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 is the adverb of place EKEI, which means “There” or “In that place.”  Then we have the third person singular future deponent indicative from the verb EIMI, meaning “to be: there will be.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that the situation about to be described produces the state of being what it is.


The indicative mood is declarative for a simple statement of fact.

This is followed by the nominative subject from the masculine singular article and noun KLAUTHMOS, which means “weeping, crying, lamentation.”  Next we have the additive use of the conjunction KAI, meaning “and” plus the nominative subject from the masculine singular article and noun BRUGMOS with the objective genitive from the masculine plural article and noun ODOUS, meaning “gnashing, grinding of teeth.”

“In that place there will be crying and grinding of teeth,”
 is the temporal conjunction HOTAN, meaning “when,” followed by the second person plural aorist deponent middle subjunctive from the verb HORAW, which means “to see: you see.”


The aorist tense is a constative/futuristic aorist, which views the action in its entirety as a fact.


The deponent middle voice is middle in form but active in meaning with the subject (the unbelieving Jews) producing the action.


The subjunctive mood is a potential subjunctive, indicating the indefinite time of the occurrence of the action with the temporal conjunction. 

Then we have the accusative direct object from three proper nouns connected by the additive use of the conjunctions KAI (three times).  The nouns are ABRAAM, ISAAK, and IAKWB, meaning “Abraham and Isaac and Jacob and.”  With this we have the accusative direct object from the masculine plural adjective PAS plus the article and noun PROPHĒTĒS, meaning “all the prophets.”  Next we have the preposition EN plus the locative of place from the feminine singular article and noun BASILEIA with the possessive genitive from the masculine singular article and noun THEOS, meaning “in the kingdom of God.”

“when you see Abraham and Isaac and Jacob and all the prophets in the kingdom of God,”
 is the adversative use of the postpositive conjunction DE, meaning “however” with the accusative ‘subject of the participle’ in an accusative absolute construction from the second person plural personal pronoun SU, meaning “you” and referring to the Jewish unbelievers of history.  Then we have the accusative second person masculine plural present passive participle of the verb EKBALLW, which means “to be thrown out.”


The present tense is a descriptive present, describing the action that will occur at that moment.


The passive voice indicates that the Jewish unbelievers of human history, especially those of Jesus’ generation, will receive the action of being thrown out of the kingdom of God.


The participle is circumstantial.

Finally, we have the adverb of place EXW, which means “out; outside.”

“however, you being thrown out.”
Lk 13:28 corrected translation
“In that place there will be crying and grinding of teeth, when you see Abraham and Isaac and Jacob and all the prophets in the kingdom of God, however, you being thrown out.”
Mt 8:12, “but the sons of the kingdom will be cast out into the outer darkness; in that place there will be weeping and gnashing of teeth.”
Explanation:
1.  “In that place there will be crying and grinding of teeth,”

a.  The Lord continues His description of the ultimate consequences that will happen to those who do not believe in Him.  He has just described how the Messiah will order these unrighteous people to go away from Him, and now He tells them where they are going to go.


b.  The doers of unrighteous are going to go to a place where there will be crying.  They will cry because of the consequences of their own decision not to change their minds about Jesus.  They never believed that He was the Christ, the Son of God, the God of Israel, and their Savior.  They refused to believe in Him.  They refused to trust that He and only He could and would save them from this awful fate.  Now they are in a helpless and hopeless situation from which they cannot and will never recover.  They are separated from God and have nothing but their own selves to blame for eternity.  It is a state of the ultimate sadness.  It is the state of the ultimate mental misery.  It is a state of the ultimate loneliness.


c.  There is a second consequence that goes along with the weeping, wailing, and crying.  This is also the place of ultimate frustration.  The Greek word BRUGMOS described the most intense frustration and bitter endurance.  It is used for chattering of teeth from the cold and for grinding of teeth from pain.  Makes you wonder if these unbelievers suffer in cold for the entire millennial reign of Christ before being cast into the lake of fire.  The grinding of one’s teeth typically denotes having to endure intensive pain of some kind, either mental or physical pain or both.  The point is that this “place” is not fun in any sense of the word.  It is a place of the most intense sorrow, bitterness, unhappiness, frustration, and agony of all types.


d.  “The phrase chattering/grinding of teeth does not denote despairing rage, and it is certainly not used to describe the bodily reaction of the excluded to the extreme cold of their place of punishment.  It simply denotes the despairing remorse which shakes their whole body.”

2.  “when you see Abraham and Isaac and Jacob and all the prophets in the kingdom of God,”

a.  Jesus then adds the time when this mental anguish will begin to occur.  It will begin when these arrogant, self-righteous, legalistic unbelievers see the Patriarchs and Prophets of Israel enter into the kingdom of God.  Notice that all the prophets are included, because they were the messengers of God.  The Patriarchs are included because they all had the same thing in common—they believed in the promises of the God of Israel; they believed in Christ.


b.  Whether or not the verb “see” is literal here or metaphorical (in the sense of knowing something) is problematic.  We don’t know if Jesus is going to have all the unbelievers of Old Testament history actually watch the entrance of the greatest Jewish believers enter the kingdom of Israel at the beginning of His millennial reign or if this is something that they merely know is happening from their location “in that place.”

3.  “however, you being thrown out.”

a.  In contrast to the entrance of the Patriarchs and Prophets of Israel entering into the kingdom of God, the doers of unrighteousness who fail to believe in Jesus are being thrown out.


b.  Just as the Lord will regather the righteous Jews from throughout the earth and bring them into His millennial kingdom, so the unrighteous Jews who still inhabit the earth will be thrown out of the kingdom to spend the thousand years of that kingdom in their interim resting place—a compartment of Hades known as “Torments.”  (See Mt 11:23 for the same place identified as Hades, where other unbelievers are warned they will go.)  Torments is the interim place of internment of all unbelievers during the course of human history.  Every unbeliever goes there to await final judgment before being cast into the eternal lake of fire.  Torments is like a ‘holding cell’ for a criminal on death row until the final execution of his sentence—the second death—living forever in the lake of fire.  Since human history still continues, the unbelievers of Jesus’ generation and all unbelievers thereafter go to the same compartment of Hades as the rich man, who begged the poor beggar Lazarus to send someone to warn his brothers, who were still alive on earth.  Ironically Lazarus’ answer was that the rich man’s brothers had the Prophets to warn them, the same prophets whose message these doers of unrighteousness rejected.


c.  There is not a single kind word from Jesus to the unbelievers in this message.  The eternal fate of the unbeliever is not something to trifle with.  It is the most serious business.  The only message of comfort for the unbeliever is believe on the Lord Jesus Christ and you will be saved.

4.  Commentators’ comments.


a.  “Jesus now describes the exclusion of some who had expected to be in the kingdom simply because they observed His ministry.  The image is clear, graphic, and painful: weeping and gnashing of teeth will accompany the awareness that the patriarchs and prophets are in the kingdom, while the present audience is excluded. The combination ‘weeping and gnashing of teeth’ is common in Matthew and depicts the emotional and physical reaction to traumatic news, in this case exclusion from God’s promise (Mt 8:12; 13:42, 50; 22:13; 24:51; 25:30).  The figure depicts remorse for rejection.  The reference to being cast out of the kingdom develops the image.  Although their birth made them ideal candidates for inclusion in the kingdom, their close proximity to promise has worked against them as they failed to respond.  Thus they have removed themselves from experiencing the promise proclaimed by their ancestors and the prophets.  Without a response to Jesus, these members of the nation become outsiders.  Jesus adds to the pain when He not only describes their exclusion but also notes that many others will enter the kingdom (verse 29).  The inclusion of others contrasts with the opportunity lost.  The warning Jesus gives here is real—and quite tragic.  Mt 8:11–12 has similar, more emphatic imagery: the ‘sons of the kingdom will be thrown into the outer darkness and there men will weep and gnash their teeth.’”


b.  “It is a picture of people who are overwhelmed with regret because they see how foolish they were to delay; but, alas, it is too late.  One of the agonies of hell will be the remembrance of opportunities wasted.”


c.  “Jesus spoke directly, telling the crowds that judgment would come on those who refused His message.  These remarks were revolutionary to Jesus’ hearers.  Most of them assumed that because they were physically related to Abraham they would naturally enter into the promised kingdom.”


d.  “It is significant that, to the list of the great ancestors of Israel, Abraham, Isaac, and Jacob, are added ‘all the prophets.’  This echoes earlier material in Luke, where the emphasis had fallen on the propensity of some in Israel to oppose those who served God’s purpose and spoke on His behalf—both in Israel’s past and in its present (Lk 6:22–23; 11:49–51).  In those earlier passages, woe is pronounced on those who persecute the prophets; such persons are promised mourning and weeping (Lk 6:22–26; 11:45–52).  This, indeed, is their fate in the judgment: theirs is the lot of mourning, rage, despair.  Opposing God’s prophets, they oppose God’s purpose; opposing God’s purpose, they fail to comprehend who Jesus is and the nature of His divine mission (foretold by ‘all the prophets,’ Lk 24:27; Acts 3:18, 24; 10:43); consequently, they do not reorient their hearts and lives around the word of God and, in this way, they demonstrate that they are not children of Abraham after all.”


e.  “Jewish people assumed that God had prepared the kingdom for Israel; they expected to participate in it with the patriarchs (Abraham, Isaac and Jacob) and the prophets.”


f.  “Verse 28 is a clear statement that Abraham, Isaac, and Jacob, as well as all the Old Testament prophets, are saved.  The record of their lives in Scripture, then, presents the lives of saved people; so the narratives of their struggles with their weaknesses are intended to encourage us in our weakness, though, of course, they are not intended as an encouragement to be weak.”


g.  “Weeping indicates sorrow, ‘gnashing of teeth’ fierce rage.  Many Israelites would be cast out of glorified Israel!”
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