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 is the preposition APO plus the adverbial genitive of time from the masculine singular relative pronoun HOS, which literally means “from which.”  This expression became a fixed form or idiom of the longer phrase “from which time” and/or “from which day.”  The idiom then reduced down further to “from when” and simply “Once.” 
  Then we have the indefinite particle AN, which cannot be translated into English, but gives the clause in which it is used the sense of an indefinite action/time, etc.  Combined with APO HOS we would say “Whenever.”  This is followed by the third person singular aorist passive subjunctive from the verb EGEIRW, which means “to rise up; to wake up; to get up.  In the passive voice it means “to be awakened.”


The culminative aorist regards the action in its entirety as a fact with emphasis on its completion.  This is brought out in translation by use of the English auxiliary verb “has.”


The passive voice indicates that the master of the house receives the action.


The subjunctive mood is used in indefinite temporal clauses to indicate the indefiniteness of when the action will take place.

Next we have the nominative subject from the masculine singular article and noun OIKODESPOTĒS, which means “the master of the house; the householder.”  Then we have the additive use of the conjunction KAI, meaning “and” plus the third person singular aorist active subjunctive from the verb APOLKEIW, which means “to shut; to close.”
  The morphology is the same as the previous verb except the active voice is used instead of the passive.  This is followed by the accusative direct object from the feminine singular article and noun THURA, meaning “the door.”
“Whenever the master of the house has been awakened and shuts the door,”
 is the additive use of the conjunction KAI, meaning “and,” followed by the second person plural aorist middle subjunctive from the verb ARCHW, which means “to begin.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The active voice indicates that the unbelieving Jews listening to Jesus produce the action.


The subjunctive mood is an indefinite temporal subjunctive used in clauses where the time element is indefinite/unknown.

Then we have the adverb of place EXW, which means “outside.”  Next we have the perfect active infinitive of the verb HISTĒMI, which means “to stand.”


The perfect tense is an intensive perfect, which describes the present state as a result of a past completed action.


The active voice indicates that the Jewish unbelievers of Jesus’ first advent will produce the action.


The infinitive is a complementary infinitive, which completes the action of the main verb ‘to begin’.

This is followed by the additive use of the conjunction KAI, meaning “and” plus the present active infinitive of the verb KROUW, which means “to knock on.”


The present tense is a descriptive present of what will occur at that time.


The active voice indicates that the unbelieving Jews of Jesus’ generation will produce the action.


The infinitive is a complementary infinitive.

Then we have the accusative direct object from the feminine singular article and noun THURA, meaning “the door.”  Next we have the nominative masculine second person plural present active participle of the verb LEGW, meaning “to say: saying.”


The present tense is a descriptive present, describing what will occur at that time.


The active voice indicates that the unbelieving Jews of Jesus’ generation will produce the action.


The participle is circumstantial.

“and you begin to stand outside and knock on the door, saying,”
 is the vocative masculine singular noun KURIOS, meaning “Lord,” followed by the second person singular aorist active imperative of the verb ANOIGW, which means “to open.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The active voice indicates that the Lord is expected to produce the action.


The imperative mood is an imperative of entreaty.

Then we have the dative of advantage from the first person plural personal pronoun EGW, meaning “for us.”

““Lord, open for us!,””
 is the continuative use of the conjunction KAI, meaning “and then (the apodosis of the temporal ‘whenever’ clause),” followed by the nominative masculine singular aorist deponent participle of the verb APOKRINOMAI, which means “to answer: answering.””


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The deponent passive voice is passive in form but active in meaning with the subject (Jesus) producing the action.


The participle is coterminous with the action of the main verb.

 Next we have the third person singular future active indicative from the verb EIPON, which means “to say: He will say.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that Jesus will produce the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative indirect object from the second person plural personal pronoun SU, meaning “to you.”  This is followed by the negative adverb OUK plus the first person singular perfect active indicative from the verb OIDA, which means “to know: I do not know.”


The perfect tense is an intensive perfect, which describes the present state of being as a result of a past, completed action.


The active voice indicates that Jesus is producing the action of not knowing.


The indicative mood is declarative for a simple statement of fact.

Next we have the accusative direct object from the second person plural personal pronoun SU, meaning “you” and referring to the unbelieving Jews of history.  Then we have the interrogative adverb of place POTHEN, meaning “from where; from what place?”  Finally, we have the second person plural present active indicative of the verb EIMI, which means “to be: you are.”


The present tense is an aoristic present, which describes the present state of being as a fact.


The active voice indicates that the unbelieving Jews produce the state of being from somewhere the Lord does not know.


The indicative mood is declarative for a dogmatic statement of fact.

“and then, answering, He will say to you, “I do not know where you are from.””
Lk 13:25 corrected translation
“Whenever the master of the house has been awakened and shuts the door, and you begin to stand outside and knock on the door, saying, “Lord, open for us!,” and then, answering, He will say to you, “I do not know where you are from.””
Explanation:
1.  “Whenever the master of the house has been awakened and shuts the door,”

a.  The Lord continues His answer to the person (and the crowd) who asked Him the question about how many are being saved with a further illustration in the form of a story or analogy.  This illustration/analogy concerns the master of a house.  The house represents the kingdom of God, which represents salvation.  The master of the house is God the Son and/or the Lord Jesus Christ.  The word “whenever” indicates an indefinite future time.  It is indefinite because that door shuts the day each person dies.  The shutting of the door is analogous to the end of a person’s life.  The master of the house (God) decides when each person dies, and He shuts the door on that person’s opportunity to enter the kingdom the moment that person dies.


b.  The door is always open to enter the kingdom of God every day that a person lives on earth.  The moment a person dies that door is slammed shut.  We walk through that open door into the kingdom of God by faith in Christ.  The unbeliever can come to that door and walk through it anytime they want as long as they are alive on this earth.  The moment they do so, they enter into His spiritual kingdom, which is the prerequisite for entrance into the millennial and eternal kingdoms (the kingdom of God and the kingdom of heaven).  Once a person dies, the possibility of opening the door ceases to exist, because physically dead people have no ability to come, knock, or walk through the door.  The possibility of faith in Christ ceases to exist with physical death.  It is as if the person’s locked-in negative volition is sealed forever at the point of death.  Or we might say that spiritual death of the unbeliever is sealed forever by physical death.

2.  “and you begin to stand outside and knock on the door, saying,”

a.  Jesus continues the example or illustration with the action of the unbeliever after death.  The subject “you” is a reference to the unbelieving Jew(s), who refuse to believe in Jesus during their mortal life on earth.  At the second advent of Christ they find themselves not a part of the millennial kingdom.  They are in effect standing outside the entrance to the kingdom and knocking on the door to be let in.


b.  Jesus used a similar illustration in the parable of the wedding feast, where people knocking on the door were not let in, picturing the same unbelief of Jews, Mt 25:10-12.

3.  ““Lord, open for us!,””

a.  Then the Lord Jesus Christ quotes what these unbelieving Jews will say to Him at the second advent, when they are not permitted into the millennial kingdom.  They beg the Lord to open His kingdom to them.  The imperative mood is an imperative of entreaty.  They are begging with all they have, but to no avail.


b.  It is interesting that they call the master of the house, Jesus, “Lord” at this point, that is, after His second advent.  They refused to recognize His deity in the first advent, but recognize His deity without hesitation after His second advent.
4.  “and then, answering, He will say to you, “I do not know where you are from.””

a.  Jesus concludes this portion of the illustration/example with the response of the Lord Jesus Christ the unbelieving Jews at His second advent, who are begging for entrance into His physical kingdom.  He will answer their request/demand and do so with a resounding denial.  Notice that the Lord did not say “I will say to you,” because He didn’t want to give His critics more ammunition to use against Him or have an excuse to accuse Him of blasphemy, so that He could not go to the Cross.  Satan would have jumped on the statement “I will say to you” and help Jesus’ opponents recognize that He was equating Himself with the Messiah at the second advent, who can only be God, and therefore, Jesus would be claiming to be God; thus, blasphemy in their distorted view.


b.  Jesus’ answer to their entreaty is simple, profound, and definitive—“I don’t know where you are from,” which is another way of saying, “I don’t know you,” “I don’t recognize you as being Jewish,” and “I don’t accept you as a part of the nation of Israel.”  Jesus was telling them that since they didn’t come from any place in Israel that He knew, they must not be Jewish.  In other words, they are not the true Israel of God.  The true Israel of God is made of those who believe in Christ and these people can’t be the true Israel of God, because they have never believed in Him.

5.  Commentators’ comments.


a.  “Jesus develops the idea that some will not be able to come in.  Access after a certain point becomes impossible.  In fact, most of the imagery deals with this explanation.  The fundamental point is that there comes a time when response is too late.  The door into the banquet will be forever shut.  The owner of the house will close it once and for all.  Those left outside will try to get in, they will knock to enter, but the owner will refuse to let them in because he does not recognize who they are.  The warning is graphic and straightforward: without response now or soon, there will be no access later.  They must listen now to sit at the table.  There is much discussion about how the image of the shut door fits with the picture of the narrow door.  The most natural connection is that not only is the way narrow, but also that the access will soon be closed.  The focus in 13:25 is on the activity of the householder who rises, shuts the door, and denies entry to those seeking to have the door reopened.  Surely warnings like these are something that Jesus said as a prophet of warning.  They are one of the sources of the leadership’s extreme irritation, which lead them to deal with Jesus.  Jesus’ point is not an ‘either/or’ choice.  The door is narrow and it will be shut soon.  One must come God’s way, and the decision needs to be made while there still is time.”


b.  “Those seeking entrance do so apparently on the sole basis of their ascribed status [genetic children of Abraham].  This would identity them as persons who claim Abraham as their father and so imagine that their status among the saved is unconditionally secure.  This is a position that has been critiqued repeatedly throughout the Gospel thus far, beginning as early as the words of John in Lk 3:8.  We are not surprised to hear the words of the owner of the house, then, who ironically claims not to know these people nor their origins.  That is, their claim to privileged status via family heritage is thwarted by His claim not to recognize them as members of this household!  It is difficult not to see Jesus’ parable as a metaphorical representation of his own ministry and, thus, of his future role in judgment as the parable’s ‘owner of the house.’”


c.  “It was an essential social rule to greet by name or title those persons one knew. To deny knowledge of where they were from would be to deny knowing them.”


d.  “Our Lord then painted a forbidding scene of a time when God will not respond to human pleas for salvation; again, we are reminded of Gen 6:3.  The setting for the prophecy of verses 25–30 is the end times, for that seems to be the only time the condemned will have occasion to plead their case before God.”


e.  “There is a time limit on the offer of salvation, as Jesus made so ominously clear.  The gate is open right now.  The fact that you can read these words in your mortal flesh means that you can respond if you so wish.  But when your body is gone, so will be the opportunity.  Today you are alive.  Therefore the door is still open, though it will not always be.  ‘Now is the day of salvation’ (2 Cor 6:2).  If you do not yet know Christ, call to him today!  Eventually the narrow door will be slammed shut by either death or the Lord’s return, ushering in eternal tragedy for those who have not entered the kingdom.”
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