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

 is the postpositive inferential and transitional particle OUN, used here to transition from one story to the next in Luke’s narrative.  OUN is a “marker of continuation of a narrative, translated: So, Now, or Then (see Robertson’s Grammar, p. 1191: ‘a transitional particle relating clauses or sentences loosely together by way of confirmation’).”
  With this we have the third person singular imperfect active indicative from the verb LEGW, which means “to say: He was saying.”


The imperfect tense is a descriptive imperfect, which describes a continuous, past action without reference to its conclusion.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the dative indirect object from the neuter singular interrogative pronoun TIS, meaning “To what?”  This is followed by the predicate nominative from the feminine singular adjective HOMOIOS, meaning “like.”  Then we have the third person singular present active indicative from the verb EIMI, meaning “to be: is.”


The present tense is an aoristic present, which regards the state of being as a fact.


The active voice indicates that the kingdom of God produces the state of being like something.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

Next we have the nominative subject from the feminine singular article and noun BASILEIA with the possessive genitive or genitive of identity from the masculine singular article and noun THEOS, meaning “the kingdom of God.”

“Now He was saying, ‘To what is the kingdom of God like,”
 is the additive use of the conjunction KAI, meaning “and,” followed by the dative indirect object from the neuter singular interrogative pronoun TIS, meaning “to what?”  Then we have the first person singular future active indicative from the verb HOMOIOW, which means “to compare.”


The future tense is a deliberative future, which is used to consult the judgment of another person.
  The English auxiliary verb “shall” can be used in the translation.


The active voice indicates that Jesus proposes to produce the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

Finally, we have the accusative direct object from the third person feminine singular personal use of the intensive pronoun AUTOS, meaning “it,” referring to the kingdom of God.

“and to what shall I compare it?”
Lk 13:18 corrected translation
“Now He was saying, ‘To what is the kingdom of God like, and to what shall I compare it?”
Mt 13:24, “Jesus presented another parable to them, saying, ‘The kingdom of heaven may be compared to a man who sowed good seed in his field.’”
Mk 4:30, “And He said, ‘How shall we picture the kingdom of God, or by what parable shall we present it?’”
Explanation:
1.  “Now, He was saying, ‘To what is the kingdom of God like,”

a.  Normally, the Greek conjunction OUN is inferential, inferring something from the previous context.  But that is not its function here.  Luke uses OUN as a transitional particle, which transitions us from one story to the next in his narrative.  This suggests that the Lord was still in this Judean city and continued teaching these things in that synagogue.  The parallel section in Matthew clearly puts this teaching to a crowd in Galilee, Mt 13:1.  However, there is good reason to believe that Jesus taught the same parables many times to different crowds in different places.  Therefore, we cannot insist that Jesus went back to Galilee to teach this, nor can we rule out the possibility of retroactive exposition on the part of Luke (where the author steps back to an earlier time in his history and inserts something from the past, which is related to the present events in the story—we see this all the time in movies).


b.  So Jesus begins this teaching with a rhetorical question, which is His favorite mode of teaching.  The question is designed to stimulate thought.


c.  The subject of the teaching will be about the kingdom of God.  The problem is defining what the kingdom of God is.  Does this phrase refer to the millennial kingdom of God on earth in which Jesus will be the King of kings and Lord of lords?  Does this refer to the eternal kingdom of God the Father after the Last Judgment?  Or does this refer to the spiritual kingdom of the Lord Jesus Christ during the Church Age, which is ‘not of this world’?  Or finally, is it a combination of two or more of these kingdoms?


d.  All we know so far is that the kingdom of God is going to be compared to something else.  It is going to be like something else.

2.  “and to what shall I compare it?”

a.  The Lord adds to the suspense by repeating the same question in a different form, that is, with different words that mean the same thing.  He is going to compare the kingdom of God to something else, in order to give us a glimpse of what it is.


b.  What is the Lord’s purpose in dangling the idea of the kingdom of God before the crowd?  He is offering them a chance to be in that kingdom.  To be a part of that kingdom.  He opens the door and lets us peek inside to see a small portion of the kingdom, so that we will be eager to believe in Him and join Him in the enjoyment of the entire kingdom.  The Lord is dangling eternal life before His audience.  He wants them to believe in Him, that they may have eternal life in the kingdom with Him.  This is an indirect gospel appeal.

3.  Commentators’ comments.


a.  “Jesus raises the kingdom question because the woman’s release from Satan raises the issue of authority and rule.  Oun (=therefore) is no accident, as Jesus develops the healing’s implications and desires to draw pictures portraying the kingdom’s character.  By this comparison, Jesus reveals some kingdom qualities and the nature of God’s program.  Mt 13:31 introduces the parable as part of a parabolic series.  He begins the sequence by saying that Jesus put before them another parable.  Like Luke, Mk 4:30 asks a pair of questions. However, the second question is slightly different and the first appears in different wording: ‘With what can we compare the kingdom of God? Or what parable shall we use for it?’  The singular-plural difference is merely a stylistic difference.  Mark’s question about the parable is more directly presented in Luke.”


b.  “The parables in Lk 13:18–21 were probably spoken to the congregation just before Jesus and the Twelve departed from the synagogue.  He had used these parables before and the disciples understood them (Mt 13:31–33, 51).”


c.  “The ‘therefore’ at the beginning of verse 18 demands that we read verses 18–21 in relation to the healing account.  This is true whether or not we imagine that verses 18–21 are spoken by Jesus in the synagogue in the immediate aftermath of the restoration of the bent-over woman.  Why does Jesus turn immediately to characterize the kingdom?  He does not scour palatial grounds or otherwise turn to the experiences of the elite; He does not reach for images normally associated with royalty and kingdom-making in order to depict the nature of God’s dominion; instead, He draws on first-century Palestinian village life.”


d.  “‘To what shall we compare?’ was a common rabbinic way to introduce a parable to illustrate a point.”


e.  “Jesus repeated the parables of the mustard seed and leaven to assure those who rejoiced in His actions that while the beginnings of the kingdom He offered appeared insignificant, it would grow into a universal movement.”


f.  “These two parables are here connected with the coming of God’s saving rule in Jesus.  They contain the promise that God’s work would come to a glorious fulfilment, no matter how small its beginnings seemed to be.  Just as a mustard seed grows to tree-like proportions and a small amount of yeast permeates a large amount of dough and makes it expand, so what begins as a small influence will increase and spread widely.  Attempts to find separate meanings in the two parables are dubious, and the view that yeast here represents evil (rather than the kingdom) is certainly wrong.”


g.  Lenski also takes the OUN as inferential, saying that it means “because of the great rejoicing of the multitude.”  He places Jesus still in the synagogue.  Lenski defines the ‘kingdom of God’ as “the ruler of God’s grace among men.”
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