John 1:1
Luke 12:22



 is the continuative use of the postpositive conjunction DE, meaning “Then; Now” plus the third person singular aorist active indicative from the verb EIPON, which means “to say: He said.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the preposition PROS plus the accusative of place/direction from the masculine plural article and noun MATHĒTĒS, meaning “to the disciples.”  The word AUTOS is most likely a scribal addition, since it is not found in p75 and Codex B, and probably also not found in p45 (the earliest manuscript evidence we have for this passage).

“Then He said to the disciples,”
 is the preposition DIA plus the accusative of cause from the neuter singular demonstrative pronoun HOUTOS, meaning “Because of this.”  Then we have the first person singular present active indicative from the verb LEGW, which means “to say: I say.”


The present tense is a descriptive present of what occurs at this moment.


The active voice indicates that Jesus is producing the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the dative indirect object from the second person plural personal pronoun SU, meaning “to you” and referring to all the disciples/believers listening.

“‘Because of this I say to you,”
 is the negative adverb MĒ plus the second person plural present active imperative of the verb MERIMNAW, which means “to be anxious; to be concerned; to worry.”


The present tense is a descriptive/durative present, which describes what is now going on and is expected to stop and never continue.


The active voice indicates that the disciples and believers are expected to produce the action.


The imperative mood is a command.

Then we have the dative of reference from the feminine singular article, used as a possessive pronoun, and noun PSUCHĒ, meaning “about/concerning your life.”

“stop being anxious about your life,”
 is the accusative direct object from the neuter singular interrogative pronoun TIS, meaning “what” plus the second person plural aorist active subjunctive from the verb ESTHIW, which means “to eat.”


The aorist tense is a futuristic aorist, which views the will action in its entirety as a fact.


The active voice indicates that believers produce the action of eating.


The subjunctive mood is a deliberative subjunctive, which is used in questions that deal with what is necessary, desirable, or possible.  The need is for a decision.

Then we have the negative coordinating conjunction MĒDE, meaning “and not; but not; nor.”  With this we have the dative of reference from the neuter singular article, used as a possessive pronoun, and noun SWMA, meaning “with reference to/about your body.”  Finally, we have the accusative direct object from the neuter singular interrogative pronoun TIS, meaning “what” plus the second person plural aorist middle subjunctive from the verb ENDUW, which means “to put on; to wear; to dress.”


The aorist tense is a futuristic aorist, which views the will action in its entirety as a fact.


The middle is an indirect or dynamic middle, which emphasize the personal responsibility of the subject in producing the action.


The subjunctive mood is a deliberative subjunctive, which is used in questions that deal with what is necessary, desirable, or possible.  The need is for a decision.

“what you will eat; nor about your body, what you will wear.”
Lk 12:22 corrected translation
“Then He said to the disciples, ‘Because of this I say to you, stop being anxious about your life, what you will eat; nor about your body, what you will wear.”
Explanation:
1.  “Then He said to the disciples,”

a.  Luke indicates that there was a pause in Jesus’ speech before He continued.  It wasn’t a long pause, but it was long enough to make His last point emphatic.


b.  Jesus began addressing His disciples in verse 1.  Luke shows us here that He continues to do so specifically.  The previous conclusion was directed at all those who wanted to be fools with regard to their eternal future.  What follows is addressed only to those who believe in Christ.  The previous section was indirectly addressed to unbelievers.  This section is addressed specifically to believers.  Thus the necessity for the pause and redirection of our attention.

2.  “‘Because of this I say to you,”

a.  The word “this” refers back to the Lord’s previous statement about someone who stores up [treasure] for himself in this life, and is not rich in God in relationship to his/her eternal life.  Because people are more concerned about the securities of this life rather than the security of the next life, Jesus has something critical to say to the disciples and everyone else listening.

b.  The phrase “I say to you” is directed primarily to the disciples as stated in the beginning of the verse, but the principle applies to all believers in Christ.  The promise Jesus is about to proclaim in the form of commands is a divine promise that any believer can claim.


c.  We need to remember that Jesus is the one speaking and He is making a guaranteed promise here.  When God speaks and declares that He will do something, or that something will happen, does it not exist, does it not happen, does it not come to pass?  This is a milder form of saying ‘Truly, truly I say unto you’, but the guarantee of the fulfillment of the promise is the same.


d.  So because unbelievers are preoccupied with the things and security of this life, Jesus is going to promise the disciples and us that we don’t need to do so.  Why?  Because we belong to God the Father as the sons of God in union with Christ, and the Father is going to take care of His children.

3.  “stop being anxious about your life,”

a.  The present imperative with the negative MĒ is a command to stop an action that is already or currently in progress.  This tells us that the disciples and other believers were already anxious about their present and future security and life on earth.  Jesus is telling them and us to stop being worried, concerned, or anxious about the things of this life.


b.  Because the next statement deals with eating and our clothing, people assume that this command only deals with the material things of this life.  But there is more to life than material things as we have seen in the previous story by Jesus.  So hidden in these words is the command to stop being anxious about our eternal life as well, because our eternal life is part of our present life as believers in the Lord Jesus Christ.  If we are not to be anxious about our present material life, how much more should we not be anxious about our eternal life with God?


c.  There is no need to be anxious about our present life, because God not knows how to take care of us, but wants to take care of us, and continues to take care of us.

4.  “what you will eat; nor about your body, what you will wear.”

a.  There are only two items of concern here: concern about what you will eat and concern about what you will wear.  These are two basic necessities in life for staying alive.  We have to eat to stay alive and we have to be dressed properly to survive the effects of too much sun in the summer and too little heat in the winter.


b.  God makes a promise that we are not be concerned or anxious about not having food to eat or clothes to wear.  Today in America we don’t worry about clothes because they are so abundant and so inexpensive to buy.  Such was not the case in the Roman Empire.  Clothing was very expensive because it was all handmade (without machines) and was not mass produced with sewing machines in factories.


c.  God provides the basic necessities of life for all believers.  This is His logistical grace support for each of us.  Obviously this support varies from believer to believer based upon how we use the resources God provides for us.  For example, if we study hard, learn well, and seek work, God will provide the right job for us.  If we decide to sit around and do nothing, then God will leave us to the results of our own choices.  If we manage money well, then we will not go hungry or not have a winter coat.  If we are lazy bums, then we have made our own bad decisions and created our own problems.  We cannot blame God for situations we create from our own bad decisions.  God honors our free will, even when we make the wrong decisions.  We live with the consequences of what we decide.


d.  But for those who are trying to live the spiritual life God has provided, God provides the basic necessities in life so we can continue to live the spiritual life He has given us.  For those who excel in living the spiritual life by doing the will of God, there is sometimes an abundance of logistical grace support, so they can share that abundance with others.  The rich farmer in the previous story had such an opportunity, but had no intention of making the most of that opportunity.


e.  So Jesus tells the disciples and us to stop worrying about the basic necessities of this life with the implication that God the Father is going to provide these things for them.  They have heard this same message before in the Sermon on the Mount, Mt 6:25, “For this reason I say to you, do not be worried about your life, as to what you will eat or what you will drink; nor for your body, as to what you will put on.  Is not life more than food, and the body more than clothing?”
5.  Commentators’ comments.


a.  “Jesus would naturally repeat His favorite sayings like other popular preachers and teachers.  So Lk 12:22–31 corresponds to Mt 6:25–33.  The parable of the rich fool was spoken to the crowd, but this exhortation to freedom from care (22–31) is to the disciples.  The language in Lk 12:22 is precisely that in Mt 6:25.”


b.  “After warning all about valuing possessions too highly, Jesus turns to address His disciples about trusting God (de signals the transition of audience).  The connection between the two sets of exhortations suggests that the security that many look for in possessions is to be found only in God.  Jesus says in effect that danger is found in storing up treasure for oneself and not for God.  One should not deal with anxiety by pursuing possessions; rather one should trust God to meet needs (this is the force of dia touto, = because of this).  Jesus tells them not to be anxious about what they will eat or wear.  The present imperative merimnate = do not worry looks at a constant attitude.  A lack of anxiety about basic daily needs is to characterize the disciple.  People are subject to God, whether they accept it or not; so it is best to look to Him.  In fact, the absence of anxiety involves trusting one’s care to Him, as the allusion to the soul makes clear.  The reasons for having an absence of anxiety follow in verses 23–28.  The point is not asceticism, but a life lived with an eye to God, as he meets one’s needs.  Mt 6:25a makes the same exhortation, except it adds a reference to ‘what you should drink’.”


c.  “The rich farmer worried because he had too much, but the disciples might be tempted to worry because they did not have enough!  They had given up all they had in order to follow Christ.  They were living by faith, and faith is always tested.  Worry gives us a false view of life, of itself, and of God.  Worry convinces us that life is made up of what we eat and what we wear. We get so concerned about the means that we totally forget about the end, which is to glorify God (Mt 6:33).  There is a great difference between making a living and making a life.”


d.  “Jesus’ opening words, ‘on account of this’, indicate that His disciple-oriented teaching is intimately related to His dialogue with the man from the crowd.  His further instruction is an attempt to draw out the implications of His earlier assertion that ‘life does not consist in the abundance of possessions.’  References to ‘life’ and ‘eating’ (verses 19, 22–23) indicate Jesus’ intention to exegete the parable for His disciples.  Regarding these things people ought not to worry; after all, it is for such things that disciples have already been taught to pray with the expectation that the character of God as Father is such that He will provide for them (Lk 11:1–13).”


e.  “Jesus reasons back to basics: one’s basic needs relate to survival.  Some philosophers taught that people should seek only these basic needs, although most philosophers felt that people could acquire possessions as long as they did not go out of their way to seek them.  The Cynics, however, owned nothing; and among Palestinian Jews, the Essenes shared all their possessions communally.  Jesus nowhere prohibits possessions, but He teaches priorities that challenge His followers’ lifestyles; whereas people and their needs matter, possessions beyond one’s needs are worthless.”
  Wrong, possessions beyond one’s needs are not worthless; they can be used to support and help missionaries and other Christians in need.  Believers with more than enough are expected to support and help those with not enough—the point of Acts 2.

f.  “How then should possessions be regarded? The disciples should not worry about food and clothing (the two essential requirements for the body) as if they were the most important things.”


g.  “Jesus understood that worry about the things of life could undo a disciple’s career.  Those who chose to be on the road with Jesus necessarily lived on the edge in respect to their food and clothing.”


h.  “After covetousness has been removed there should go with it also all worry regarding our daily sustenance.”
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