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 is the transitional use of the postpositive conjunction DE, meaning “Now” plus the third person plural imperfect active indicative from the verb PAREIMI, which means “to be present; to come: they had come, they came Lk 13:1.”


The imperfect tense is a descriptive imperfect, which describes a continuous, past state of being without reference to its conclusion.


The active voice indicates that some men produced the action of coming, being present.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the masculine plural adjective TIS, meaning “some people, persons, men, etc.”  Next we have the preposition EN plus the locative of time from the third person masculine singular intensive pronoun AUTOS plus the article and noun KAIROS, meaning “at the same time.”

“Now some men came at the same time,”
 is the appositional/explanatory nominative masculine plural present active participle of the verb APAGGELLW, which means “to report, announce, or tell.”


The present tense is a descriptive present, describing what occurred at that moment.


The active voice indicates that the subject, ‘some men’ produced the action.


The participle is circumstantial.

Then we have the dative indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to Him” and referring to Jesus.  This is followed by the preposition PERI plus the adverbial genitive of reference from the masculine plural article and adjective GALILAIOS, which means “about the Galileans.”

“reporting to Him about the Galileans,”
 is the genitive (by attraction to the genitive adjective GALILAIOS) masculine plural relative pronoun HOS plus the accusative neuter singular article and noun HAIMA, meaning “the blood of whom” or “whose blood.”  Then we have the nominative subject from the masculine singular proper noun PILATOS, meaning “Pilate.”  Next we have the third person singular aorist active indicative from the verb MIGNUMI, which means “to mingle together; to mix.”


The culminative aorist regards the action in its entirety as a fact with emphasis on its completion.  This is brought out in translation by use of the English auxiliary verb “had.”


The active voice indicates that Pilate produced the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the preposition META plus the genitive of association from the feminine plural article and noun THUSIA with the possessive genitive from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “with their sacrifices.”

“whose blood Pilate had mixed with their sacrifices.”
Lk 13:1 corrected translation
“Now some men came at the same time, reporting to Him about the Galileans, whose blood Pilate had mixed with their sacrifices.”
Explanation:
1.  “Now some men came at the same time,”

a.  Luke transitions to a new subject but the phrase “at the same time,” indicates that we are at the same place (which is unknown) and at the same period in the Lord’s ministry (also unknown).  The last known location was eating a meal in the home of a Pharisee, Lk 11:37, after which Jesus left that house.  The next thing we know from Lk 12:1 is that a crowd of thousands formed to listen to Jesus, but we were given not time or location for this event.  All we know now is that at the same time that Jesus spoke to this crowd of thousands the events about to be described by Luke happened.

b.  The subject “some men” could be believers or unbelievers.  They are reporting about Galileans, but this doesn’t mean they came from Galilee.  They are reporting about events that took place in Jerusalem, since the final statement is regarding their sacrifices.  Sacrifices could only be made in Jerusalem.  Therefore, these men could have come from Jerusalem.  We don’t know if these men came to inform Jesus because they believed in Him and wanted to warn Him not to go to Jerusalem or whether they had other motives.

2.  “reporting to Him about the Galileans,”

a.  The fact these men are ‘reporting’ or ‘announcing’ these things to Jesus sounds like something believers might do to warn Him of the dangerous situation in Jerusalem at the time.  However, this is only speculation, since Luke gives us no further information to back up this speculation.  Jesus’ response to these men doesn’t come across as Him being grateful for the information.


b.  The report is about a certain group of Galilean men who had gone to Jerusalem to offer their sacrifices at the Temple.  Other than this we know nothing about these men.  Whether or not they were believers is impossible to know from the information given in this context.

3.  “whose blood Pilate had mixed with their sacrifices.”

a.  The phrase “whose blood” refers to the blood of the Galileans.  The word “blood” is a metaphor for their deaths.  Whether or not Pilate had them killed or whether he simply used their literal blood to mix with the blood of their sacrificial animals we also don’t know.  Why they were killed and who actually killed them is not directly mentioned.  Again it is speculation to affirm that Pilate had them killed.  This probably occurred during one of the three main festivals, since Pilate only came to Jerusalem during these festivals.


b.  Regardless of how or why these men died, it is clear that Pilate mixed their literal blood with the blood of their animal sacrifices.  It is unlikely that this blood would have been poured out on the altar of burnt offering, since that would have involved Gentile soldiers violating the Temple grounds and would have caused a riot or insurrection.


c.  So we don’t know exactly what happened or where it happened or when it happened.  All we know for certain is that Pilate did something that demonstrated his hatred for the Jews and their sacrificial system.  This act was clearly designed to antagonize the Jewish religious leaders and function as a warning to them that he would spill more blood should they provoke him.  Historically we known that Pilate hated the Jews and this act is consistent with his antagonistic attitude toward them.

4.  Commentators’ comments.


a.  “The incident is recorded nowhere else, but is in entire harmony with Pilate’s record for outrages.  These Galileans at a feast in Jerusalem may have been involved in some insurrection against the Roman government, the leaders of whom Pilate had slain right in the temple courts where the sacrifices were going on.  Jesus comments on the incident, but not as the reporters had expected.  Instead of denunciation of Pilate he turned it into a parable for their own conduct in the uncertainty of life.”


b.  “Some people mention a recent incident in which some Galileans were put to death as they offered (or prepared to offer) their sacrifice.  Neither the exact location of the attack nor the number who lost their lives is given.  It need not have been in the temple proper, but more likely took place near the temple, as people approached with their sacrifices in hand.  Pilate, the Roman administrator, used force, and death resulted.  It is unlikely that the Galileans were Zealots, at least no such point is raised.  An attack like this in an area of sacred significance was bound to raise passions.  Perhaps the crowd is curious to know if Jesus plans to do anything in defense of His compatriots.  Jesus does not enter into the social, racial, or national issues, but instead turns the incident into an opportunity to issue a warning.  The massacre may well have been associated with Passover, which is the only time that the laity slaughtered their own animals.  Galileans most likely would be engaged in sacrifices during the feast.  Whatever the incident, it made a great impression, and Jesus is asked to comment on it.  But the opportunity for political commentary becomes an occasion for spiritual reflection.”


c.  “The atrocity mentioned in Lk 13:1 may have taken place when Pilate ‘appropriated’ money from the temple treasury to help finance an aqueduct.  A large crowd of angry Jews gathered in protest; so Pilate had soldiers in civilian clothes mingle with the mob.  Using concealed weapons, the soldiers killed a number of innocent and unarmed Jews, and this only added to the Jews’ hatred for their governor.”
  Bock points out that this cannot be the same incident because “This event [as related by Josephus] is not at the temple, and it involves Judeans [not Galileans].”
  ISBE makes the same speculation: “Pilate later tried to placate Jewish hostility by organizing a water supply for Jerusalem.  His attempt to finance his project from temple funds caused a violent demonstration, which Pilate suppressed by police action, instructing his soldiers to use their batons instead of swords. Disregard of his orders caused several deaths. This affair may be the mysterious massacre of Galileans (Lk 13:1).”
  Again this is only speculation and is not based on any historical evidence.


d.  “The scenario presented to Jesus is of Pilate’s execution of Jewish pilgrims from Galilee, cut down while in the act of offering sacrifices.  Otherwise unattested, the event thus reported is nonetheless consistent with what is more generally known of Pilate according to Jewish sources.”


e.  “Calling on Jesus to comment on the incident of verse 1 was probably another trap to get Him to commit a political crime, for it would have been treason to condemn the actions of the Roman Governor before thousands of Rome’s subjects.”


f.  “Some pilgrims who had come to Jerusalem for the Passover had been butchered by Roman troops in the temple, while they were slaying their sacrifices.  The report is thoroughly in keeping with Pilate’s character, although this particular incident was too unimportant to excite the comment of Josephus in his history of this period.”


g.  “As best we can reconstruct the bloodshed, this took place in the temple at Passover, because that was the only time laymen, Galilean or otherwise, were involved in the slaughter of animal sacrifices.  So the victims were Galilean pilgrims offering Passover sacrifices in the temple.  Evidently Pilate thought they were guilty of sedition and had his soldiers fall upon them when they least expected.  In the ensuing melee human blood mixed with lambs’ blood.”


h.  “Probably the Galileans, who were fanatical nationalists, had created a disturbance in Jerusalem.  Pilate, who was there during the feast, had sent soldiers to intervene.  The result was a bloody clash in the temple courts.  Such action was entirely in keeping with Pilate’s known character.”


i.  Plummer suggests that it was the feast of Tabernacles (p. 338).


j.  “The report was made to Jesus, not because of this deed of Pilate’s, but because of the violent death of these Galileans under the assumption that these men must have committed some great sin for which God sent this signal punishment upon them through Pilate.  Their sin was, of course, secret, but this penalty was assumed to be incontrovertible evidence that such as sin had been committed by these men.”

� BDAG, p. 773.


� Kittel, G., Bromiley, G. W., & Friedrich, G. (Eds.). (1964–). Theological Dictionary of the New Testament (electronic ed., Vol. 5, p. 899). Grand Rapids, MI: Eerdmans.


� Robertson, A. T. (1933). Word Pictures in the New Testament (Lk 13:1). Nashville, TN: Broadman Press.


� Bock, D. L. (1996). Luke: 9:51–24:53 (Vol. 2, pp. 1204–1206). Grand Rapids, MI: Baker Academic.


� Wiersbe, W. W. (1996). The Bible Exposition Commentary (Vol. 1, p. 224). Wheaton, IL: Victor Books.


� Bock, D. L. (1996). Luke: 9:51–24:53 (Vol. 2, p. 1205). Grand Rapids, MI: Baker Academic.


� Sherwin-White, A. N. (1979–1988). Pilate, Pontius. In G. W. Bromiley (Ed.), The International Standard Bible Encyclopedia, Revised (Vol. 3, p. 868). Wm. B. Eerdmans.


� Green, J. B. (1997). The Gospel of Luke (p. 514). Grand Rapids, MI: Wm. B. Eerdmans Publishing Co.


� Mills, M. S. (1999). The Life of Christ: A Study Guide to the Gospel Record (Lk 13:1–5). Dallas, TX: 3E Ministries.


� Carson, D. A., France, R. T., Motyer, J. A., & Wenham, G. J. (Eds.). (1994). New Bible commentary: 21st century edition (4th ed., p. 1002). Leicester, England; Downers Grove, IL: Inter-Varsity Press.


� Hughes, R. K. (1998). Luke: that you may know the truth (p. 80). Wheaton, IL: Crossway Books.


� Pfeiffer, C. F., & Harrison, E. F. (Eds.). (1962). The Wycliffe Bible Commentary: New Testament (Lk 13:1). Chicago: Moody Press.


� Lenski, p. 723.





2
4

