concerns the invitees to the luncheon or dinner.  The advice concerns the guest list.  Jesus strongly recommends that the guest list not include friends, brothers, relatives or rich neighbors.  This, of course, shocks everyone in the room, because it is the total opposite of the current customary practice, and the people one would normally want to share a meal with.


b.  All the men in the room are now asking themselves, “Well if I can’t invite my friends, relatives and neighbors, then who can I invite, and what’s the point of having the luncheon or dinner in the first place?”

4.  “in order that they might not also invite you in return and that becomes your repayment.”

a.  Jesus then adds the purpose, the reason, the explanation for His ‘wild’ suggestion (it is wild in their eyes, but not in His).  Don’t invite those who might reciprocate and invite you back to their luncheons and dinners, because that is all you will get—another luncheon of dinner.  There is more to life than just reciprocal invitations to parties, and the Lord wants these men to have life and have it more abundantly.


b.  Receiving a meal for a meal or a party for a party is a temporary repayment that lasts only for a moment and is gone forever.  There is no lasting value in being invited back.  What if you cannot attend because you a sick or out of town or some other good reason?  Your chance is gone and your repayment is gone.  You end up with little (if you go) or nothing (if you don’t go) in return.  Therefore, the repayment of party for party is pitifully small.  It is rather meaningless in life and without any lasting results.

5.  Commentators’ comments.


a.  “Jesus turns to another image of graciousness as He addresses His host: hospitality to those who are not able to return the favor.  Jesus advises not inviting friends, family, relatives, and wealthy neighbors to dinner.  Rather, invite those who are not able to pay you back.  All kinds of meals are in view since ariston indicates a late morning meal, while deipnon is the main late afternoon meal.  The invitation of friends is limited to repayment in an invitation to eat at their home.  But the more gracious action that Jesus suggests has a bigger, more permanent, reward from God.  The major point is that customary ‘pay back’ hospitality is of no great merit to God.  Fellowship should not have social limits.  The best hospitality is that which is given, not exchanged.  The teaching…is a friendly rebuke to broaden one’s associations.  After all, a Pharisee is supposed to represent God, so he should do it in a way that pleases Him.”


b.  “Jesus knew that the host had invited his guests for two reasons: (1) to pay them back because they had invited him to past feasts, or (2) to put them under his debt so that they would invite him to future feasts.  Such hospitality was not an expression of love and grace but rather an evidence of pride and selfishness.  He was “buying” recognition.  Jesus does not prohibit us from entertaining family and friends, but He warns us against entertaining only family and friends exclusively and habitually.  That kind of ‘fellowship’ quickly degenerates into a ‘mutual admiration society’ in which each one tries to outdo the others and no one dares to break the cycle.  Sad to say, too much church social life fits this description.”


c.  “Just as Jesus’ fellow guests had occupied themselves in normal, honor-seeking pursuits upon arrival at the meal, so Jesus’ host had followed ordinary conventions in putting together his invitation list.  Because invitations served as currency in the marketplace of prestige and power, there is nothing extraordinary or particularly objectionable to the inclusion of one’s social peers and family, persons from whom one could expect reciprocation.  This is true for those willing to work within the established world system.  Seen through Jesus’ eyes, however, orthodox conventions have as their consequence the exclusion of the poor; after all, for the social elite the poor are unhelpful in the business of parading and advancing one’s social position and, perhaps more importantly in the current context, the poor could not reciprocate.  The Pharisees are thus portrayed as persons who exploit hospitality for self-serving agenda, and whose patterns of hospitality both secure their positions of dominance in their communities and insulate them from the needy.”


d.  “Jesus is not condemning outright the holding of a party for one’s family or friends—He Himself went to such parties (Jn 2:1–11).  Jesus is condemning the attitude which does good mainly for the sake of a tangible, earthly reward.”


e.  “Jesus was not, as it might first sound, discouraging normal hospitality with family and friends and loved ones.  He regularly accepted invitations to such gatherings—for example, with Lazarus and his wonderful sisters where he was refreshed (Lk 10:38–42).  What Jesus is against is limiting our guest list to family members and friends who can repay us with a reciprocal dinner.  He forbids what makes up so much of elite modern social life—an endless round of giving and getting in return—the social quid pro quo.”


f.  “The point is that if I invite those who will invite me again, this amounts to nothing.  I have my due return.”
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