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

 is the second person plural present deponent middle/passive imperative of the verb AGWNIZOMAI, which means “to fight, struggle, strive or strain.”


The present tense is a tendential and aoristic present; it describes an action that is proposed but not yet taking place and an action that is a simple event without any reference to its progress.  It is a momentary action.  This refutes the heretical doctrine of ‘the perseverance of the saints’.  The aoristic present is a momentary action.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (the unbeliever) producing the action.


The imperative mood is an imperative of entreaty.  Jesus is asking these unbelievers to believe in Him, not ordering them to do so.  Free will is the issue in the imperative of entreaty.

With this we have the aorist active infinitive of the verb EISERCHOMAI, which means “to enter.”


The aorist tense is a constative aorist, which views the momentary action in its entirety as a fact.


The active voice indicates that the unbeliever is expected to produce the action.


The infinitive is a complementary infinitive, which completes the action of the main verb.

This is followed by the preposition DIA plus the adverbial genitive of place from the feminine singular article and adjective STENOS, meaning “through the narrow (a door, gate, way, etc.)”

“‘Strive to enter through the narrow [way];”
 is the explanatory use of the conjunction HOTI, meaning “for” plus the nominative subject from the masculine plural adjective POLUS, meaning “many.”  Then we have the first person singular present active indicative of the verb LEGW, which means “I say.”


The present tense is a static present for a state, situation, condition that perpetually exists, is an axiom.


The active voice indicates that Jesus is producing the action.


The indicative mood is declarative for a simple statement of fact.

With this we have the dative indirect object from the second person plural personal pronoun SU, meaning “to you” and referring to all the unbelievers listening.  Then we have the third person plural future active indicative from the verb ZĒTEW, which means “to seek.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that many will produce the action of seeking.


The indicative mood is declarative for a simple statement of fact.

With this we have the aorist active infinitive of the verb EISERCHOMAI, which means “to enter.”


The aorist tense is a constative aorist, which views the momentary action in its entirety as a fact.


The active voice indicates that the unbeliever will try to produce the action.


The infinitive is a complementary infinitive, which completes the action of the main verb.

“for many, I say to you, will seek to enter”
 is the adversative use of the conjunction KAI, meaning “and yet.”  Then we have the negative adverb OUK, meaning “not” plus the third person plural future active indicative from the verb ISCHUW, which means “to be able; to be strong enough.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that the unbeliever will not be able to produce the action.


The indicative mood is declarative for a dogmatic statement of fact.

“and yet will not be strong enough.”
Lk 13:24 corrected translation
“‘Strive to enter through the narrow [way]; for many, I say to you, will seek to enter and yet will not be strong enough.”
Mt 7:13-14, “Enter through the narrow gate; for the gate is wide and the way is broad that leads to destruction, and there are many who enter through it.  For the gate is small and the way is narrow that leads to life, and there are few who find it.”

Explanation:
1.  “‘Strive to enter through the narrow [way];”

a.  This verse begins Jesus’ answer to the man who asked Him about how many people are going to be saved.  Though one man asked the question, Jesus gives His answer to “them”—the entire crowd.  However, the nature of the answer is directed individually at each person.  Each person has to accomplish this action for him or herself.


b.  The verb AGWNIZOMAI, which means “to fight, struggle, strive or strain” was commonly used for two Greek wrestlers fighting, struggling and straining to win the prize at the Olympic Games.  It was an AGONIZING contest or battle.  “Strive” may be too tame a word here, but it gets us away from the idea that we must work hard to acquire our salvation, which is not at all what Jesus has in mind.  Remember it is not by works which we have done.  The idea of striving here is one of making the right choice.  It is like our expression “try to do the right thing.”  We don’t necessarily have to work hard to do the right thing, but we must make the attempt to do what is right with every given situation.  The situation here is how to be saved.  There is one right way and many wrong ways.  Jesus is telling His audience to strive to make the right choice to be saved.


c.  There is no noun connected with the adjective ‘narrow’ in the Greek.  Literally it just says “through the narrow.”  The object that completes the idiom is so obvious it is not stated.  We can supply the word “way” or “door,” since both were common expressions.  There is a way to enter salvation, but this way is said to be narrow.  In fact there is only one way to enter salvation, which is described clearly in three key passages of Scripture:



(1)  Jn 10:9a, “I am the door; if anyone enters through Me, he will be saved,”



(2)  Acts 16:31, “Then they said, ‘Believe in the Lord Jesus, and so you and your household will be saved.’”


(3)  Jn 14:6, “Jesus said to him, ‘I am the way, and the truth, and the life; no one comes to the Father except through Me.’”

2.  “for many, I say to you, will seek to enter”

a.  Jesus continues with an example of how the way is narrow.  Many Jews will seek to enter the kingdom of God.  This is an absolute fact as declared by Jesus famous expression “I say to you.”  The word “many” is a hyperbolic understatement.  Literally trillions of people will seek to enter the kingdom of God, but most of them will seek to enter through their good deeds or self-perceived lack of sinfulness, which is a form of self-deception.


b.  There will be descendants of Abraham as ‘the sand of the seashore’, who refuse to believe that Jesus is the Christ.  There were six million Jews who did not enter in the holocaust of World War Two.  There were two million who did not enter in the holocaust of the Roman destruction of Israel in 70 A.D. and there will be countless millions more during the Tribulation and those three periods of history only cover a dozen years of the 4000 years Jews have been on the earth.  So Jesus is not exaggerating the problem.  Very few Jews will believe in Him throughout the history of the Jews.  But most of them will seek to enter the kingdom of God because they have studied the Torah and kept the Law.

3.  “and yet will not be strong enough.”

a.  The Lord then adds that they will not be strong enough to enter.  On the surface this seems to suggest that physical strength is a prerequisite for entrance into the kingdom of God.  Obviously this cannot be the meaning.  We don’t enter the kingdom of God based on our physical strength.  If such were the case, babies, little children, young girls, grandma, and even grandpa would be in trouble.


b.  The strength here is not physical strength but spiritual strength.  And from where does our spiritual strength come?  It comes from the ministries of God the Holy Spirit.  Believers are strong spiritually because the Spirit makes them strong.  Our faith is weak and helpless.  It requires the ministry of God the Holy Spirit to make our faith effective for salvation.  This is the doctrine of efficacious grace—the power of the Holy Spirit at salvation to turn our spiritually dead faith into eternal life and eternal salvation.


c.  In reality no member of the human race is strong enough to enter the kingdom of God, but God the Holy Spirit, who is omnipotent opens the door, the way for us by what He does for us at salvation.  The disciples got the point that no one was strong enough of their own accord to be saved, when they asked the Lord, “Then who can be saved?”  The answer is that only those who believe in Christ are strong enough spiritually to be saved.  Unbelievers will never be strong enough to be saved, because they remain spiritually dead, and the dead have no strength at all.


d.  Notice that the unbeliever is told to strive to enter and yet will not be strong enough.  Jesus was tearing away the concept of salvation by works so ingrained in the hearts of these people.

4.  Commentators’ comments.


a.  “Jesus answers the question indirectly with what is in effect a warning.  He does not describe the number of saved as few, but He suggests that many who thought they were inside will find themselves outside.  His remarks suggest that many such people reside in Israel (verse 28).  Jesus exhorts his audience to labor hard to enter through the narrow door.  The idea is not to work one’s way to God, but to labor hard at listening and responding to His message.  The concept is very much like passages in Proverbs that exhort one to incline the ear to wisdom and pursue it like riches (Prov 2:1–5).  The narrow-door imagery suggests that fewer may enter than expected.  There is no automatic entry.  The ‘narrow’ (found elsewhere in the NT only at Mt 7:13-14) door, like the narrow way, pictures the way of righteousness.  Getting through the door presupposes favorable response to Jesus’ message [belief in the gospel message].  A door is often an image of entry into the banquet of eschatological blessing at God’s palace or is related to the image of the great wedding (Mt 7:7–8, 13; 22:12; 25:10, 21, 23; Lk 14:23).  The Lucan stress is not only that the door is narrow so that people must come in the right way, but also that it is only open for a short time (verse 25).  The reason Jesus gives for such diligent effort is that many will seek entry and will not be able to enter.  The reason for their inability follows, but the basic idea is that the Lord will not recognize who they are because they did not respond to His call in time.  Many will discover the truth after the door is closed, but it will be too late to share in blessing.   Esau is an example (Heb 12:17).  After that time, nothing can be done.  One must enter on God’s terms, which are set forth in Lk 5:30–32: one must recognize one’s need and come to Jesus for aid.”


b.  “Jesus’ teaching was clear—a person must accept what He was saying in order to enter the kingdom.  To a Jewish mind salvation was related to the kingdom, that is, a person was saved in order to enter into God’s kingdom.”


c.  “Jesus’ answer may not seem satisfying.  Asked concerning how few are being saved, he remarks instead on how many will not be saved.  More centrally, he turns a potentially speculative dialogue on soteriology into a pointed, existential challenge.”


d.  “Jesus’ answer spoke of a narrow (restricted) door or gate; this door refers to Christ.  So salvation is obtained only through Jesus Christ; salvation is restricted to those who believe in Him.  This is the biblical answer to those who hold that all religions sincerely practiced lead to God.”


e.  “Jesus’ words assaulted their complacency.  ‘Many,’ not ‘some’—implying that a majority of his hearers would not make it!  The Jews’ complacency had drawn a stinging slap, and an uneasiness spread through their hearts.  Jews in Jesus’ day felt privileged to be part of the covenant community.  They had the Law, the prophets, the temple. So they assumed salvation was a given.  This was fatal thinking.  Jesus’ point was, your Jewish privilege had better make a difference or it is all for nothing.  Sadly, many did not have personal faith in Christ and so were lost.  Presumption of salvation through privilege continues to delude multitudes in the professing church today.  Jesus represented the way of salvation as ‘the narrow door.’  This image suggests the moral posture of the person who would strive to enter the kingdom.  [The moral posture?  Is salvation dependent on our ‘moral posture’?  Is salvation not dependent on our spiritual posture of faith in Christ?]  Few people are willing to assume the humble posture and to shed what is necessary to get through the gate, and few are willing to tread the narrow road [note that this is works added to salvation by faith].  The Lord’s call to ‘make every effort to enter’ or ‘strive to enter’… is the kind of moral effort necessary to enter the kingdom.  [Again, do we enter the kingdom = be saved by our ‘moral effort’.  That is a system of works for salvation.  (I’m in agony just having to read this garbage.)]  We are not saved by effort [Did he just correct himself?], but we shall not believe without effort [whose effort?  Our effort or God’s effort?  And what kind of effort, physical or spiritual.  This commentator is normally correct and on point, but there are problems here]. “Do not work for food that spoils, but for food that endures to eternal life, which the Son of Man will give you. On him God the Father has placed his seal of approval.” Then they asked him, “What must we do to do the works God requires?” Jesus answered, “The work of God is this: to believe in the one he has sent.” (John 6:27–29).”
  Fortunately this commentator concludes with a most excellent example from Scripture that tells what the real striving is: believe in the One [Jesus Christ] He [God the Father] has sent.”


f.  “Our effort is not to be to push open the door; it is open to begin with, but it is shut and locked after a time.  Man is spiritually dead and cannot struggle and strive.  This struggling is not one on the part of man’s corrupt natural power—they never could or would struggle to enter that narrow door.  This struggling is caused by the gospel, when it operates upon and in the heart and moves it mightily.  The thought is never that man’s dead powers are to move and to save him, but the very Word itself offers what it demands.”
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