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

 is the second person plural aorist active imperative of the verb KATANOEW, which means “to notice, observe, consider, contemplate.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The active voice indicates that the disciples are expected to produce the action.


The imperative mood is a request.

Then we have the accusative direct object from the masculine plural article and noun KORAX, which means “the ravens.”

“Consider the ravens,”
 is the explanatory use of the conjunction HOTI, meaning “for” plus the negative OU, meaning “not,” but here meaning “neither” because of the coordinating conjunction OUDE, which follows.  Next we have the third person plural present active indicative of the verb SPEIRW, which means “to sow (seed).


The present tense is a static present for an action that is perpetually true.


The active voice indicates that the ravens never produce the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the coordinating negative conjunction OUDE, meaning “nor” after a previous negative.  This is followed by the third person plural present active indicative of the verb THERIZW, which means “to reap.”  The morphology of this verb is the same as the previous verb.

“for they neither sow nor reap;”
 is the dative of indirect object from the masculine plural relative pronoun HOS, meaning “to whom,” followed by the negative adverb OUK, meaning “neither” with the following coordinating negative conjunction OUDE, meaning “nor” plus the third person singular present active indicative of the verb EIMI, meaning “to be: to belong.”


The present tense is an aoristic present, which presents the action as a static fact.


The active voice indicates that no storeroom or barn produces the state of belonging to the ravens.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the neuter singular noun TAMEION, meaning “storeroom.”
  This is followed by the negative coordinating conjunction OUDE, meaning “nor” plus the nominative subject from the feminine singular noun APOTHĒKĒ, which means “barn.”  Next we have the adversative use of the conjunction KAI, meaning “and yet.”  Then we have the nominative subject from the masculine singular article and noun THEOS, meaning “God.”  This is followed by the third person singular present active indicative from the verb TREPHW, which means “to feed.”


The present tense is a customary and iterative present, which describes a present action that is reasonably expected or typically occurs at successive intervals.


The active voice indicates that God produces the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the accusative direct object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “them” and referring to the ravens.

“to whom belong neither storeroom nor barn; and yet God feeds them;”
 is the instrumental of manner from the neuter singular interrogative pronoun POSOS, meaning “to what degree; how?”  With this comparative adjective MALLON, meaning “more.”  The construction POSOS MALLON together, meaning “how much more”
 and is found frequently in the NT.  Then we have the nominative subject from the second person plural personal pronoun SU, meaning “you” and referring to the disciples and all believers.  With this we have the second person plural present active indicative from the verb DIAPHERW, which means “to be worth more than, be superior to Mt 6:26; 10:31; 12:12; Lk 12:7, 24.”


The present tense is a static/aoristic present, which describes an unchanging fact.


The active voice indicates that believers produce the state of being worth more to God than ravens.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.  This question is rhetorical.

Finally, we have the ablative of comparison from the neuter plural article and adjective PETEINOS, meaning “than the birds.”

“how much more are you worth than the birds?”
And as I was translating this verse, God showed His great sense of humor.  A raven came and landed on the gutter next to the open window next to my desk and began cawing at me.  I ask him what he wanted and he cawed and flew away.  I guess he approved of my translation.  There are no coincidences in life.
Lk 12:24 corrected translation
“Consider the ravens, for they neither sow nor reap; to whom belong neither storeroom nor barn; and yet God feeds them; how much more are you worth than the birds?”
Job 38:41, “Who prepares for the raven its nourishment, when its young cry to God and wander about without food?”

Ps 147:9, “He gives to the beast its food, to the young ravens which cry.”
Explanation:
1.  “Consider the ravens,”

a.  Jesus then asks His audience (the disciples, the crowd, and His enemies) to think about, consider, or contemplate the ravens.  We can easily imagine that a group of them (note the plural ‘ravens’) may have flown overhead at the moment or landed on a house nearby to which Jesus could draw everyone’s attention for His example.  The verb means to do more than give a passing thought to something.  It means to think something through thoroughly and carefully and then come to an accurate conclusion.  Keep dwelling on the thought until you get the point.


b.  “The largest and most powerful member of the crow family, other birds of the group being the jay, rook, jackdaw, fantailed raven, and hooded crow.”
  The raven is one of the smartest of all birds.  It is highly territorial and will attack anyone who comes into its territory.  Like the vultures they are scavengers.  But Jesus asks us to consider other aspects of their life.

2.  “for they neither sow nor reap;”

a.  The Lord then begins the explanation of what he wants us to consider about the ravens.  They neither sow nor reap.  They are not farmers.  Ravens do not sow a crop or harvest anything.  They are scavengers and eat whatever they find.


b.  The implication is that these birds do not have a specific job.  They don’t store food for the winter like the squirrel or store up body fat like the bear.  These birds take advantage of whatever happens to come their way each day.  They live one day at a time and make the most of that day.

3.  “to whom belong neither storeroom nor barn; and yet God feeds them;”

a.  These birds don’t own anything.  They have no storehouse, storeroom or barn.  They have nowhere to gather and store food for the future.  They are dependent on whatever they can scavenge that day.  They don’t have a plan for the future.  They exist from day to day.  They own nothing.


b.  Then comes the great contrast, where Jesus makes His point—God feeds them.  God isn’t some tourist in central park throwing out birdseed to the birds.  God feeds all His creatures by providing seeds, worms, other dead animals, or whatever it takes to keep various animals alive.  Whether it is other animals, plants, or whatever birds can find in a fast food parking lot, God provides for all His creatures.

4.  “how much more are you worth than the birds?”

a.  Jesus then concludes this statement with a rhetorical question based on an a fortiori conclusion.  A fortiori is a system of logic used in the ancient world that reasons: if a person can do the harder, then if follows with stronger reason that a person can do the less.  For example, if a person can do ten push-ups, then it follows a fortiori, that a person can do one push-up.  As this applies to people, the logic is: if God can provide for birds that have nothing and can’t do much about their situation, how much more can God do for people, who have the ability to reason and work, and save, and store, etc.  The is the implied conclusion, but not the conclusion Jesus draws.


b.  Instead of the expected conclusion, Jesus relates the a fortiori conclusion to how much more we are worth to God than the ravens.  Does God love all He has created?  Yes, and the answer is found in Gen 1:21, “Then God created out of nothing the great sea creatures and every living creature which abounds, so that the waters abounded according to their species and every bird of wing according to its species.  And God saw that it was good.”  Gen 1:25, “Then God made the wild animals of the earth according to their species and the domesticated animals according to their species and all the small animals of the ground according to their species.  And God saw that it was good.”  Gen 1:31, “Then God saw everything which He had manufactured.  And behold, exceedingly good.”  God loved what was exceedingly good, which includes all the plants, animals, and mankind.  But God loves mankind, who is made in His image, more than any other creature He has created.


c.  God the Father, God the Son, and God the Holy Spirit consider every human being to be more valuable than any animal on earth.  The environmentalists need to keep this principle in mind.  People are more important than environment.  If God can provide food for people, then He can take care of the environment, and He doesn’t need governmental help to do so.  He is going to prove this at the beginning of the millennial reign of Christ with the most fantastic restoration of the entire earth to the conditions in the garden of Eden.  There will be perfect environment without the help of a single tree-hugger.


d.  How much more are we valuable than birds?  Infinitely more valuable; for Jesus Christ didn’t bear a single sin of a single animal on the cross.  He came to save the souls of all men, if they desire to be saved (not all men desire to be saved).  He didn’t come to give eternal life to any animal.  And yet there is a good chance that all animals will receive their own eternal reward.  We know that there are animals in heaven, since the Lord returns riding on a white horse.  And it seems only right that all dogs go to heaven (.  We are more valuable to God than all the animals, because our free will decision to believe in the love of God for us testifies against Satan’s slander of God and resolves the angelic conflict.  We were created in the image of God for this specific purpose—to obey God and to appreciate and testify to His magnificent and perfect love for us.


e.  Now since we are more valuable to God than the animal kingdom, and since God provides for the animal kingdom, how much more is He going to provide for us on a daily basis what we need to keep on living and testifying on His behalf?

5.  Commentators’ comments.


a.  “The first example from nature is the ravens, the only NT reference to them (Job 38:41; Ps 147:9.  korakas = ravens refers to a whole variety of crows residing in Palestine.  In antiquity, they were among the least respected of birds.  But God even cares for them. The point is not to be as careless as ravens, but to show how comprehensive God’s care is.  Jesus notes God’s general care in that they do not labor to produce their food.  In fact, they do not have a place to store food in vast quantities, yet God manages to feed them.  Jesus then reminds the disciples that they are more important to God than the birds.  The force of the ‘how much more’ argument is clear.  God will surely care for them, so they need not be anxious.  The birds are an example not of idleness but of freedom from anxiety.  They are not always worrying that the supply of worms may run out; yet they do not expect the worms to crawl down their beaks.”


b.  “Once again, Jesus argued from the lesser to the greater.  If God feeds the birds, He will surely feed His children.”


c.  “Jesus again referred to birds to point out that since His disciples were more valuable than ravens, which God feeds, He cares for them.”


d.  “Ravens neither produce nor preserve their food, yet God provides for them.  Arguing from lesser to greater, then, Jesus can assert as superfluous the anxiety of those who through their agitation seek to secure their livelihood.  The force of this stage of Jesus’ argument is heightened by his choice of examples.  A raven is a bird of prey, a ‘rapacious unclean bird’; if God feeds even such as these, how much more human beings?  In this and the following illustration, Jesus attempts to engage His audience in reading the signs of God’s gracious presence all around them.  If they are able to do so, their views of God will be reshaped and the character of their lives reformed.”


e.  “Jewish (and Greek) wisdom teachers often illustrated their points from nature.”


f.  “If God feeds even carefree birds and clothes the flowers, surely He will all the more provide what is necessary for His children.”


g.  “The ravens and their little brothers the crows were and are everywhere, in every nation of the world.  These insolent, squawking birds know nothing of the habits of a farmer, and yet God feeds them.  This does not mean that Jesus’ followers are not to work, for in other places the Scriptures employ other animals as examples of hard work.  Jesus was merely holding up a common bird that lives according to its God-given capabilities and function, and showing that God provides for it.  We are much more valuable than a bunch of rascally crows, and God will take care of us.  So why should we ever worry?  Worry insults God and defies reality.”
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