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

 is the temporal adverb TOTE, meaning “Then,” followed by the second person plural future middle indicative of the verb ARCHW, which means “to begin.”


The future tense is a predictive future, which affirms what will take place.


The middle voice is an indirect middle, which emphasizes the personal responsibility of the subject who is producing the action.


The indicative mood is declarative for a simple statement of fact.

With this we have the present active infinitive of the verb LEGW, which means “to say.”


The present tense is a descriptive and aoristic present, describing what will occur at that time as a fact.


The infinitive is a complementary infinitive, which completes the action of the main verb.

“Then you will begin to say,”
 is the third person plural aorist active indicative of the verb ESTHIW, which means “to eat: We ate.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the unbelieving Jews produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition ENWPION plus the adverbial genitive of place from the second person singular personal pronoun SU, meaning “before You” or “in Your presence.”  This is followed by the additive use of the conjunction KAI, meaning “and” plus the first person plural aorist active indicative of the verb PINW, which means “to drink: drank.”  The morphology of this verb is identical to the previous verb.

““We ate in Your presence and drank,”
 is the additive use of the conjunction KAI, meaning “in addition,” followed by the preposition EN plus the locative of place from the feminine plural article and adjective PLATUS with the possessive genitive from the first person plural personal pronoun SU, meaning “in our streets.”
  Finally, we have the second person singular aorist active indicative from the verb DIDASKW, which means “to teach: You taught.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

“in addition You taught in our streets”;”
Lk 13:26 corrected translation
“Then you will begin to say, “We ate in Your presence and drank, in addition You taught in our streets”;”
Explanation:
1.  “Then you will begin to say,”

a.  The temporal adverb TOTE, meaning “Then” demands that we locate the events being described somewhere in human history.  The verb “we ate,” which is spoken by these people identifies this “then” as somewhere in the future, looking back at a past historical event.  The past historical event is the first advent of Christ, which logically puts the event being described here by the word “then” as at or immediately after the Second Advent.  The only other possible timeframe would be at the Last Judgment.  However, the phrase “in our streets” negates this being at the Last Judgment, since the streets of the millennial Jerusalem do not belong to the Jewish unbelievers of Jesus’ generation.  Those streets belong to the Lord Jesus Christ.  The restored Jerusalem of His millennial reign is His city, not theirs.  They cannot refer to it as “our streets.”  Thus the word “then” points us to the events of the Second Advent and the baptism of fire immediately thereafter.


b.  This helps us identify the referents of the pronoun “you.”  These are the Jewish unbelievers of Jesus’ generation.


c.  These unbelievers begin to make their excuses for why they should be let into the kingdom of God.  They have two main excuses or arguments to justify their entrance into the kingdom of God.

2.  ““We ate in Your presence and drank,”

a.  The first excuse/justification for being allowed in the kingdom of God is because Jesus lived among them and had fellowship with them.  They are justifying their righteousness because they extended fellowship to Jesus—they offered Him their fellowship.  They invited Him to dinner.  They performed good works.  They showed Him hospitality.


b.  Note that the emphasis is on what they did for Jesus, not what He did by eating and drinking with them.  They are full of themselves and can’t let go of their own self-centeredness.


c.  Just because you live with someone doesn’t make you a good person.


d.  Hospitality was required of the Jews by the Law, but being hospitable didn’t make them righteous.

3.  “in addition You taught in our streets”;”

a.  Then these legalists add a second justification to their excuses for being let into the kingdom of God.  They say that they should be let into the kingdom because Jesus taught in their streets.  It is interesting that they don’t say anything about Jesus teaching in their Temple.  Since the Temple was God’s temple (“the temple of God”), it didn’t belong to them and they would be incorrect in calling it their temple.  Therefore, the use of the phrase “in our streets” instead of “in our temple.”


b.  Where Jesus taught was not made holy by His teaching.  What He taught was holy in and of itself, then as it is now.  They were not made holy by Jesus teaching, but by their believing what He taught.  And none of the people speaking believed what He taught about His own person and work—that He was the Messiah and would pay the death penalty for their sins.


c.  It is true that Jesus taught in their streets, but that hardly makes them holy or sanctified in any way, since they didn’t believe a thing He said.  Their arrogant unbelief disqualified them from being righteous in any way.

4.  Commentators’ comments.


a.  “It is grotesque to claim credit because Christ taught in their streets, but they are hard pressed for excuses and claims.”


b.  “The initial rejection by the doorkeeper meets with shock and protest, so that those at the door try again.  Their appeal is that they were present with Jesus during His ministry.  It is significant that Jesus’ identity as the householder is made clear by their appeal.  Though we are still in parabolic material, the reference is very clear: before the door to the banquet was shut they had sat at other tables with the householder and had listened to Him speak.  They claim knowledge and intimate familiarity with Jesus’ ministry, especially since table fellowship was a sign of relationship in this culture.  Jesus did have meals with many in the nation.  The problem is that it is not familiarity with Jesus, but response to Him [belief in Him] that He desired.  Such response [belief] was not present.  Outward contact with the message and person of Jesus counts for nothing; inward reception is everything.”


c.  “The latecomers responded that they had eaten and drunk with the host and that he had taught in their streets, an obvious reference to Jesus’ ministry among the people of that generation.  Jesus’ point in telling the story was that the people had to respond to His invitation at that time, for a time would come when it would be too late and they would not be allowed in the kingdom.”


d.  “Those seeking entrance claim association with Jesus, and at first their claim may seem justified.  Has Luke not repeatedly depicted Jesus as extending the boundaries of salvation through His choice of table companions?  Has Luke not placed a premium on hearing Jesus’ teaching?  Affirmative answers to these two questions are necessary but only in a superficial sense, for in Luke’s narrative Jesus is equally clear in interpreting table fellowship as the occasion for receptivity to Him and His message, signified by repentance.”


e.  “The setting for verses 25–30 is the end times, for that seems to be the only time the condemned will have occasion to plead their case before God.  [By ‘end times’ Mills is referring to the Last Judgment, but there is no good reason why Jesus cannot also hold court immediately after His second advent as a part of the baptism of fire.  Shouldn’t the unbelievers of past history be dwelt with before the establishment of the kingdom?]  The fact that they will have accommodated the Lord will be of no avail.  So Jesus had also explained that neither mere acquaintance with Him nor association with Him are adequate to obtain salvation.”


f.  “None of the crowd could persuade Christ to say that their superficial knowledge of Him had established a relationship. They were strangers.”
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