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 is the adversative use of the postpositive conjunction DE, meaning “However” plus the nominative subject from the masculine singular articular aorist active participle of the verb GINWSKW with the negative adverb MĒ, meaning “to not know: the one not knowing.”

The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The active voice indicates that the evil slave produced the action.


The participle is circumstantial.
This is followed by the adversative use of the postpositive conjunction DE, meaning “nevertheless.”  With this we have the nominative masculine singular aorist active participle from the verb POIEW, which means “to do, produce, make, commit.”
  The morphology of this participle is the same as the previous participle.  Next we have the accusative direct object from the neuter plural adjective AXIOS, meaning “worthy things” plus the genitive of certain adjectives that take the genitive
 from the feminine plural noun PLĒGĒ, which means “of blows, strokes” referring to whipping, flogging, or beating with a rod.  Next we have the third person singular future passive indicative from the verb DERW, which means “to be flayed; to be beaten; to be whipped.”


The future tense is a predictive future, which affirms what will take place.


The passive voice indicates that the evil slave will receive the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the feminine plural adjective OLIGOS, meaning “few [lashes].”  Again the feminine gender may imply the ellipsis of the feminine noun PLĒGĒ, meaning “lashes, blows, strokes.”  (See the previous verse for a detailed explanation.)
“However, the one not knowing, nevertheless committing things worthy of whipping, will be whipped few [lashes].”
 is the transitional use of the postpositive conjunction DE, meaning “Now” plus the dative indirect object from the masculine singular adjective PAS, meaning “to everyone.”  This is a case of Inverse attraction. “What is called inverse attraction is due to the same tendency to identify antecedent and relative, only the assimilation is that of the antecedent to the relative.”
  Then we have the dative masculine singular relative pronoun HOS, meaning “to whom: who.”  The dative case attracted to the case of its antecedent (PAS).  Next we have the third person singular aorist passive indicative from the verb DIDWMI, which means “to be given.”

The culminative aorist regards the action in its entirety as a fact with emphasis on its completion.  This is brought out in translation by use of the English auxiliary verb “has.”


The passive voice indicates that the subject ‘everyone’ received the action of being given something.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the neuter singular adjective POLUS, meaning “much.”  This is followed by the nominative subject from the neuter singular adjective POLUS, meaning “much.”  Then we have the third person singular future passive indicative from the verb ZĒTEW, which means “to ask for, request, demand something Mk 8:12; 1 Cor 1:22; 2 Cor 13:3; Jn 4:23; Mk 8:11; Lk 11:16; 12:48; is required 1 Cor 4:2.”


The future tense is a predictive future, which affirms what will take place.


The passive voice indicates that much will receive the action of being required.


The indicative mood is declarative for a simple statement of fact.

“Now to everyone who has been given much, much will be required;”
 is the additive use of the conjunction KAI, meaning “and” plus the dative indirect object from the masculine singular relative pronoun HOS, meaning “to whom.”  Next we have the third person plural aorist middle indicative from the verb PARATITHĒMI, which means “to entrust something to someone.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The middle voice is an indirect/dynamic middle, which emphasizes the personal responsibility of the subject producing the action.  The subject “They” is the Trinity.

The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the neuter singular adjective POLUS, meaning “much.”

“and to whom They entrusted much,”
 is the accusative direct object from the neuter singular comparative adjective PERISSOS, meaning “even more.”
  Then we have the third person plural future active indicative from the verb AITEW, which means “to request, ask, or demand.”

The future tense is a predictive future, which affirms what will take place.


The active voice indicates that the Trinity will produce the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “him” and referring to the believer who has been given much.
“They will ask him even more.”
Lk 12:48 corrected translation
“However, the one not knowing, nevertheless committing things worthy of whipping, will be whipped few [lashes].  Now to everyone who has been given much, much will be required; and to whom They entrusted much, They will ask him even more.”
Explanation:
1.  “However, the one not knowing, nevertheless committing things worthy of whipping, will be whipped few [lashes].”

a.  Jesus continues by contrasting the cognizant believer/leader/disciple with the ignorant believer/leader/disciple.  There are believers who are ignorant of the will of God, because they chose to not learn anything from the word of God.  There are religious leaders who are ignorant of the will of God, because they do not study the Scriptures, but teach false doctrine.  There was one disciple, Judas, who never came to the place of knowing and believing that Jesus was the Christ.

b.  The one not knowing is the person who does not know, realize, or come to know, and therefore not believe, that Jesus is the Christ.  This person is ignorant of the will of God, but nevertheless still has a sin nature, is still in a state of total depravity, and is still responsible for the sin of unbelief—the unpardonable sin, which cannot be forgiven.  This is why this person is worthy of whipping, and will be whipped with just a few lashes.  The contrast between many lashes and few lashes indicates degrees of punishment.  Just as there are degrees of loss of rewards at the evaluation throne (BĒMA) of Christ, so this suggests that there are degrees of punishment in the eternal state for unbelievers.

c.  There are certainly degrees of divine discipline for believers during their life on earth, 1 Cor 11:30, “For this reason among you many [are] weak and sick and a large number sleep.”  There also degrees of rewards and loss of rewards for believers after death, 1 Cor 3:12-15, “If anyone builds upon the foundation gold, silver, valuable gems, various kinds of woods, grass, straw, the spiritual accomplishment of each person will become visible, for the day reveals [it], because it will be made fully known by means of fire; that is, the fire will test what sort of accomplishment is the accomplishment of each person.  If the work of anyone survives, which he has built, he will receive a reward.  If the work of any person is completely burned up, he will suffer loss, but he himself will be saved, but [he will be saved] in this manner as through fire.”

d.  Therefore, it is not difficult to imagine that God will have differing degrees of punishment for cognizant versus ignorant unbelievers in the eternal state.  For example, who will have a worse time in eternity Esau or Satan?
2.  “Now to everyone who has been given much, much will be required;”

a.  There really should have been a verse break here, because we have a transition to a principle that comes out of the story as an application of the story, but is not part of the parable just told.

b.  The big question is, “To whom does the word ‘everyone’ refer?”  There are three possibilities:


(1)  It refers to only believers.  This is certainly true, especially for Church Age believers, who have been given forty or more things at salvation as identified throughout the New Testament.  But all believers, regardless of when they live in human history, are given eternal life, eternal security, a permanent home somewhere in the new heaven or new earth, the imputation of divine righteousness, a human spirit, a resurrection body, and many other things.  We have been given much, and therefore, God expects a great deal from us—for example the daily study of the word of God, persistence in prayer, and evangelization of others.


(2)  It refers to only unbelievers.  This is unlikely, because God expects only one thing from the unbeliever—to believe or have faith in the Lord Jesus Christ.


(3)  It refers to everyone.  This is unlikely for the same reason as number two.  If the unbelievers are disqualified, then ‘everyone’ cannot include them.  Therefore, this principle of application applies primarily to just believers.

c.  However, there is a sense in which this principle applies to the leaders of Israel and the people of Israel, since the leaders were responsible for leading the people to Christ—recognizing that Jesus was the Christ and encouraging the people to believe in Him.  And the people of Israel were responsible to spread the message of the gospel to the Gentiles, which they never did.  So Israel was given much in the form of the message of the gospel, and they were expected to evangelize the world (much was expected).

d.  There is a false application of this principle to giving.  Greedy pastors and deacons try to apply this statement to those who are rich, saying that God expects them to give a great deal more to others.  That principle of giving may be and probably is true, but not based upon this context or passage, which has nothing to do with money.
3.  “and to whom They entrusted much,”

a.  In the previous statement “to everyone” referred to believers.  In this statement the phrase “to whom” is parallel to and refers back to the phrase “to everyone.”  Who is “They”?  “They” are the same persons who did the giving in the previous statement.  The verb is in the passive voice, which many grammarians call ‘the divine passive’.  The passive voice in Greek indicates that the subject receives the action of the verb.  Here, the subject is everyone = believers, who receive the action of being given much.  The person giving much is God, who is not named, because the Jews were hesitant about saying the name of God.  Therefore, they expressed the action of God in the passive voice, so they wouldn’t have to use His name.

b.  Therefore, when we encounter the subject “they” in the third person plural verb (‘they entrusted’), we have to relate the subject of this verb back to the divine passive voice in the previous statement.  Since God is the ‘subject’ of the passive voice in the previous statement and is statement is parallel to the previous statement, ‘God’ or the ‘Trinity’ is the subject of this verb, “They entrusted.”

“The indefinite plural is the use of the third person plural to indicate no one in particular, but rather ‘someone.’  This has parallels with modern colloquial English.  For example, ‘I understand that they have discovered a cure for cancer.’  Frequently it is better to convert an indefinite plural into a passive in which the object becomes the subject (e.g., in the sentence above, this would = ‘I understand that a cure for cancer has been discovered’).  Sometimes the indefinite plural is a circumlocution for naming God as subject.”


c.  Did ‘God’ (ELOHIM is the plural noun meaning ‘God’ in the Hebrew; ‘IM’ is the plural ending in Hebrew (like our ‘s’ in English.) entrust much to us (believers).  Yes, we are ambassadors for Christ.  We have been entrusted with the message of the gospel, with prayers for those in authority and for others, for obeying and loving God, which resolves the angelic conflict, and many other things.  God has entrusted us with His word and the understanding of His word that we might evangelize the world.  All of the spiritual wealth of the word of God has been entrusted to us to understand and relate to others in need of salvation, encouragement and comfort.

d.  How is each member of the Trinity involved in this entrusting?  God the Father planned it and willed it.  The Lord Jesus Christ lived and demonstrated it.  God the Holy Spirit reveals it, teaches it, and help us with it.
4.  “They will ask him even more.”

a.  God has entrusted much to us as members of the Church, just as God entrusted much to the apostles to evangelize the world.  God had not yet ask more of the disciples who were listening to these words, but that asking would come on Pentecost and beyond.  Jesus asked the disciples to follow Him and listen to Him.  But just prior to His ascension He asked much more: “Go therefore and make disciples of all the nations, baptizing them in the name of the Father and the Son and the Holy Spirit, teaching them to observe all that I commanded you; and lo, I am with you always, even to the end of the age,” Mt 28:19-20.  “God demands more from him to whom He has entrusted more, Lk 12:48.”


b.  As an unbeliever the Trinity (‘God’) asked one thing of you—to have faith that Jesus is the Christ, your savior.  At the moment of salvation much was entrusted to you: 1 Pet 2:9, “You [are] the elect people, the royal priesthood, the holy nation, the people for the purpose of possession, in order that you might proclaim the virtues of Him who called you from darkness into His wonderful light.”  As a believer the Trinity has asked much more of you as an individual believer: 2 Pet 3:17-18a, “But you, beloved, since you know this in advance, be on your guard, in order that you do not lose your own strength by being carried away by the deception of unprincipled men, but continue to grow in the sphere of grace and knowledge of our Lord and Savior Jesus Christ.”  And what is required of the leaders of the Church: 2 Tim 4:1-2, “I solemnly charge you in the presence of the God and Christ Jesus, Who is destined to judge the living and the dead, both with reference to His appearance [the Rapture] and with reference to His kingdom [the Last Judgment], make it a priority to publicly proclaim the Word; be ready [and persistent] when it is convenient and when it is not convenient; publicly correct, rebuke, encourage [comfort] by means of all steadfastness and doctrinal teaching.”

5.  Commentators’ comments.


a.  “Jesus continues to explain how punishment will come to those who do not obey the master.  The ignorant slave’s situation is less severe than the one who fails to act with knowledge.  What this servant did is worthy of a beating, but the servant acted out of ignorance.  Such a servant will receive ‘few’ blows compared to the ‘many’ that the slave of verse 47 will receive.  The reference is a general principle, so that a specific referent should not be sought for the remark.  The verse merely notes that servants will be evaluated according to their knowledge.  The parable and explanation conclude with the principle that is the basis for evaluation: the more one knows, the more responsible one becomes, so that more will be asked of one when evaluated.  Contextually, this remark is directed at the disciples, since they know more about Jesus than anyone else.  They bear the most responsibility of anyone that Jesus addresses, and they need to be faithful as a result.  The teaching closes with a warning and a recognition that there are degrees of faithfulness as well as degrees of responsibility.  The third-person plural in the final statement is an ‘impersonal plural’ and alludes to the master’s judgment.”


b.  “God’s judgment will be fair.  It will be based on what the servants know of God’s will.  This is not to suggest that the more ignorant we are, the easier time we will have at the Judgment Seat of Christ!  We are admonished to know God’s will (Rom 12:2; Col 1:9) and to grow in our knowledge of Jesus Christ (2 Pet 3:18).  Jesus is stating a general principle: the more we have from God, the greater our accountability before God.”


c.  “Jesus seems to have been referring to the nation’s leaders who would be present at the time of the coming of the Son of Man.  Faithless ones will be judged more severely than those who, though wicked, do not know about the coming of the Son of Man (verse 48a).  Unbelievers with a great knowledge of God’s revelation will have to answer for their lack of response to that revelation.”


d.  “The sobering truth is that a modern false prophet who pretends to espouse Christianity is here warned that he will be under greater eternal condemnation than a pagan who misled as many souls, but was unaware of what he was doing.”
  This commentator completely ignores any application to believers.

e.  “Punishment will depend upon knowledge and consequent measure of responsibility.  The implication is that the heavenly judgment is not a simple matter of guilty or not guilty; there are varying degrees of judgment and reward.”


f.  “Some people by virtue of their greater knowledge, age, experience, and influence in the church will suffer far greater penalty for the same sin than an ignorant person will.  James rightly warned, ‘Not many of you should presume to be teachers, my brothers, because you know that we who teach will be judged more strictly’ (Jam 3:1).”


g.  “What this means for the disciples is plain.  They receive not only gifts that are to be used with due gratitude according to the intent of the Giver; they receive from the Lord a capital deposit to invest and to do business with in order that they may increase that capital and return it to the Lord with his increase.  They receive all their spiritual gifts as a precious and an honoring trust and must administer them accordingly.  And there will be an accounting of the gift and the deposit.  Blessed is he who can meet that accounting joyfully, but woe to him who proves faithless.  So Peter has his answer.  What Jesus says applies not only to the apostles and the ministers but to all the disciples down to the humblest and even to all men.”


h.  “A person to whom much as been given (by God) will be required to give much; this thought is apparently repeated in the second half of the saying where the third person plural subject of the verb ‘to entrust’ is God.”

� BDAG, p. 840, meaning 3.


� Wallace, Daniel, Greek Grammar Beyond the Basics, p. 134.


� Robertson, A. T. (2006). A Grammar of the Greek New Testament in the Light of Historical Research (p. 717). Logos Bible Software.


� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature (3rd ed., p. 428). Chicago: University of Chicago Press.


� BDAG, p. 772, meaning 3.a.


� BDAG, p. 806, meaning b.


� Wallace, D. B. (1996). Greek Grammar Beyond the Basics: An Exegetical Syntax of the New Testament (p. 402). Grand Rapids, MI: Zondervan.


� Kittel, G., Bromiley, G. W., & Friedrich, G. (Eds.). (1964–). Theological Dictionary of the New Testament (electronic ed., Vol. 6, p. 62). Grand Rapids, MI: Eerdmans.


� Bock, D. L. (1996). Luke: 9:51–24:53 (Vol. 2, pp. 1185–1186). Grand Rapids, MI: Baker Academic.


� Wiersbe, W. W. (1996). The Bible Exposition Commentary (Vol. 1, pp. 222–223). Wheaton, IL: Victor Books.


� Martin, J. A. (1985). Luke. In J. F. Walvoord & R. B. Zuck (Eds.), The Bible Knowledge Commentary: An Exposition of the Scriptures (Vol. 2, p. 239). Wheaton, IL: Victor Books.


� Mills, M. S. (1999). The Life of Christ: A Study Guide to the Gospel Record (Lk 12:41–48). Dallas, TX: 3E Ministries.


� Carson, D. A., France, R. T., Motyer, J. A., & Wenham, G. J. (Eds.). (1994). New Bible Commentary: 21st century edition (4th ed., p. 1002). Leicester, England; Downers Grove, IL: Inter-Varsity Press.


� Hughes, R. K. (1998). Luke: that you may know the truth (p. 65). Wheaton, IL: Crossway Books.


� Lenski, p. 712.


� Marshall, p. 545.





2
1

