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 is the coordinating conjunction Ē, meaning “Or,” followed by the nominative subject from the masculine plural demonstrative pronoun EKEINOS plus the article and cardinal adjective DEKAOKTW, which means “those eighteen” men/people.  Then we have the preposition EPI plus the accusative of place from the masculine plural relative pronoun HOS, meaning “on whom.”  Next we have the third person singular aorist active indicative from the verb PIPTW, which means “to fall.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the tower produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the nominative subject from the masculine singular article and noun PURGOS, meaning “the tower.”  Next we have the preposition EN plus the locative of place from the masculine singular article and the proper noun SILWAM, meaning “in Siloam.”  Then we have the additive use of the conjunction KAI, meaning “and” plus the third person singular aorist active indicative from the verb APOKTEINW, which means “to kill.”  The morphology is the same as the previous verb.  This is followed by the accusative direct object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “them,” referring to the eighteen men.

“Or those eighteen on whom the tower in Siloam fell and killed them,”
 is the second person plural present active indicative from the verb DOKEW, which means “to think, suppose, presume, or assume.”


The present tense is a durative present for what began in the past and continues in the present.


The active voice indicates that the people in the crowd are producing the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

Then we have the conjunction HOTI, used after verbs of mental activity to indicate the content of that mental activity, and translated “that.”  This is followed by the nominative subject from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “they.”  Next we have the predicate nominative from the masculine plural noun OPHEILETĒS, which means “debtors.”
  Then we have the third person plural aorist deponent middle indicative from the verb GINOMAI, which means “to be; to become.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The deponent middle voice is middle in form but active in meaning with the subject (the eighteen men) producing the state of being.

The indicative mood is declarative for a simple statement of fact.


The indicative mood is declarative for a simple statement of fact.

“do you suppose that they were debtors”
 is the preposition PARA plus the accusative of comparison
 from the masculine plural adjective PAS plus the article and noun ANTHRWPOS, meaning “more than all the men.”  With this we have the appositional/explanatory accusative masculine plural articular present active participle of the verb KATOIKEW, which means “to live in: living in.”


The present tense is a descriptive present of what was occurring at that time.


The active voice indicates that all the men produce the action of living.


The participle is circumstantial.

Finally, we have the accusative direct object from the feminine singular proper noun HIEROSOLUMA, meaning “Jerusalem.”

“more than all the men living in Jerusalem?”
Lk 13:4 corrected translation
“Or those eighteen on whom the tower in Siloam fell and killed them, do you suppose that they were debtors more than all the men living in Jerusalem?”
Explanation:
1.  “Or those eighteen on whom the tower in Siloam fell and killed them,”

a.  The Lord continues His answer to the men who have come from Jerusalem reporting the slaughter of some Galileans in the temple area by Pilate with another example from recent history that a tower in Siloam that fell and killed eighteen people.


b.  Siloam is “a name that was probably applied first to an aqueduct on the east side of Jerusalem, then to one or more pools connected with Jerusalem’s water supply, and finally to an area adjoining the southeast hill.  The identification of the ‘tower in Siloam’ remains uncertain.”
  We do know however that this tower was in the city of Jerusalem.  Regardless of any other historical evidence, Jesus’ words testify to the fact that at some point in time during the lifetime of these people, the tower fell and killed eighteen people.  The illustration is presented as though it was common knowledge.


c.  The cause of the fall of the tower and the reason the people died is not given.  Jesus does not condemn the action or applaud the action.  It is merely stated as a circumstance of living.  Things happen and people die.  Jesus doesn’t say it is God’s doing or Satan’s doing.  In fact in the rest of this verse Jesus argues the point that this event had nothing to do with the sinfulness of the people killed.
2.  “do you suppose that they were debtors”

a.  Jesus then asks the same question as He asked in the previous illustration—‘do you suppose, presume, assume, conjecture, etc.”  Again the Lord challenges the presuppositions of these people, who assume that all bad things happen to people because they are more sinful than others.


b.  The word ‘debtors’ is used two ways in Scripture.  It is used for financial debt and for the debt of sin, for which the justice of God demands payment in the form of judgment.  Does God judge sinfulness in this lifetime with divine discipline?  Of course He does, we have the clear statement that ‘He scourges with a whip every son whom He receives’ (Heb 12:6).  But that statement applies to ‘sons’ and not to unbelievers.  Does God punish unbeliever sinfulness, while the unbeliever lives on earth?  Yes, all we have to do is look at the case of Cain, who as an unbeliever was punished by God with banishment.  Also Gen 9:6 clearly teaches the principle of capital punishment for murder.


c.  However, not all calamities in life are the result of punishment from God.  Certainly God chooses the time, place, and manner of our death, and sometimes that time, manner and place appears to be what we like to call ‘a natural disaster’.
3.  “more than all the men living in Jerusalem?”

a.  The Lord questions that assumption that the eighteen people who died under the tower of Siloam were greater sinful debtors to God than all the other people living in Jerusalem.  The implication of the Lord’s question is that they are not greater sinners or debtors to God.


b.  The Lord’s assumption is that all unbelievers are equally in debt to God because of their state of sinfulness.  Jesus doesn’t need to say this directly.  His question clearly implies that all are equally guilty of sin for not believing in Him.  The issue is not the amount of sins a person commits in life that brings their life to an end, but their attitude toward the Lord Jesus Christ.  Once an unbeliever has had more than enough time and opportunities to hear the gospel and believe in Christ and refuses to do so, then their time on earth is up.  Their testimony in the angelic conflict is over and they suffer the consequence of their refusal to believe in Christ.


c.  This one sin of refusal to believe in Jesus is the sin worthy of death; for all other sins are judged on the Cross.  So the answer is “No.  These eighteen people were not more sinful than all the rest of the people in Jerusalem.”  But the rest of the people in Jerusalem had better carefully consider the claims of Jesus, or they will suffer the same death in the near future.  That not so subtle warning comes in the verse.

4.  Commentators’ comments.


a.  “The eighteen upon whom the tower fell in Siloam and killed them were not more guilty than all other men who live in Jerusalem.  This event is rather to be understood as a warning to repent.”


b.  “In a second example, Jesus mentions an otherwise unknown incident involving the collapse of a tower at Siloam (also known as Shiloah).  Siloam, a reservoir for Jerusalem, was located near the intersection of the south and east walls of the city (Isa 8:6).  The structural failure killed eighteen people.  Were those who perished worse sinners than others who lived in Jerusalem?  The word that refers to sinners suggests the idea of debt.  This is the only one of seven NT uses where this noun has such a precise force, but the usage has precedence in Judaism, and similar concepts appear in the NT.  Does the standard explanation apply in this second case, where an ‘act of God’ and the sacred city are involved?  Again, Jesus’ answer is surprising.”


c.  “Jesus made it clear that human tragedies are not always divine punishments and that it is wrong for us to ‘play God’ and pass judgment.  Job’s friends made this mistake when they said that Job’s afflictions were evidence that he was a sinner.  If we take that approach to tragedy, then we will have a hard time explaining the sufferings of the Prophets and Apostles, and even of our Lord Himself.  The eighteen who were killed were just doing their job, yet they died.  They were not protesting or creating trouble.”


d.  “Jesus taught the crowds that calamity can happen to anyone because all are human.  Jesus’ point was that being killed or not being killed is no measure of a person’s unrighteousness or righteousness.  Anyone can be killed.  Only God’s grace causes any to live.  Death is the common denominator for everyone.”


e.  “Jesus rejects the theory that those who encounter calamity have necessarily been marked by God as more deserving of judgment than those who do not.  The progression of His argument is that judgment will overtake people, whether Galilean or Jerusalemite or of some other origin, unless they repent.  Upon His execution under Pilate, no doubt it will be tempting to dismiss Jesus as one deserving of God’s judgment; however, as He has noted beforehand, disaster and God’s judgment are not synonymous and, in particular, those who encounter tragedy are not necessarily those whose wickedness had qualified them for it.”


f.  “Jesus assumed and taught the universality of sin, and of death as its consequence.  We are all sinners.  Sure, there are differences between us sinners, but they are only differences of degree—we all ‘fall short of the glory of God’ (Rom 3:23).  We are all guilty.  We all deserve death.”
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