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

 is the adversative use of the postpositive conjunction DE, meaning “However” plus the third person singular aorist active indicative from the verb EIPON, which means “to say: said.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that God produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to him” and referring to the rich farmer.  Next we have the nominative subject from the masculine singular article and noun THEOS, meaning “God.”  Then we have the vocative masculine singular from the adjective APHRWN, which means “You fool!; foolish person; silly man.”

“However God said to him, “You fool!”
 is the locative of time from the feminine singular demonstrative pronoun HOUTOS plus the article and noun NUX, meaning “On this very night.”
  Then we have the accusative direct object from the feminine singular article and noun PSUCHĒ with the possessive genitive from the second person singular personal pronoun SU, meaning “your soul/life.”  This word is used for a person’s soul, for their life, and for their immaterial essence or being, i.e., a person’s inner self.  Next we have the third person plural present active indicative from the verb APAITEW, which means “to demand something back or as due: ask for, demand of a loan Lk 6:30.  Using the image of life as a loan they are demanding your soul from you, i.e. your soul will be demanded of you [this is not a passive voice; bad suggestion] Lk 12:20.”
  Grammarians try to explain this difficult plural by calling it “an indefinite plural.”  For example: “The indefinite plural is the use of the third person plural to indicate no one in particular, but rather ‘someone’.  This has parallels with modern colloquial English.  For example, ‘I understand that they have discovered a cure for cancer.’  In this sentence, ‘they’ = ‘someone’.  Frequently it is better to convert an indefinite plural into a passive in which the object [in our case ‘your soul’] becomes the subject (e.g., in the sentence above, this would = ‘I understand that a cure for cancer has been discovered’).  Sometimes the indefinite plural is a circumlocution for naming God as subject.”
  “Here, ‘they’ seems to refer to God.  It is not legitimate, however, to infer from this that the Trinity is in view (as some have done), for this same usage was found in classical Greek with reference to one person.”
  So as an indefinite plural with the object serving as the subject and the verb converted to a passive voice, we have the translation “your soul is demanded.”

The present tense is a descriptive present for what is now occurring.


The active voice indicates that some unknown ‘they’ is producing the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the preposition APO plus the ablative of separation or ablative of source from the second person singular personal pronoun SU, meaning “from you” and referring to the rich farmer.

“On this very night your soul is demanded from you.”
 is the continuative use of the postpositive conjunction DE, meaning “Now” with the accusative direct object from the neuter plural relative pronoun HOS, meaning “the things which: what.”  Then we have the second person singular aorist active indicative from the verb HETOIMAZW, which means “to prepare.”


The culminative aorist regards the action in its entirety as a fact with emphasis on its completion.  This is brought out in translation by use of the English auxiliary verb “have.”


The active voice indicates that the rich farmer has produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of indirect object from the masculine singular interrogative pronoun TIS, meaning “to whom.”  Finally, we have the third person singular future deponent middle indicative from the verb EIMI, which means “to be; to belong.”


The future tense is a predictive future, which affirms what will take place.


The deponent middle voice is middle in form but active in meaning with the subject (the inheritance; the rich harvest, the new barns, etc.) producing the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

“Now to whom will belong what you have prepared?””
Lk 12:20 corrected translation
“However God said to him, “You fool!  On this very night your soul is demanded from you.  Now to whom will belong what you have prepared?””
Explanation:
1.  “However God said to him, “You fool!”

a.  In contrast to the rich farmer’s plan to ‘take life easy, eat, drink, enjoy himself’, God also has a plan, which this man does not take into account.  Therefore, God has something to say to him.  Jesus presents this retort from God as though there was an actual conversation between God and the man.  If God did actually confront the man with the fact of his impending death, then there are two possible outcomes from this conversation:



(1)  God didn’t give this man any time to change his mind about his relationship with Him.  The man could have dropped dead immediately after God finished speaking.



(2)  Knowing his soul was demanded of him that very night, the man would have time to believe in Christ, but his soul was still demanded of him that night, and so he died that night.  The use of the vocative ‘Fool!’ seems to support the first result rather than the second possible result. 

b.  The vocative adjective APHRWN means “Fool!” and is consistently used throughout Scripture as a title for the unbeliever.  The unbeliever is a fool for not believing in God, the Son of God, the plan of God, the work of God, that is, everything to do with God.



(1)  Isa 32:6a, “For a fool speaks nonsense, and his heart inclines toward wickedness: to practice ungodliness and to speak error against the Lord,”



(2)  Prov 1:7, “The fear of the Lord is the beginning of knowledge; Fools despise wisdom and instruction.”



(3)  Prov 14:1; 53:1, “The fool has said in his heart, ‘There is no God.’  They are corrupt, they have committed abominable deeds; there is no one who does good.”



(4)  Lk 11:40, “Fools, did not He who made the outside also make the inside?”



(5)  Rom 1:18-22, “Therefore the anger of God is being revealed from heaven on all rejection of God and wrongdoing of men, who suppress the truth by means of wrongdoing.  Because what is capable of being known about God is evident among them; for God has revealed [it] to them.  For His invisible attributes from the creation of the universe are perceived clearly, being understood by the things He has created, both His eternal power and divine nature, so that they are without excuse.  Because although they knew God [Jesus Christ], they did not honor [Him] as God, nor did they feel obligated to give thanks.  Instead they became worthless in their thoughts and their ignorant heart received darkness.  Although claiming to be wise, they became fools.”


c.  ‘Fool’ is a technical term for all unbelievers.  Human wisdom and intelligence is not the issue in whether or not a person is a fool.  A fool is anyone who does not believe in the Lord Jesus Christ.  The rich farmer was a fool, because he was an unbeliever.

2.  “On this very night your soul is demanded from you.”

a.  God then pronounces a fact concerning which this man is very much unaware.  He is about to die.  We don’t know if this was said in the daytime and the man had several hours to contemplate his impending death or whether it was already night and he had only moments left to live.  Regardless, the point being made by God is that the man was not going to have time to carry out his plan of tearing down the old barns, building new ones, gathering his abundance into them and living a life of luxury from then on.


b.  The phrase “your soul is demanded of/from you” is another way of saying you are about to die.  How the man was going to die is not said and doesn’t matter.  He was just going to drop dead at some point before that night ended.  And there was nothing he or anyone else could do to save him from physical death.  The only hope he had was salvation from spiritual death.  And apparently he wasn’t going to get time for that option, or wasn’t about to avail himself of that option.


c.  The verse has a tremendous problem with the literal translation.  The main verb is the third person plural present active indicative of the verb APAITEW, which means “to demand” and the literal translation is “they [third person plural] are demanding [present tense] your soul [direct object] from you.”  Who is “they?”  The several suggestions available are: (1) the members of the Trinity; however the Trinity is found nowhere in this context; (2) the elect angels; however, nowhere in Scripture is there any hint that the elect angels have the authority to make such a demand; (3) Satan and the fallen angels; this possibility is supported by Heb 2:14, where it says that Satan has the power of death; however, having the power of death and the authority to exercise that power independent of the will of God are two vastly different things;  can Satan take a person’s life without God’s permission?  (4) other people; however, this is not supported in anyway by the context; (5)  the personification of Death and Hades as in Rev 6:8.  This last suggestion is the best of these options.  Grammarians try to explain this difficult plural by calling it “an indefinite plural.”  For example: “The indefinite plural is the use of the third person plural to indicate no one in particular, but rather ‘someone’.  This has parallels with modern colloquial English.  For example, ‘I understand that they have discovered a cure for cancer.’  In this sentence, ‘they’ = ‘someone’.  Frequently it is better to convert an indefinite plural into a passive in which the object [in our case ‘your soul’] becomes the subject (e.g., in the sentence above, this would = ‘I understand that a cure for cancer has been discovered’).”
  So as an indefinite plural with the object serving as the subject and the verb converted to a passive voice, we have the translation “your soul is demanded.”   Normally such grammatical gymnastics are unnecessary in translation, but this indefinite plural does exist in other passages and is probably the better solution.  I like the idea of Death and Hades personified as the third person plural “they,” but not being previously mentioned in context it is hard to justify them as the subject of the verb ‘to demand’.


d.  If the indefinite plural is accepted with a ‘passive’ aspect in the verb, then God is the subject producing the action of demanding the man’s soul.
3.  “Now to whom will belong what you have prepared?””

a.  God then asks the man a rhetorical question that the man cannot answer and has no time to answer.  His mind is now in panic mode, having just heard the pronouncement of his impending death.  His mind is racing and he has no thoughts about to whom to give his inheritance, or who will carry out his plan with the barns.  All he can think about is that he has no relationship with God and doesn’t have time to develop one.  He isn’t thinking about the God of Israel or the Messiah, but only how he can prevent the inevitable.


b.  The actual answer to this rhetorical question is that it doesn’t matter.  With no one to tear down and build the new barns (because no one yet knows the man’s plan), the abundant crop will waste away in the fields unless the people from surrounding farms come and harvest the crop just to save it.  In so doing, they would rightly get their share of the crop for doing the work.  Thus God’s will of distributing the overabundance fairly to others will be done, and is will be to those who share in the work.


c.  We have no indication that the man has other family members to whom the inheritance would belong.  For all we know this man’s estate could end up just being community property.  Since the story ends here, it is useless to speculate further.

4.  Commentators’ comments.


a.  “The impersonal plural (aitousin) is common enough (Lk 6:38; 12:11; 16:9; 23:31).  The rabbis used ‘they’ to avoid saying ‘God’.”


b.  “Ironically, the years of ease this man eagerly anticipates are unexpectedly cut short by the One who has authority over his life.  He did not fulfill his moral responsibility before God to care for the needs of others.  Now God issues a rebuke and takes action: He calls the man a fool and requires his soul.  God rejects his covetousness.  Aphrōn (=fool) is an important term, for in the OT a fool is one who either acts without God or without wisdom about potential destruction.  All the benefit of self-directed planning and labor comes crashing down by God’s command.  God demands an account of the man’s mortal soul, and his grain and wealth cannot pay his debt.  The oddity of the verse is the third-person plural: ‘they demand your soul from you.’  This has been understood in one of two ways: either as the angelic execution of the task (the angel of death, Satan; Heb. 2:14) or as a Semitic idiom for God (Job 4:19c; 6:2b; Prov 9:11b).  It is hard to be certain, since both possibilities make good sense. The point is that a heavenly call for death has been made and will be executed.  It is perhaps more natural to see God referred to here, since the context discusses Him and not angels.  Either way, death is His sovereign call.  Regardless of the specific referent, the time for the man to report to his Creator comes just at the point when he is set to enjoy all his possessions. His life is over.  One lingering question remains for the man. Who will possess the things he has prepared for himself?  The point of the question is that the one person who will not enjoy the ownership is the man.  The man has new, more eternal concerns!  The pursuit of possessions has left him empty in terms of his ultimate priorities before God.”


c.  “Jesus did not see this farmer enjoying life; He saw him facing death!  Wealth cannot keep us alive when our time comes to die, nor can it buy back the opportunities we missed while we were thinking of ourselves and ignoring God and others.”


d.  “God’s response in the parable was that the man was foolish because when he died that night his goods would do nothing for him.  They would simply pass on to someone else.”


e.  “This farmer has sought to secure himself and his future without reference to God.  This is the force of the label given him by God, ‘fool,’ used in the LXX to signify a person who rebels against God or whose practices deny God.  He did not consider that his life was on loan from God.”


f.  “The glaring fault of this foolish man was that he was living as if there was no God.   The man had no fear of God, the grand, liberating fear that Jesus commended in verses 4-5.  And since ‘the fear of the Lord is the beginning of knowledge’ and ‘wisdom’ (Prov 1:7; 9:10), he was singularly unequipped for living.  This successful man had arrived without ever thinking where his life was heading.  He was a parable of modern man.  He was a fool because life is short.  A sensible person will choose what is best for the long run.  He will consider what will be best for him between his twenty-thousandth year and his seventy-thousandth year.  The man was a fool because he did not reckon with the fragility of life.  This is understandable when you are a child, but when you are thirty, or fifty, or seventy and you live as if what is now will always be, you are a fool and will receive what you have prepared for yourself.”
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