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

 is the transitional use of the postpositive conjunction DE, meaning “Now” plus the accusative ‘subject’ of the participle from the feminine singular demonstrative pronoun HOUTOS, meaning “this one/this woman.”  This demonstrative pronoun can also function in place of the personal pronoun “she.”  Next we have the accusative direct object from the feminine singular noun THUGATĒR, meaning “daughter” with the genitive of relationship from the masculine singular proper noun ABRAAM, meaning “of Abraham.”  Then we have the accusative feminine singular present active participle of the verb EIMI, meaning “to be: is.”  This entire construction is an independent accusative (also called an accusative absolute construction or a pendent accusative), in which the word in the accusative (HOUTOS) functions as the ‘subject’ of the accusative participle, which functions as a finite verb.  Literally this construction says, “she being a daughter of Abraham.”


The present tense is a descriptive/aoristic present, which describes the present state of being as a static fact.


The active voice indicates that this daughter of Abraham produces the state of being what she is.


The participle is causal, which can be translated: “because this one is a daughter of Abraham” or simplified to “because she is a daughter of Abraham.”

“Now because she is a daughter of Abraham,”
 is the accusative direct object from the feminine singular relative pronoun HOS, meaning “whom.”  Then we have the third person singular aorist active indicative from the verb DEW, which means “to bind; to tie up.”


The culminative aorist regards the action in its entirety as a fact with emphasis on its completion.  This is brought out in translation by use of the English auxiliary verb “had.”


The active voice indicates that Satan had produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the nominative subject from the masculine singular article and proper noun SATANAS, meaning “Satan.”  Next we have the participle of attention IDOU, meaning “behold, notice, or pay attention.”  Then we have the adverbial accusative of measure of extent of time from the cardinal adjective DEKA with the additive use of the conjunction KAI and the cardinal adjective OKTW plus the accusative neuter plural noun ETOS, meaning “ten and eight years.”  We can simplify this to “for eighteen years.”  The adjective “long” found in the NASB does not exist in the Greek.

“whom Satan had bound, notice, for ten and eight years,”
 is the negative adverb OUK, meaning “not” plus the third person singular imperfect active indicative from the verb DEI, meaning “to be necessary; to be proper: was it not proper?”


The imperfect tense is a descriptive imperfect, which describes a continuous, past action without reference to its conclusion.


The active voice indicates that the situation produces the action of being necessary.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information. 

With this we have the aorist passive infinitive from the verb LUW, which means “to loose” and in the passive “to be loosened; to be released.”


The culminative aorist regards the action in its entirety as a fact with emphasis on its completion.  This is brought out in translation by use of the English auxiliary verb “have.”


The passive voice indicates that the woman receives the action of being released.


The infinitive is a complementary infinitive, completing the meaning of the main verb.

This is followed by the preposition APO plus the ablative of separation from the masculine singular article noun DESMOS with the adjectival use of the demonstrative pronoun HOUTOS, meaning “from this bond.”  Finally, we have the locative of time from the feminine singular article and noun HĒMERA with the descriptive genitive or genitive of identity from the neuter singular article and noun SABBATON, meaning “on the Sabbath day.”

“was it not proper to have been released from this bond on the Sabbath day?’”
Lk 13:16 corrected translation
“Now because she is a daughter of Abraham, whom Satan had bound, notice, for ten and eight years, was it not proper to have been released from this bond on the Sabbath day?’”
Explanation:
1.  “Now because she is a daughter of Abraham,”

a.  The Lord continues His reply to the indirect criticism of the synagogue-ruler.  He continues with the reason why she could and should be rightfully healed in this synagogue on the Sabbath.  Jesus gives four reasons why her healing is justified.


b.  The first reason why this woman was rightfully healed was because she is a daughter of Abraham.  This is an indirect way of saying that she is a Jewess.  It may also be an indirect way of saying that she is a believer.  Being a Jewish woman, she has every right to blessing from God as any Jewish man.  The fact she is a Jew gives her special privilege before God—“to the Jew first, but also to the Gentile.”


c.  As a daughter of Abraham she has spiritual rights and privileges that entitle her to special attention from the God of Israel, which the God of Israel has just shown to her by healing her.  As a daughter of Abraham she is also in the same spiritual line of believers as Isaac and Jacob.  Therefore, Jesus is justified in healing her because of genetic heritage, which ties what Jesus is doing to the promises made to Abraham about blessing his seed/descendants.

2.  “whom Satan had bound, notice, for ten and eight years,”

a.  The second reason Jesus has every right to care for this woman is because Satan had bound her in the past with this illness.  This does not suggest or imply that Satan indwelt her or that she was indwelt with a demon at the moment Jesus healed her.  What Satan did to this woman was clearly done eighteen years ago, and may have occurred when she was still an unbeliever.  We have no way of knowing.  It is just as possible that Satan, acting through one of his demon agents, still indwelt this woman until the moment said that she was freed from her bondage.  Luke is not specific, and therefore, all we can do is speculate as to the two possibilities.  The point Jesus is making to the synagogue-ruler and crowd is that since Satan got involved in harming this woman, God had to get involved in healing this woman.  If Satan had left her alone, then Jesus would have had no need to heal her.


b.  The third reason Jesus needed to get involved was because no one else had done anything to help her for the past eighteen years.  The Greek particle IDOU demands that everyone stop whatever they are thinking and consider for a moment the fact that this woman had suffered for eighteen years and this synagogue-ruler and none of the other religious leaders in Israel could do anything to help her.  Jesus makes the point even more painful to them by stretching out the time by saying “ten and eight years!” when He could have easily said “eighteen.”  The Lord is rubbing their noses in the fact they let her suffer for this long and did nothing for her.  For instance, they could have put her in a wagon and walked to Galilee three years ago and brought her to Him and He would have healed her.  They didn’t even do that for her.  Jesus didn’t have to say it, because they all knew the problem—there was no love for this neighbor only love for themselves.

3.  “was it not proper to have been released from this bond on the Sabbath day?’”

a.  Jesus concludes His rhetorical question of rebuke with the fourth reason for doing what He did.  The Sabbath is a day of praise and worship of the God of Israel.  Of all days of the week, the Sabbath is the day when God should care for His people, especially does who are suffering the most.  Therefore, the most proper day for God to heal His people is on a Sabbath day.


b.  Not only is this the best day for this healed woman to praise and worship the God of Israel for being healed, but it is also the best day to release her from what Satan had done to her.  Every Sabbath should be a day of defeat for Satan, and what better way to defeat him than for the God of Israel to undo what he has done to harm those whom the God of Israel loves?  Therefore, the Sabbath is the most proper day to reverse the evil of Satan and at the same time give cause for the praise and worship of the God of Israel.  “Isn’t God’s day the best day to defeat the Evil one?”  Yes, which is why the synagogue-ruler had nothing to say in reply; his evil mouth was shut and remains shut forever in the word of God.

4.  Commentators’ comments.


a.  “The argument is cumulative: the woman, a human being, over against the ox and the ass, mere brutes; a daughter of Abraham over against ordinary human beings; bound by the cruelty of Satan over against tethering to a manger with fodder; 18 years over against one day; need of being freed from a demon over against need of water.  The argument is overwhelming.”


b.  “Triple argument, human being and not an ox or ass, woman, daughter of Abraham (Jewess), besides being old and ill.  Definite statement that her disease was due to Satan.”


c.  “Jesus explains why He acts: just as some feel free to aid animals on the Sabbath, one should feel the same moral necessity to aid this ailing daughter of Abraham on the Sabbath.  Most see a minor-to-major argument here: what is true of animals is more true of people.  Satan had bound the woman for eighteen years, and she should be loosed from this bond, even more than the ox should be loosed on the Sabbath to eat.  Jesus is arguing that the woman’s relationship to Abraham, the man of God’s promise, makes her healing on the Lord’s day not wrong but appropriate, even necessary.  What better day to reflect on God’s activity than the Sabbath?  The passive infinitive ‘to be loosed’ suggests that someone frees the woman.  Since only God can exercise such power, the healing is another evidence of God working through Jesus and a token of the struggle in which God is engaged to reclaim and restore people.  Such activity is ideal for the day when people are to rest and offer worship to God, the good Creator.  In effect, Jesus argues that His act does not violate the Sabbath, but fits the very spirit of the day.  What better way to celebrate the Sabbath!  The difference in the views of Jesus and the synagogue leader could not be greater.”


d.  “Jesus reminded the synagogue-ruler that he treated his animals far better than he treated this poor woman.  This indictment included the people in the congregation as well.  Our Lord was arguing from the lesser to the greater: if God permits people to help their thirsty animals on the Sabbath, would He not want us to care for needy people made in the image of God?  Any tradition that keeps us from helping others is not from God.  Jesus said that the woman was a ‘daughter of Abraham,’ referring to her spiritual condition and not her physical birth (Gal 3:7) [It refers to both.].  Does this mean that she was a converted person before the Lord healed her? [Not necessarily.]  If so, then she is the only believer (other than Paul) in the New Testament who was physically afflicted because of demonic attack.”
  This is speculation.  She may have been attacked by Satan as an unbeliever and left in that condition until this moment.  We don’t have enough information to be dogmatic about when she became a believer.  Can Satan or any demon attack the body of a believer indwelt by the Holy Spirit?  No, not in the sense of dwelling in the body.  But as in the case of Paul, a demon can attack from outside the body.  However, she was not indwelt by the Holy Spirit, since this all occurred in the Age of Israel before the coming of the Holy Spirit at Pentecost.

e.  “This woman ought to be set free from satanic bondage on the Sabbath.  How does Jesus reach such an ostentatious conclusion?  He sets up a series of parallels, arguing from the lesser to the greater:

If an animal, how much more a daughter of Abraham?

If one whom you have bound for a few hours, how much more one whom Satan has bound for eighteen years?

If you can loose the bonds of an animal on the Sabbath as well as the other six days of the week, how much more is it necessary for God to loose this woman’s bond on the Sabbath?”


f.  “Note how the disability is said to have been caused by a spirit (verse 11) and to be a state of being bound by Satan (verse 16).”
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