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

 is the transitional use of the postpositive conjunction DE, meaning “Then” plus the third person singular aorist active indicative from the verb EIPON, which means “to say: said.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that someone produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the nominative subject from the masculine singular indefinite pronoun TIS, meaning “someone.”  Next we have the dative indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to Him,” referring to Jesus.

“Then someone said to Him,”
 is the vocative masculine singular noun KURIOS, meaning “Lord.”  Then we have the conditional conjunction EI, used to introduce a direct or indirect question.
  It is translated by the use of the question mark sign “?”


“The use of EI in a question is elliptical.  It is really a condition with the conclusion not expressed or it is an indirect question.”
  


“As an interrogative particle EI introduces either direct or indirect questions. Questions involving EI will be yes/no questions, not content questions.  When EI introduces a direct question, it will not be translated.”

This is followed by the nominative subject from the masculine plural adjective OLIGOS, meaning “few” people.
  Next we have the nominative masculine plural articular present passive participle of the verb SWIZW, which means “to be saved.”


The present tense is a durative present or retroactive progressive present, which describes an action that began in the past and continues in the present with the implication that this situation is going to continue in the future.


The passive voice indicates that few people receive the action of being saved.


The participle is circumstantial.

“‘Lord, are few being saved?’”
 is the transitional use of the postpositive conjunction DE, meaning “Then” plus nominative subject from the masculine singular article HO, pointing back to the subject ‘Lord’.  The article is used in place of the personal pronoun and can be translated “He.”  Next we have the third person singular aorist active indicative from the verb EIPON, which means “to say: said.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that someone produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the preposition PROS plus the accusative of place from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them” and referring to the people in the crowd.

“Then He said to them,”
Lk 13:23 corrected translation
“Then someone said to Him, ‘Lord, are few being saved?’  Then He said to them,”
Explanation:
1.  “Then someone said to Him,”

a.  Luke continues the story of Jesus’ final journey to Jerusalem by describing an encounter with a group of people in one of those cities towns or villages.  We know Jesus is speaking to a group of people because of the word “them” at the end of this verse.


b.  Someone from the group acted as a spokesman or this was just one of many questions that Jesus responded to and is noted by Luke because of its important answer.  Luke doesn’t describe whether a Rabbi, scribe, synagogue-ruler or ordinary citizen asked the question.  The person who asked is not important.  The importance lies in the answer of Jesus.


c.  We also notice that the question is asked of Jesus.  Like all other Rabbis or teachers, Jesus welcomed questions—something that should always be permitted in any Bible teaching situation.

2.  “‘Lord, are few being saved?’”

a.  Whoever the man was that asked the question recognized the deity of Jesus by calling Him Lord.  If he was only polite he would have said RABBI, because the question is a rabbinical question often discussed by Rabbis.  It is safe to conclude that the person asking the question was a believer.  It is doubtful that it was one of the disciples asking the question, since it is more likely that Luke would have mentioned that disciple by name (for example: ‘Peter said to Him…”)


b.  The question is one of profound theological importance, which is why Luke includes it in his gospel account.  Are there few people being saved or many people being saved?  A great assumption in the question is whether or not the person asking the question was referring to just Jews or was he thinking only of Gentiles.  The Jews already believed that Gentiles as a rule could not be saved because of their paganism.  However, we have many examples in the gospel accounts of Gentiles being saved.  They certainly weren’t being saved in countless numbers, since the Jews did not want to evangelize them and the Paul had not yet been sent to the Gentiles.  So it is most likely at this point that the man’s frame of reference for “few” was a reference only to the Jews.  So we might reframe the question as follows: “Lord are few Jews being saved?”


c.  The answer to this question is an emphatic, “Yes, there are few Jews being saved.”  The follow on question would naturally be “Why only a few?  Aren’t we the children of Abraham?”  As we shall see in Jesus’ answer, there are few Jews being saved because there is only one way of salvation and it has nothing to do with the vast system of works for salvation propagated by the Jewish leadership.  Vast millions of Gentiles would be saved, but that would not occur until after the start of the Church Age and after the apostle to the Gentiles fulfilled his mission.  During Jesus’ ministry and thereafter, even to this day, few Jews are being saved.

3.  “Then He said to them,”

a.  Luke continues the story with the answer of Jesus.  Notice that the Lord doesn’t just answer the person who asked the question, but directs His answer to the entire group, crowd, or congregation.


b.  Here we have another fine example of a verse break in the wrong place.  The separation of verses in the English Bible is not inspired by the Holy Spirit.  In fact, you sometimes wonder if the person making the decision had any knowledge of Greek at all.  This clause really belongs to the next verse.

4.  Commentators’ comments.


a.  There is a great theological error that false teachers teach with this question and answer as their support.  They deny eternal security and deny that salvation is based upon faith alone in Christ alone.  Here’s an example: “Two major conditions are required [for salvation]: faith and perseverance.”
  They then quote Mk 13:13 in support of this, “And you will be hated by all because of My person, however the one who endures to the end, he will be saved.”  The problem with quoting this verse in support of this false doctrine is that it is being misapplied to periods of history other than the last half of the Tribulation, which is the context of Jesus’ remarks in Mk 13.  He is not talking about spiritual salvation, but physical salvation from the massive holocaust of the Antichrist against all Jews in the last half of the Tribulation.  This statement has nothing to do with a person losing their salvation.  This statement has been misconstrued and misapplied countless times by too many preachers.  Our eternal salvation is not dependent upon our endurance.  That is salvation by works.  And we are not saved by works which we have done, but by the grace of God.  The false teaching used here is that some believers do not continue to believe until the end of their life, and therefore, they are not saved by the Lord.  In other words, if you don’t continue to believe in Christ until you die, you are not saved.  Therefore, God undoes all the things He does for us at salvation (like justification, imputation of His righteousness, placing us in union with Christ, indwelling us, etc.), which is absolutely absurd.


b.  “The number of the elect was an academic theological problem with the rabbis.”
  This suggests that a Rabbi was asking Jesus for the solution to the theological problem he could not answer.

c.  “Apparently His followers were somewhat discouraged that His message of the kingdom was not sweeping the nation as they thought it would.”
  This commentary assumes that a disciple asked the question.  “On one occasion the disciples tried to make Jesus commit Himself on the relative number of the called and the chosen.”


d.  “Jesus’ many warnings finally make an impression on at least one person.  The question is raised whether the number of those saved will be small.  The inquiry arises naturally, for Jesus has warned about the nature of the time, said that He comes to divide, and declared that judgment is near.  Luke often introduces teaching in response to a question or comment such as this.  In Judaism, views varied about the fate of the saved in terms of experiencing blessing, though all agreed that the nation of Israel would share in the blessing after the resurrection.  In addition, Isa 60:21 is cited in Mishnah to argue for all Israel’s salvation, a common Jewish view that allowed only a few exceptions: those who denied the resurrection [the Sadducees]; those who denied that the Law came from heaven; and those who read heretical books, uttered charms, or pronounced the holy name.  Jesus’ teaching makes it clear that there will be distinctions within Israel and that heritage and genetic origin are not enough for election.”


e.  “Other Jewish groups besides Christians, like the Essenes, also believed that they were the only saved group.  But the general Jewish belief was that nearly all Israel would be saved in the time to come (cf. Mishnah Sanhedrin 10:1).”


f.  “Lk 13:23 suggests that there will be a massive evangelical effort in the end times to fill up the number that God has pre-determined will be saved.”
  This verse suggests nothing about a massive evangelical effort in the end times.  It doesn’t mention the end times nor any evangelical effort.  This commentator has lost his mind.


g.  “Would many people be saved, i.e. enter the kingdom of God?  The orthodox answer was that all Jews, except for notorious sinners and heretics, would find entry.”


h.  “It was a smug, self-complacent question because the general understanding among the Jews was that all Jews except the very worst would be saved.  The Mishnah was explicit about this:

All Israelites have a share in the world to come, for it is written, ‘Thy people also shall be all righteous, they shall inherit the land for ever; the branch of My planting, the work of My hands that I may be glorified.’  And these are they that have no share in the world to come: he that says that there is no resurrection of the dead prescribed in the Law, and [he that says] that the Law is not from Heaven, and an Epicurean [the philosophy of Epicurus who subscribed to an ethics that considered an imperturbable emotional calm the highest good and whose followers held intellectual pleasures superior to sensualism]. (Sanhedrin 10.1)
So when the question rang from the crowd, the hearers expected Jesus to affirm that all Jews would make it through the pearly gates, unless they had committed especially grievous sins like the rebellion of Korah or that of Absalom.  They also thought all Gentiles would be excluded from the kingdom except for a few proselytes who followed the examples of Rahab and Ruth.  The question was a presumptive query meant to solidify Jewish feelings of religious superiority.”
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