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 is the vocative feminine singular from the proper noun IEROSOLUMA (the Aramaic form of the word), repeated twice, meaning “Jerusalem, Jerusalem!”  Then we have the appositional vocative second person feminine singular articular present active participle of the verb APOKTEINW, which means “to kill.”


The article is used as a relative pronoun, meaning “the one that.”


The present tense is a customary/iterative present, which describes the action as commonly or typically taking place at successive intervals.


The active voice indicates that the city/people/leaders of Jerusalem produces the action.


The participle is circumstantial.

Next we have the accusative direct object from the masculine plural article and noun PROPHĒTĒS, meaning “the prophets.”

“Jerusalem, Jerusalem, the one that kills the prophets”
 is the additive use of the conjunction KAI, meaning “and” plus the vocative second person feminine singular present active participle of the verb LITHOBOLEW, which means “to kill someone by throwing stones at them; to stone.”  The morphology is the same as the previous participle.  This is followed by the accusative direct object from the masculine plural articular perfect passive participle of the verb APOSTELLW, which means “to be sent.”


The article functions as a relative pronoun with an embedded demonstrative pronoun, translated “those who.”


The perfect tense is a consummative perfect, which emphasizes the past, completed action.  This can be translated by use of the English auxiliary verb “have.”


The passive voice indicates that prophets and others have received the action of being sent to the people of Jerusalem.


The participle is circumstantial.

Then we have the preposition PROS plus the accusative of place from the second person feminine singular personal use of the intensive pronoun AUTOS, which means “to her,” referring to the city of Jerusalem.

“and stones those who have been sent to her!”
 is the interrogative temporal adverb POSAKIS, which means “how many times?” or “How often.”
  Here it is used as an indirect question rather than an actual question seeking an answer.  Then we have the first person singular aorist active indicative from the verb THELW, which means “to want, will, wish, or desire.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the Lord produced the action.


The indicative mood is declarative for a simple statement of fact.

With this we have the aorist active infinitive of the verb EPISUNAGW, which means “to gather together.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The infinitive is a complementary infinitive, which completes the meaning of the verb to want.

Next we have the accusative direct object from the neuter plural article and noun TEKNON with the possessive genitive from the second person singular personal pronoun SU, meaning “your children.”

“How often I wanted to gather your children together,”
 is the adverbial accusative of manner from the masculine singular relative pronoun HOS, meaning “which,” followed by the accusative direct object from the masculine singular noun TROPOS, meaning “in the manner in which = (just) as Mt 23:37; Lk 13:34; Acts 7:28.”
  Then we have the nominative subject from the feminine singular noun ORNIS, meaning “a hen.”
  Next we have the accusative direct object from the feminine singular article and possessive genitive from the third person feminine singular of the reflexive pronoun HEAUTOU plus the noun NOSSIA, which means “her brood (the offspring of a hen; her chicks).”  This is followed by the preposition HUPO plus the accusative of place from the feminine plural article, used as a personal pronoun, and noun PTERUX, which means “under her wings.”  The verb ‘to gather’ is deliberately omitted by the Greek mind, since it is already clear that this is the thought.
“just as a hen [gathers] her brood under her wings,”
 is the adversative use of the conjunction KAI, meaning “and yet.”  Finally, we have the negative adverb OUK, which says “not” and slams the door shut plus the second person plural aorist active indicative of the verb THELW, which means “to will, wish, want, or desire.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that people of Jerusalem produced the action.


The indicative mood is declarative for a simple statement of fact.

English grammar demands the inclusion of a direct object “[it]” to complete the meaning of the clause.

“and yet you did not want [it]!”
Lk 13:34 corrected translation
“Jerusalem, Jerusalem, the one that kills the prophets and stones those who have been sent to her!  How often I wanted to gather your children together, just as a hen [gathers] her brood under her wings, and yet you did not want [it]!”
Mt 23:37, “Jerusalem, Jerusalem, who kills the prophets and stones those who are sent to her!  How often I wanted to gather your children together, the way a hen gathers her chicks under her wings, and you were unwilling.”
Explanation:
1.  “Jerusalem, Jerusalem, the one that kills the prophets”

a.  Metonymy is the substitution of one word for another with which it is associated.  Sometimes we use the term ‘the White House’ to refer to the President.”(needs opening qutoe)
  Here we have ‘Jerusalem’ used for its people.  Therefore, Jesus is actually saying, “You Jews; You Jews.”  This statement seems to include both the Pharisees (representing the religious leadership in Jerusalem) as well as the people of the city.

b.  The people of Jerusalem are personally responsible for killing the prophets.  Aren’t the leaders responsible, you might ask?  Who elected the leaders?  The people did.  So who is ultimately responsible—the people of the city of Jerusalem.  The same is true for America.  It is not the President’s fault that the country is going down.  It is the people’s fault who elected the bad politician.  Don’t blame the government for being bad.  Blame yourself for voting for arrogant, self-serving, unresponsive political leaders, instead of finding the person who is a statesmen and voting for him or her.


c.  The people of Jerusalem shouted for the crucifixion of Jesus and they paid for it with their lives in 70 A.D.  Pilate suffered relatively little for the rest of his life though he ended up exiled from Rome along with his wife.  Clearly the political leaders went down with the population of the city in the siege of Jerusalem.  Therefore, the shared responsibility resulted in the shared punishment from God.


d.  By saying this Jesus not only indicated in the minds of His hearers that He was a prophet, but a prophet to Israel on an equal footing with Moses, Isaiah, Jeremiah, Ezekiel, John the Baptist and others.  We know that He was a prophet far beyond the others.  This saying also indicates that Jesus is well aware of His impending death in Jerusalem at the hands of the Gentile rulers in a manner most tortuous.

2.  “and stones those who have been sent to her!”

a.  He adds the typical manner in which the prophets and others have been killed by the people and leaders of Jerusalem—by being stoned to death.  This would not occur in His case, since the Roman government had taken away to power of the death penalty by stoning (or any other means) from the Jews.  However, this didn’t keep them from rioting and trying to kill someone by mob violence before the Roman’s could intercede, as occurred in the case of Paul in the court of the temple in 57-58 A.D.


b.  The phrase “those who have been sent” refers to communicators of doctrine other than those with the office of prophet.  For example, there were people with the gift of prophecy but not the formal office of prophet, who were also ‘sent’ to Israel to declare something important from God.  Luke provided several examples in the beginning of this gospel: a certain priest named Zacharias (Lk 1:67); Elizabeth, his wife; the shepherds; Simeon.  Granted none of these were necessarily killed by the Jews of Jerusalem, but they give examples of other people with messages from God other than those who were formal prophets.  Stephen is a good example.

3.  “How often I wanted to gather your children together,”

a.  The Lord continues with another statement, which seems to be directed toward the crowd more so than the Pharisees.  The words “how often” refers to the many times that Jesus has visited Jerusalem in the past.  Remember that Jews living in Israel were expected to come to each of the four yearly festivals.  Jesus’ ministry lasted at least three years and perhaps a little more than this, which makes room for at least twelve visits to Jerusalem.  Each time He went there, He wanted the people of the city to accept Him as their Messiah and therefore, be able to protect them from their enemies.


b.  The Lord talks about gathering the city’s children together.  By this He is referring to all the children of Abraham, that is, all the Jews living there.  This is directed to just literal children.  Jesus wanted to care for and protect all the Jews of the city.

4.  “just as a hen [gathers] her brood under her wings,”

a.  Then the Lord describes the analogy of this gathering and protection.  He wanted to do what a hen does for her baby chicks—gather them under her wings.  This is done for the safety, protection, and care of her chicks.  They are safe, warm, and sheltered there.  All the chicks are welcome, even the ugly duckling.


b.  Jesus wanted to protect all the children of Abraham from the satanic forces of evil that threatened them.  This is proven by His constant and continuous casting out of demons.  He also wanted to protect them from the religious forces of evil that ruled the nation (the Sadducees, Pharisees, scribes, and Sanhedrin).  This is proven by His constant teaching against their man made systems of legalism.


c.  Notice that Jesus didn’t try to protect them from the harsh rule of the Romans.  In fact, He told them to obey authority and given unto Caesar that which belonged to Caesar—pay your taxes.

5.  “and yet you did not want [it]!”

a.  Then comes the great contrast to what Jesus wanted.  The people of Jerusalem never wanted Jesus to rule over them or protect them or provide for them.  All they wanted was the kingdom of God to begin and the complete overthrow and destruction of all their enemies without a single person being saved other than themselves.


b.  They didn’t want the salvation offered by Jesus.  They didn’t believe they needed to be saved.  They thought they were good enough for God as they were.  They didn’t believe they were totally depraved like the Gentiles.  They wanted the crown without the cross.  They wanted the unconditional covenants fulfilled without having to have a relationship with God based upon faith in the person of Jesus.


c.  The history of the Jews of Jerusalem is one of rejection of the Messiah.  They worshipped idols, ran after other gods, or ignored the God of Israel altogether.  This is proven by the fact that out of two million Jews in living in Israel at the time of Pentecost, only 120 believers could be found in Jerusalem.  That’s 0.006%, not exactly what one would expect after three years of personal ministry by the Lord Jesus Christ.

6.  Commentators’ comments.


a.  “Jesus speaks about Jerusalem, since the city represents the nation.  He has long had a desire to care for it and protect it.  The tone is sorrowful as well as prophetic.  Jesus’ use of the first person reflects a prophetic tone and parallels the OT prophets who spoke God’s message in the first person.  Jerusalem is described in graphic terms as the city where the prophets are slain and God’s messengers are stoned, a point that explains why Jesus must suffer in Jerusalem.   Jerusalem, as the nation’s religious center, reflects the nation’s response, which historically has not responded well to God, even though He longed to care for it.  The image of God as a bird is common in the OT and in Judaism (Dt 32:11; Ruth 2:12; Ps 17:8; 36:7; 57:1; 61:4; 63:7; 91:4; Isa 31:5.  In this image, Jesus reveals God’s heart.  God’s constant desire is to intimately care for, nurture, and protect His people.  The allusion to repeated attempts to gather the nation may allude to the prophets’ work in the past, as well as to the work of this messenger now. There is a pattern to the people’s behavior.  Only one thing stopped God from exercising such care: the people did not wish Him to do so.  As a result, the gathering, with its accompanying offer of protection, could not take place.  Jesus’ address to Jerusalem shows that this was a painful reality and a tragic situation. In fact, the situation becomes even more tragic, since the city is about to manifest its tendency to kill yet another divine messenger. Jerusalem will miss an opportunity for blessing.”


b.  “Our Lord’s heart was grieved as He saw the unbelief and rebellion around Him, and He broke out in a lamentation over the sad plight of the Jewish nation. It was anguish, not an expression of anger.  His compassionate heart was broken.  The Pharisees told Jesus that He was in danger, when in reality they were in danger!  In this lament, Jesus was addressing the whole nation and not just the Pharisees who had tried to provoke Him.  The people had been given many opportunities to repent and be saved, but they had refused to heed His call.”


c.  “At this point Luke recorded the rejection of Jerusalem (representing the nation) by Jesus.  Jesus lamented for the city and longed to protect it, even though the people were not willing.  His entire ministry up to this point had been to offer the kingdom to the nation.  But since the nation, which had even killed the prophets, had rejected His words, He would now reject them.”
  I disagree with this last statement.  If He had rejected them, then why did He give them forty more years of grace to accept Him?  Why did He send the apostles to the Jews to continue to evangelize them?  Why to the Jew first?  And since when did His unconditional love become not unconditional?

d.  “The indictment against Jerusalem for stoning ‘those who are sent to it’ identifies Jerusalem as attributing blasphemy or apostasy to the very ones whom God has sent.  That is, the people are guilty of working with their own definitions of faithfulness, even when these definitions are contradicted by God’s own agents.  In this way they establish how far they are from understanding and embracing God’s purpose.”


e.  “The Old Testament portrays God as an eagle hovering over its offspring (Dt 32:11; Ex 19:4) and protecting Israel under His wings (Ps 17:8; 36:7; 57:1; 61:4; 63:7; 91:4).  Jesus here applies this divine role and image to Himself.”


f.  “Verse 34 is intriguing as there is scant biblical reference to martyring prophets in Jerusalem.  Zechariah (2 Chr 24:20–22) and Uriah (Jer 26:20–23) are the only two specifically named, but Neh 9:26 and Jer 2:30 indicate there were others.  Jesus confirmed this, for His reference suggests that Jerusalem was responsible for killing many prophets.  This indicates that the Old Testament is not an exhaustive record of God’s prophetic warnings to His people, but is a selective record, divinely chosen specifically for man’s instruction.”


g.  “Jesus would continue His work, and then finish His course as a prophet in Jerusalem.  The thought made Him break out in sorrow over the city which had so persistently rejected the messengers of God and which would in the end find itself locked out of the kingdom.  Even in the face of the love and compassion of Jesus Jerusalem remained adamant.”


h.  “This metaphor poignantly expressed Jesus’ heart cry for his people.  But they were ‘not willing’!  They were responsible for their aloneness and ultimate lostness.  This is also true of us if we do not choose to be under the security of his wings.”


i.  “Grace is not irresistible; every case of resistance proves it, notably this glorious case of the Jews.  Damnation results from man’s own will, which settles into permanent, obdurate, unaccountable resistance against God’s will of grace.  Why do some wills resist thus?  All we know is that the mystery of this resistance lies in the will itself and in no way in God.”
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