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 is the conjunction of contrast PLĒN, which means “Nevertheless; But; Only.”
  Then we have the third person singular present active indicative from the verb DEI, which means “to be necessary; one must.”


The present tense is a static/aoristic present, which describes the present situation as a static, unchanging fact.


The active voice indicates that Jesus produces the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative ‘subject’ of the infinitive (at the end of the clause) from the first person singular personal pronoun EGW, meaning “Me,” but as the subject of the infinitive it is translated “I.”  Next we have two temporal adverbs connected by the additive use of the conjunction KAI, meaning “and” SĒMERON, meaning “today” and AURION, meaning “tomorrow.”  Then we have another additive conjunction KAI, meaning “and,” followed by the locative of time from the feminine singular articular present middle participle of the verb ECHW, which normally means “to have.”  But here it is used in the sense of “being closely associated, in a variety of renderings: to hold fast, be next to, be next; and in the middle voice it is found in the NT only as a participle, when used of proximity in a temporal sense, meaning of proximity on the next day Lk 13:33; Acts 20:15; 21:26.”
  (As a side note this unusual use of ECHW is also found in Heb 6:9, which is one of the many proofs that Luke was the scribe who wrote Hebrews at the dictation of others.)  The reason the articular participle is feminine is because the idiom includes the feminine noun HĒMERA, meaning “[day],” which is deliberately omitted, since the idiom was so well known to the people speaking, writing, and hearing this phrase.  In fact in Luke’s use of this same idiom in Acts 21:26 the word HĒMERA is included, showing us the full idiom.  This is followed by the present deponent middle/passive infinitive of the verb POREUOMAI, which means “to go; to travel; to journey.”


The present tense is a descriptive and tendential present, which describes what Jesus intends to do, but is not yet taking place.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (Jesus) producing the action.


The infinitive is a complementary infinitive with DEI, which always has a complementary infinitive following in order to complete its meaning/action.

“Nevertheless I must journey on today and tomorrow and on the next [day];”
 is the explanatory use of the conjunction HOTI, meaning “for,” followed by the negative adverb OUK, meaning “not” with the third person singular present deponent middle/passive indicative from the verb ENDECHOMAI, which means “to be acceptable to one’s way of thinking: it is possible; and with the negative: it is impossible that Lk 13:33.”


The present tense is a customary and aoristic present, which describes the typical situation as a fact.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (the situation) producing the action of being impossible.


The indicative mood is declarative for a simple statement of fact.

Next we have the accusative ‘subject of the infinitive’ from the masculine singular noun PROPHĒTĒS, meaning “the Prophet.”
  With this we have the aorist middle infinitive of the verb APOLLUMI, which in the middle voice means “to die; to perish; to lose one’s life.”


The aorist tense is a constative/futuristic aorist, which views the future action in its entirety as a fact.


The middle voice is an indirect middle, which emphasizes the personal responsibility of the subject in producing the action.


The infinitive functions like a finite verb in the accusative-infinitive construction.  There is no subjunctive mood here, which demands the removal of such words as “would” found in the NASB.  Finally, we have the preposition EXW plus the adverbial genitive of place from the feminine singular proper noun IEROSOLUMA, which means “outside Jerusalem.”
“for it is impossible that the Prophet perish outside Jerusalem.”
Lk 13:33 corrected translation
“Nevertheless I must journey on today and tomorrow and on the next [day]; for it is impossible that the Prophet perish outside Jerusalem.”
Explanation:
1.  “Nevertheless I must journey on today and tomorrow and on the next [day];”

a.  In spite of Herod’s threat Jesus repeats what He has just said—that He must journey, travel, go on today, tomorrow and the next day.  In other words, He is firmly set in the Father’s plan for His life and has no intention of deviating from it.  He is going to do what He intended to do and do it on God’s timing, not Herod’s.


b.  The words “I must” indicate that there will be no deviation from the plan.  The salvation of mankind depends on what Jesus must do, and He knows it.  His love for us is motivating Him to do what He must, and no cunning threat on the part of some half-baked ‘king’ is going to detour Him now.


c.  The journey Jesus is on is the journey to Jerusalem.  If the three days be taken literally, which is possible, but difficult based on Lk 17:11 (“While He was on the way to Jerusalem, He was passing between Samaria and Galilee.”), which puts Jesus and His band of followers between Galilee and Samaria, then Jesus is coming to Jerusalem from Bethany beyond the Jordan (see Mk 10:1, “And after getting up from there [the place they were previously is stated in Mk 9:33, “And they came to Capernaum”], He came into the regions of Judea and [the region] beyond the Jordan; and crowds flocked to Him again, and, as He was accustomed, He again proceeded to teach them.”  And in this same context we have Mk 10:32-33, “Now they were on the road going up to Jerusalem, and Jesus was going before them; and they were amazed; however those who followed were afraid.  And after taking the twelve aside again, He began to tell them what was about to happen to Him,  ‘Behold, we are going up to Jerusalem, and the Son of Man will be delivered over to the chief priests and to the scribes; and they will condemn Him to death and will deliver Him over to the Gentiles.”).


d.  It is obvious that Jesus is close to Jerusalem and can get there within three literal days.  The passages that place Jesus in Bethany beyond the Jordan River are:



(1)  Jn 10:40, “And He went away again beyond the Jordan to the place where John was first baptizing, and He was staying there.”



(2)  Jn 1:28, “These things took place in Bethany beyond the Jordan, where John was baptizing.”
2.  “for it is impossible that the Prophet perish outside Jerusalem.”

a.  Jesus then gives the explanation for why He must get to Jerusalem soon (on the third day; in three days).  The reason is plainly stated—it is not possible or it is impossible that a prophet perish outside Jerusalem.  In other words, prophets are supposed to die in Jerusalem.  This is clear reference to martyrdom.  This is not suggesting that prophets go to Jerusalem and live in a retirement home until they die.  The Greek word ‘perish’ also means to die, and that at the hands of the political leaders in Jerusalem.


b.  Jewish history is filled with the death of God’s prophets to Israel at the hands of the political rulers of Israel.  Of course not all prophets to Israel died in Jerusalem; for example, Daniel, Jeremiah, and others died outside Jerusalem and even outside the land of Israel.


c.  However, Jesus is not talking about all the prophets of Israel.  He is talking about Himself.  Moses talked about another Prophet that was coming after him, and that prophet was called by Israel “The Prophet.” (Dt 18;15, “The Lord your God will raise up for you a prophet like me from among you, from your countrymen, you shall listen to him.”)  He was the one and only Prophet.  He was the unique Prophet.  Thus the anarthrous (absence of the article) construction to point out this Prophet.  As Daniel B. Wallace, professor of Greek New Testament at Dallas Theological Seminary says in his book, Greek Grammar Beyond the Basics, “It is not necessary for a noun to have the article in order for it to be definite.  A qualitative noun places stress on quality, nature, or essence.  It does not merely indicate membership in a class.  A definite noun lays stress on individual identity.  It has in view membership in a class, but this particular member is already marked out by the author.”  Jesus marks out Himself as the Prophet who must die in Jerusalem.  Other prophets to Israel can die inside or outside of Israel, but the Prophet to Israel must die in Jerusalem.


d.  It was not impossible for a prophet to perish outside of Jerusalem.



(1)  Elijah was taken up in a chariot towards heaven.



(2)  Daniel died in Babylon.



(3)  Jeremiah died in Egypt.



(4)  Ezekiel died in the land of the Chaldeans.



(5)  John the Baptist in Machaerus prison.


e.  If “it is it is unthinkable that a prophet would die outside Jerusalem” as some suggest the translation of ENDECHOMAI should be, then Elijah, Daniel, Jeremiah, and Ezekiel did something unthinkable.  So were they wrong?  No, the erroneous translation is wrong.


f.  Did Jesus consider Himself to be a prophet?  Yes, according to His statement in Mt 13:57; Mk 6:4, and Lk 4:24.

3.  Commentators’ comments.


a.  “The shadow of the Cross reaches Perea where Jesus now is as he starts toward Jerusalem.”

b.  “Jesus defines His mission in terms of Jerusalem.  He must continue to fulfill His mission, and then depart from where He is to head for Jerusalem.  Jesus must go to Jerusalem.  In fact, it cannot be otherwise, for a prophet is to perish in Jerusalem [then why didn’t they all do so?].  Several things are significant about Jesus’ remark.  He sees Himself functioning as a prophet.  He is ready to assume the role of a suffering sent one, a righteous messenger rejected and wronged.  Jesus knows that His destiny is tied to Jerusalem by divine necessity.  Jesus is determined to carry out what God has sent Him to do—and that includes suffering.  This is the second time He has predicted His death in the journey section (Lk 12:50) and the fourth prediction overall (Lk 9:21–22, 44).  Plummer (1896: 351) notes the irony in Jesus’ reply: ‘I have nothing to fear from Herod; I am safe here, for death comes in Jerusalem.’  Not only is He safe, God’s will is done.”


c.  “Clearly the Pharisees do not understand the nature of Jesus’ identity and mission, and so imagine that His best course of action is to avoid death.  Their report of Herod’s design provides Jesus with the opportunity to remind all who hear Him that His divine mission actually involves the violent fate of a prophet.”


d.  “In the Old Testament some prophets were martyred, and Jewish tradition applied this fate to many other prophets as well.  Jesus plays on this tradition; in several days He will enter the city that had murdered the most prophets (i.e., He is going to die soon, with or without Herod’s help).  Although the martyrdom of prophets matched Jewish tradition, that Jerusalem is the most appropriate site for it would shock many Jewish listeners, because most Jews except the Essenes considered Jerusalem the center of Jewish piety.”


e.  “If Herod or anybody else wanted to kill Jesus, he had better make plans to go to Jerusalem—because then, and only then, would He die.  What revealing strokes this adds to our portrait of Jesus.  We see His human bravery.”
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