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

 is the predicate nominative from the feminine singular adjective HOMOIOS, meaning “like.”  Then we have the third person singular present active indicative from the verb EIMI, meaning “to be: It is.”


The present tense is an aoristic present, which describes the state of being as a static fact.


The active voice indicates that the kingdom of God produces the action of being like something.


The indicative mood is declarative for a simple statement of fact.

Next we have the dative indirect object from the feminine singular noun ZUMĒ, meaning “yeast; leaven.”

“It is like yeast,”
 is the accusative direct object from the feminine singular relative pronoun HOS, meaning “which” and referring back to the yeast/leaven.  Then we have the nominative feminine singular aorist active participle of the verb LAMBANW, which means “to take.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that a woman produces the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after taking.”

This is followed by the nominative subject from the feminine singular noun GUNĒ, meaning “a woman.”  Next we have the third person singular aorist active indicative from the verb EGKRUPTW (not ENKRUPTW or KRUPTW), which means “to hide.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the woman produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition EIS plus the accusative of place from the neuter plural noun SATON and the adjective TREIS with the genitive of identity from the neuter singular noun ALEURON, meaning “into three seahs of flour.”  A seah is “a Hebrew dry measure holding about thirteen liters, a thirteen-liter measure: three measures of flour = about thirty-five liters or about a bushel of flour, implying an astonishing baking operation Mt 13:33; Lk 13:21.”
  Because people don’t know what a seah is, it is better to translate “in a bushel of flour.”
“which a woman, after taking, hid in a bushel of flour”
 is the preposition HEWS plus the adverbial genitive of time from the masculine singular relative pronoun HOS, meaning “until which time” or simply “until.”  Then we have the third person singular aorist passive indicative from the verb ZUMOW, which means “to cause to ferment; to leaven.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The passive voice indicates that the whole bushel of flour received the action of being leavened.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the nominative subject from the neuter singular adjective HOLOS, meaning “the whole thing.”

“until the whole thing was leavened.’”
Lk 13:21 corrected translation
“It is like yeast, which a woman, after taking, hid in a bushel of flour until the whole thing was leavened.’”
Mt 13:33, “He spoke another parable to them, ‘The kingdom of heaven is like leaven, which a woman took and hid in three pecks of flour until it was all leavened.’”
Explanation:
1.  “It is like yeast,”

a.  The subject “it” looks back to the previous verse and question by the Lord.  It refers to the kingdom of God.


b.  The kingdom of God is compared to yeast.  Like the mustard seed that becomes a tree, so also a tiny bit of yeast can affect a large amount of flour.  Yeast has the power to grow, spread, and influence every part of what it touches.  We are familiar with the famous saying of Paul that a little bit of leaven leavens the whole lump of dough (1 Cor 5:6; Gal 5:9).

c.  Some commentators see this yeast as representing evil, because it is used that way in other Scriptures.  Other commentators adamantly disagree and speak of the positive influence and effect of the yeast.  This context is a positive one and there is no mention of evil in the context.  The former commentators are wrong on this point (you will see examples below).


d.  So to what is the yeast analogous?  The yeast refers to the message of the gospel, which begins in one small place on earth—the upper room where the disciples had gathered in Jerusalem on Pentecost and spreads throughout the entire world.  This can also include the teaching of the word of God, if one takes the word ‘gospel’ in its overall sense as the message of salvation and the teachings of the mystery doctrines of the Church Age.

2.  “which a woman, after taking, hid in a bushel of flour”

a.  The Lord continues with an illustration of what any normal housewife would do in adding a little leaven or yeast to a large lump of dough as part of the preparation for making bread.  The woman here is analogous to the Church (the bride of Christ analogy) or perhaps God the Holy Spirit (which Lenski rejects as ‘offensive’ [why he is offended is beyond me; were women not also created in the image of God?]), who does the work of spreading the gospel and enlarging the spiritual kingdom.


b.  “Hiding” the yeast or gospel message is analogous to the gospel being placed inside the soul of a believer, where it is hidden from others but alive and powerful in the soul of that person.


c.  The bushel of flour or lump of dough (which is what the flour will become after being leavened) is analogous to the group of believers on earth.  It should be noted that a bushel of flour will make a huge amount of bread.  The emphasis here is on the large number of people that are affected by the gospel and believe in Christ.

3.  “until the whole thing was leavened.’”

a.  The phrase “the whole thing” refers to the entire bushel of floor or large lump of dough that is now leavened.  The whole kingdom of God is leavened or affected by the message of the gospel.


b.  The spiritual kingdom of God will continue to grow until Christ returns at the resurrection of the Church and removes all Church Age believers.  This will create a tremendous awakening of Israel to believe in Christ.  From this awakening will come 144,000 Jewish evangelists of the Tribulation, who will continue to spread the gospel message throughout the world.  And then after the Second Advent of Christ and the baptism of fire, there will remain only believers on the earth to repopulate the earth.  During the millennial reign of Christ the message of the gospel will certainly permeate the whole kingdom of God on earth, even though not all will believe.


c.  However, in the end, that is, in the eternal state, after Satan, the fallen angels and all unbelievers have been cast into the lake of fire, there will be only leavened believers throughout the entire kingdom of God.

4.  Commentators’ comments.


a.  “The second picture of the kingdom involves another common phenomenon: leaven that is added to the ingredients for making bread and permeates it through and through.  A ‘measure’ (= saton) was equal to the Hebrew SEAH, which is 13.13 liters or 4.75 gallons.  Three SEAHs would total about 50 pounds of flour.  There is some question whether the image of leaven is negative, as it usually is (Mk 8:15 = Lk 12:1; 1 Cor 5:6; Gal 5:9), or positive. This use is positive since Jesus generally portrays the kingdom as positive and since this parable follows a positive one.  The point is that the kingdom will eventually permeate the world.  It may appear small and insignificant now, but it will eventually grow and be present everywhere.  The emphasis is not so much on the process of growth as it is on the contrast between its start and finish, though the leaven image suggests a note of unseen or invisible growth.  In the contrast of start and finish, this parable matches that of the mustard seed.  One other note may also be suggested by the image: permeation is inevitable once leaven is introduced.  Jesus may well be answering complaints that such an insignificant-looking effort cannot reflect the kingdom’s arrival, since the kingdom is great.”


b.  I completely disagree with the following commentator, but include this so you can see the nature of the false teaching on this passage: “Jesus had already used leaven as a picture of evil (Lk 12:1), and He was not likely to contradict Himself.  The context of Mt 13 indicates opposition and seeming defeat for God’s kingdom, not worldwide conquest.  Yes, there will be ultimate victory; but meanwhile, much of the seed sown will bear no fruit, Satan will sow counterfeits, and the net will catch all kinds of fish, good and bad.  I cannot find either in church history or in contemporary reports any proof that the kingdom of God has ‘permeated the whole world.’  In view of the population increase, we are losing ground!  The Jews knew their Scriptures and recognized the images that Jesus used.  Leaven represented evil (Ex 12:14–20), and a mighty tree pictured a great world kingdom (Ezek 17:22–24; 31:3–9; Dan 4:20–22).  A mustard seed produces a shrub, not a great tree.  The kingdom would be infected with false teaching (Gal 5:1–9), and the small seed (‘little flock,’ Lk 12:32) would grow into an organization that would be a home for Satan.  (The birds represent the evil one, Mt 13:19.)  The professing church today fits both descriptions.”


c.  Here is another example of false interpretation of the passage: “Some feel that in these brief parables about the Mustard Seed and the Yeast Jesus was teaching something positive about the kingdom.  It seems better, however, to understand these parables as teaching something undesirable.  Like pervading yeast, evil will enter the Age and become all-pervasive.  This seems to be true since Luke placed this teaching immediately after the synagogue leader’s rejection of Jesus’ work on the Sabbath.”
  And this from Dallas Theological Seminary!  Pitiful.

d.  “Jesus asks people to enter the domain of a household cook in order to gain perspective on the domain of God.  In view is the invasive character of leaven, the work of which is hidden but pervasive.  In this case, confidence is expressed in the ability of a typically small portion of yeast to invade even ‘three measures of flour’—that is, enough to feed as many as 150 people, an enormous yield for a peasant household.  Set in relation to the healing episode of verses 10–17, this parable declares that satanic domination is being repealed and the kingdom of God is made present even in such seemingly inconsequential acts as the restoration of an ill woman who lived on the margins of society.”
  In other words the growth of the kingdom can start with the healing of one insignificant woman in that city.

e.  “Leaven lent itself readily to figurative use as a symbol of pervasiveness.  Christ mentioned leaven to exemplify the penetrating or transforming power of the kingdom of heaven (Mt 13:33; Lk 13:21).”


f.  “Leaven, or yeast, would be mixed with flour throughout the dough.  The point of both parables is that the mighty kingdom everyone expects could issue from apparently obscure beginnings—like Jesus and the disciples.”


g.  “The meaning of the Parable of the Leaven again teaches that the growth of Christ’s Kingdom will be quiet and unobtrusive but irresistible and universal.  Once the leaven has been placed in the dough it starts a process which, while it takes time, is irreversible.”


h.  “These two parables are here connected with the coming of God’s saving rule in Jesus.  They contain the promise that God’s work would come to a glorious fulfilment, no matter how small its beginnings seemed to be.  Just as a mustard seed grows to tree-like proportions and a small amount of yeast permeates a large amount of dough and makes it expand, so what begins as a small influence will increase and spread widely.  Attempts to find separate meanings in the two parables are dubious, and the view that yeast here represents evil (rather than the kingdom) is certainly wrong.”


i.  “Yeast or leaven works silently and unseen—from the inside—but it affects everything.  It wields incredible transforming power.  We see from these parables that the kingdom of God will go out to all the nations, and its effect will be vast and profound.  The crippled woman stretching to her full height, standing tall, giving praise to God—that is what the kingdom does.  It works individually—a life here, a life there—transformed men and women—creating lovers of God who spread the good news.”


j.  “The figure here concerns the silent and yet powerful growth of the kingdom among men.  Jesus did not assert that the world would be converted; He did imply that it would be affected by the kingdom.”


k.  “Leaven pictures the good power of Christ’s rule of grace, which secretly, yet beneficently, produces its blessed results.  We have the record of history as to how the gospel permeated the ancient Roman world until even the emperor was a Christian.”


l.  “Leaven often typifies evil influences, but here the point is the powerful influence of the kingdom of God.”
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