John 1:1
Luke 13:6



 is the transitional use of the postpositive conjunction DE, meaning “Then” plus the third person singular imperfect active indicative from the verb LEGW, which means “to say, tell.”


The imperfect tense is an ingressive imperfect, which indicates the beginning of a past action.  It is translated using the English auxiliary verb “began.”


The active voice indicates that Jesus is producing the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the feminine singular demonstrative pronoun HOUTOS plus the article and noun PARABOLĒ, meaning “this parable.”

“Then He began telling this parable:”
 is the accusative direct object from the feminine singular noun SUKĒ, meaning “a fig tree.”  Then we have the third person singular imperfect active indicative from the verb ECHW, which means “to have: had.”


The imperfect tense is a descriptive imperfect, which describes a continuous, past action without reference to its conclusion.


The active voice indicates that a certain man produced the action of having a fig tree.


The indicative mood is declarative for a simple statement of fact.

This is followed by the nominative subject from the masculine singular indefinite pronoun TIS, meaning “a certain man.”  Next we have the accusative feminine singular perfect passive participle of the verb PHUTEUW, which means “to be planted.”


The perfect tense is a consummative perfect, which emphasizes the past completed action.  This can be translated by use of the English auxiliary verb “having.”


The passive voice indicates that the fig tree received the action of being planted.


The participle is circumstantial.  (A.T. Robertson says this is not a periphrastic construction.  Wallace says it might be.)

Then we have the preposition EN plus the locative of place from the masculine singular article and noun AMPELWN with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “in his orchard.”
  The noun also means ‘vineyard’, which to us seems odd that fruit trees would be planted in vineyards.  However, this was a common practice in Israel at that time.

“‘A certain man had a fig tree, having been planted in his orchard;”
 is the additive use of the conjunction KAI, meaning “and,” followed by the third person singular aorist active indicative from the verb ERCHOMAI, which means “to come: he came.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the man produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative masculine singular present active participle of the verb ZĒTEW, which means “to seek: seeking.”


The present tense is a descriptive present, describing what occurred at that moment.


The active voice indicates that the man produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the masculine singular noun KARPOS, meaning “fruit.”  Next we have the preposition EN plus the locative of place from the third person singular personal use of the intensive pronoun AUTOS, meaning “on it.”  Then we have the additive use of the conjunction KAI, meaning “and,” followed by the negative OUCH, meaning “not” plus the third person singular aorist active indicative from the verb HEURISKW, which means “to find.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the man produced the action.


The indicative mood is declarative for a simple statement of fact.

There is no direct object “[any]” in the Greek, but English grammar requires something to complete the thought.

“and he came seeking fruit on it and did not find [any].”
Lk 13:6 corrected translation
“Then He began telling this parable: ‘A certain man had a fig tree, having been planted in his orchard; and he came seeking fruit on it and did not find [any].”
Explanation:
1.  “Then He began telling this parable:”

a.  Luke transitions to the next event in this scene.  The Lord continues with another parable, which is designed to illustrate His previous warning of impending judgment on those who assume that their state of sinfulness is not in need of salvation.


b.  The Jews generally believed that if they obeyed the Mosaic Law and didn’t commit any of the really big sins like murder, theft, adultery, dishonoring parents, coveting, etc., then they were going to enter into the kingdom of God because they were the genetic descendants of Abraham, Isaac, and Jacob.  They didn’t enter the imputation of Adam’s sin to them into the equation.  They believed that their nature to sin was overcome by their ability to do good works, which canceled out any inherent sin nature and all the trivial sins that really didn’t matter.  Thus they were not in need of a Savior spiritually.  They needed and wanted a political Savior that would remove the Roman boot from their necks.  They didn’t want a Messiah that saved them from a sinfulness which they really didn’t have.  This is why Jesus asked them if they assumed the sins of others were greater than their own sins.  The truth was that they were just as sinful and depraved as everyone else on earth and just as much in need of a Savior.  Thus the need for a parable to illustrate His point.

2.  “‘A certain man had a fig tree, having been planted in his orchard;”

a.  The subject of the parable is a man who owns an orchard and in that orchard he plants a fig tree.  The man is not identified by name, because the man’s name, heritage, race, or any other factor is not an issue.  This man could be from any nationality, country, territory, region, or village.  This was a typical situation that could apply anywhere to anyone.


b.  Therefore, the indefiniteness of the subject makes the parable apply equally to all who are listening to Jesus teach.  By application the ‘certain man’ is a reference to the God the Father.  The Man who tends the orchard/vineyard is the Lord Jesus Christ.  The orchard is the world.  The fig tree is the nation Israel.  Planting is the act of establishing the Jews as a people in their own land.

3.  “and he came seeking fruit on it and did not find [any].”

a.  The owner of the orchard and fig tree comes seeking fruit on the fig tree, but does not find any fruit.  There has been no production.  The tree is not doing what it is supposed to do.


b.  By analogy the Lord Jesus Christ came to Israel during His first advent, seeking those who believed in Him.  He was looking for spiritual fruit on the fig tree of Israel.  He did not find the spiritual fruit He expected.  There should have been overwhelming positive volition to the Lord and His message of eternal salvation from sin through faith in Him, but there was not.  How many Jews were living in Israel at this time according to the Jewish historian Josephus?  About two million.  How many believers were in the upper room on Pentecost?  One hundred and twenty (Acts 1:15).  That tells the whole story of what Jesus found when He came looking for spiritual fruit during His first advent.

4.  Commentators’ comments.


a.  “There is reference to God’s coming to judgment in the parables of Jesus.  In the parable of the fig-tree He is the owner who looks for fruit, and, when He does not find it at His coming into the vineyard, orders the destruction of the fig-tree.”


b.  “Jesus proclaims judgment on Israel (or Jerusalem), which is like an unfruitful tree (Micah 7:1; Lk 13:6–9; Hos 9:16; Mt 3:10; Mt. 21:41, 43).”


c.  “The parable underscores not only the danger the crowd is in, but also the need to respond quickly.  Jesus compares the crowd to a fruitless fig tree, a comparison He frequently made (Mt 21:19–21 = Mk 11:13–14, 20–21; Mt 24:32 = Mk 13:28 = Lk 21:29).  Fig trees bore fruit annually; the fig itself grew to the size of a cherry.  The fig tree is a picture of the nation and is a variation on another common figure that pictures the nation as a vine.  The parable starts out simply enough: a man checks on the fig tree in his vineyard only to find that it continues to bear no fruit.  His dilemma is what to do with this unproductive tree, especially since it takes nutrients from other trees in the vineyard.  It may well be that the parable alludes to Micah 7:1, given that Mic 7:6 is alluded to in Lk 12:53.  If so, the point is about the danger to the nation and to individuals within it.  To press the details by taking the vineyard as Israel and the fig tree as Jerusalem is not advisable.  The passage lacks contextual indicators that the fig tree should be taken so narrowly, or that the audience is from Jerusalem.  Also, Luke does not single out Jerusalem as a city separate from the nation, but as representing it, so the distinction is not appropriate.”
  I disagree.  The previous context is clearly about God’s judgment on the individuals who think they are not in need of a spiritual savior, and this problem extends to the whole nation.


d.  “The parable has an application to individuals and to the nation of Israel.  God is gracious and long-suffering toward people (2 Pet 3:9) and does more than enough to encourage us to repent and bear fruit (Mt 3:7–10).  He has had every right to cut us down, but in His mercy, He has spared us.  Yet we must not presume upon the kindness and long-suffering of the Lord, for the day of judgment will finally come.  But the tree also reminds us of God’s special goodness to Israel (Isa 5:1–7; Rom 9:1–5) and His patience with them.  God waited three years during our Lord’s earthly ministry, but the nation did not produce fruit.  He then waited about forty years more before He allowed the Roman armies to destroy Jerusalem and the temple; and during those years, the church gave to the nation a powerful witness of the Gospel message.  Finally, the tree was cut down.”


e.  “For those eager to regard others as more deserving of God’s judgment than themselves, Jesus continues by insisting that the unrepentant have escaped judgment not because of their relative sanctity but because of God’s mercy.”


f.  “It is difficult to avoid the conclusion that the fig tree represents the city of Jerusalem, unresponsive to Jesus as He came to it with the message of God, and thereby incurring destruction.”


g.  “The parable rests on three symbolisms.  The fig tree represents Israel, as it sometimes did in the Old Testament (Jer 24:1–10; Hosea 9:10; Micah 7:1).  Jesus’ hearers were to examine themselves through the metaphor of the fig tree.  The owner is emblematic of God the Father, and the caretaker represents Christ.”


h.  “The fig tree is the Jewish nation, but also any individual soul.”


i.  “The vineyard [orchard] is Israel, and the fig tree is Jerusalem.”
  Notice how commentators disagree on the analogies presented by the illustration.  Ask a dozen commentators the meaning of a passage and you will almost always get disagreement.  People sometimes forget that there can be various levels of application with each level being correct.  Such is the wisdom of God.
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