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

 is the first person singular present active indicative from the verb LEGW, which means “to say; to tell: I say.”


The present tense is a descriptive/aoristic present, which describes what is occurring right now as a fact.


The active voice indicates that Jesus is producing the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative indirect object from the second person plural personal pronoun SU, meaning “to you” and referring to the disciples.  Next we have the conditional particle EI plus the ascensive/adverbial use of the conjunction KAI, meaning “even if.”  Then we have the negative OU, meaning “not” plus the third person singular future active indicative from the verb DIDWMI, which means “to give.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that the awakened neighbor will not produce the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the dative indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to him,” referring to the host.  This is followed by the nominative masculine singular aorist active participle of the verb ANISTĒMI, which means “to stand up; to rise; to arise; to get up.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the awakened neighbor produces the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after getting up.”

“I say to you, even if, after getting up, he will not give to him”
 is the preposition DIA plus the accusative of cause/reason (“because”) from the neuter singular articular present active infinitive of the verb EIMI, which means “to be: is.”


The article functions like a demonstrative or personal pronoun, so that we have literally “because that one is” or “because he is.”


The present tense is a static/aoristic present, which regards the permanent state of being as a fact.


The active voice indicates that the situation produces the state of being what it is.


The infinitive is an infinitive of cause, translated “because he is.”

This is followed by the accusative direct object from the masculine singular adjective PHILOS plus the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “his friend.”

“because he is his friend;”
 is the postpositive enclitic particle, appended to the word or words it refers to; it serves to focus the attention upon a single idea, and place it, as it were, in the limelight.  “In oral utterance it would be accompanied by a change in pitch of voice at certain points in the context, and a translator may use an adverb or indicate the point through word order, choice of typeface, or punctuation: at least, even, indeed.”
  This is followed by the preposition DIA plus the accusative of cause from the feminine singular article and noun ANAIDEIA with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “because of his shamelessness.”  Notice that the word does not mean “persistence!”  Rather it means “lack of sensitivity to what is proper, carelessness about the good opinion of others: shamelessness, impertinence, impudence, ignoring of convention (a fundamental cultural consideration in the Greco-Roman world, here with focus on tradition of hospitality) either of the one who is doing the calling out [to his friend within], in which case the ‘shamelessness’ consists in disturbing the peace at an inappropriate hour shameless disturbance (ANAIDEIA itself does not mean ‘persistence’), of which the text make no explicit mention, or of the sleepy neighbor, who does not wish to lose face by shameless disregard of conventions concerning hospitality.”
  The word means “a lack of sensitivity to what is proper—‘insolence, audacity, impudence, shamelessness.’ ‘because of his insolence (in keeping on asking)’ or ‘because he lacks a sense of what is proper’.”

“indeed because of his shamelessness,”
 is the nominative masculine singular aorist passive participle of the verb EGEIRW which means “to get up; to be awakened.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The active voice indicates that the sleeping neighbor will receive the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after being awakened.”

Next we have the third person singular future active indicative from the verb DIDWMI, which means “to give: he will give.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that the awakened neighbor will produce the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to him” and referring to the friend knocking at his door.  Then we have the adverbial genitive of measure (indicating how much) from the neuter plural quantitative/qualitative pronoun HOSOS, meaning “as much as.”
  Finally, we have the third person singular present active indicative from the verb CHRĒIZW, which means “to need: he needs.”


The present tense is a descriptive present, describing the current situation or state of being.


The active voice indicates the neighbor with a visitor produces the action of needing.


The indicative mood is declarative for a simple statement of fact.

“after being awakened, he will give to him as much as he needs.”
Lk 11:8 corrected translation
“I say to you, even if, after getting up, he will not give to him because he is his friend; indeed because of his shamelessness, after being awakened, he will give to him as much as he needs.”
Explanation:
1.  “I say to you, even if, after getting up, he will not give to him because he is his friend;”

a.  The Lord continues and gives us the real point of the story.  The subject here is the neighbor who has been awakened in the middle of the night.  He is the one who has to get up out of bed and attend to the needs of his friend and neighbor.


b.  The basic meaning of what is being said is sometimes lost to people because of all the qualifying phrases.  The basic idea is that the friend and neighbor who has been awakened at midnight will not get up and give to his friend at his door just because he is his friend.  He is not going to give because of friendship.  There is a greater and higher reason that motivates him to get up and help his friend and neighbor.  Friendship is not the issue in the actions of the awakened man.

2.  “indeed because of his shamelessness,”

a.  There other reason for the awakened neighbor getting up and giving his friend what he needs is at the very least or indeed because of the knocking man’s shamelessness, impudent insistence, or shameless insistence.

b.  There are two ways of looking at the possessive pronoun ‘his’ in this statement.  Does the shamelessness belong to the man knocking at the door and insisting on help or does the shamelessness belong to the awakened neighbor, who does not want to be put to shame by not helping his friend and neighbor in this situation by violating the rules of hospitality.  Commentators argue both ways with most leaning toward the former view.  It is possible that both views are correct simultaneously.


c.  The point is that the knocking neighbor may not get what he needs just because he is a friend of the person who can help him, but at the very least or indeed he will get help because of his lack of shame or embarrassment at disturbing his friend.  Because he is not ashamed to ask, he will get help.  This is why Jesus will say in the next verse: “Ask and it will be given to you.”  The illustration is—don’t be ashamed to ask God for what you need.  The principle of application is “ask and it will be given to you.”


d.  “The word translated ‘importunity’ (KJV) or ‘persistence’ (NASB, NRSV) means ‘shamelessness’.  This term refers either to the boldness of the knocker, lest he be shamed by having nothing to give his guest, or perhaps the shame of the father inside, because the whole village would be humiliated by a bad report about their hospitality.”

3.  “after being awakened, he will give to him as much as he needs.”

a.  Here comes the humor in the story.  After you wake up your neighbor and cause him to get up, go find the food, wrap it up in something to carry it in, and disturb all the children and his wife, the once unwilling neighbor will now give him as much as he needs.  Why?  To get rid of him; so he can go back to sleep.


b.  Notice the word “needs.”  God supplies our needs, not our wants.  We supply our wants.  We need food, shelter, clothing, transportation, a job, and a few other things.  We don’t need most of what we have.  The point is that when we come to God the Father in need, He will supply our needs, and we don’t have to be ashamed to ask for His help regardless of the situation we face in life.

4.  Commentators’ comments.


a.  “ANAIDĒS means ‘shameless’, from the combination of a privative and aidōs, meaning: shame, shamelessness, impudence.”


b.  “anaidia denotes shamelessness, importunity.”
  “This Greek word implies an element of impudent insistence to the point of shamelessness that the English word ‘importunity’ does not fully express.  The parable’s argument is that if by shameless insistence a favor may be won, even from one unwilling and ungracious, still more surely will God answer the earnest prayer of His people.”


c.  “anaideia is effrontery or impudence that shrinks from no means of achieving its goals.  It is the anaideia of the demanding friend who gets the three loaves that he asks for in the middle of the night.”


d.  “Jesus applies the picture, but leaves unstated the implication that the disciple is to emulate in prayer the petitioner’s boldness.  Aid will not come because of friendship, but because of shameless boldness.  To some, the picture is of a petitioner who keeps asking despite an initial rejection.  But the idea of a repeated request is not clear. The shameless boldness would consist of having the nerve to ask even once at midnight.  anaideian is key here.  The term introduces the clause and as such is emphatic.  It is a hard word to translate into English, for it refers to a combination of boldness and shamelessness.  Thus, the stress is not on persistence or repetition of the request, as much as it is on the boldness or nerve of the request.  This petitioner has gall.  He is willing to go to great lengths and to suffer great rebuke to get the bread so that he could be a good host.  It takes nerve to wake up a neighbor (and possibly his whole family) in the middle of the night.  The host drives his neighbor to a desperate response.  The argument here is a lesser-to-greater argument.  If a person responds this way, surely a gracious God will respond to those who have the nerve to make their requests.  The point of comparison is not between the neighbor and God but between the petitioner and the disciple.  God’s response stands in contrast to the neighbor’s begrudging help as Lk 11:9–13 will make clear in contrasting humans and God.  Answer to prayer is not wrung out of the Father with much effort like water from a towel.  He gives willingly.  Disciples are to make their requests boldly to God.  They have access to God and are to make use of it.  One view of God says that God knows what the disciple needs and is sovereign, so disciples should not bother Him, rather just let Him do His will.  But Jesus’ parable stresses the need to approach God boldly with requests.  This communication with God is part of the right disciples have because of their relationship with God.  Another interpretation of the parable compares the neighbor and God (Marshall 1978: 465): just as the neighbor avoids shame and responds to the request, so will God.  This view of the parable has three problems.  First, it breaks the focus of the parable on the petitioner, since the parable is told from his perspective. Second, it ignores the contrastive lesser-to-greater argument of the following verses.  Third, the reference in 11:8 to ‘his’ friend and ‘his’ boldness refers to the same figure, the petitioner.   Attaching shamelessness to God’s mood is not the way to read the parable.  The disciple is the point of comparison throughout, while God’s response contrasts with the neighbor’s attitude.”


e.  Here is an excellent example of wrong interpretation of the word of God based upon incorrect understanding of one Greek word.  “Jesus used friendship to illustrate persistence in prayer [wrong, no persistence in meaning of the Greek word translated ‘shamelessness’].  God the Father is not like this neighbor, for He never sleeps, never gets impatient or irritable, is always generous, and delights in meeting the needs of His children.  The friend at the door had to keep on knocking [really? Where does it say that?] in order to get what he needed, but God is quick to respond to His children’s cries.  The argument is clear [no, the argument is wrong]: If persistence finally paid off as a man beat on the door of a reluctant friend, how much more would persistence bring blessing as we pray to a loving Heavenly Father!”


f.  “The first parable concerns persistence in prayer.  In contrast with the man who did not want to be bothered, God wants His people to pray to Him.  So Jesus encouraged people to be persistent in prayer.”
  Again a wrong interpretation and that from Dallas Seminary no less.

g.  “Generally, the demands of friendship are sufficient to secure the help needed.  Even in those cases where friendship is insufficient, however, the outcome will be the same on account of the threat of dishonor if assistance is not granted.”
  The point being, that if God will not answer our prayer because of His friendship with us, He will most certainly do so because of His virtue, honor, and integrity, which will not be put to shame.

h.  “This parable portrays a person who, because of his intimate relationship with his friend can shamelessly approach him when in need.  This is what Jesus was teaching about prayer.  As believers, we have a special, intimate relationship with God and can shamelessly, without fear or embarrassment, bring our requests to our Father.”


i.  “What Jesus was saying here is, if a grouchy friend can be forced by his friend’s shameless insistence to give what he ought, how much more will our loving God respond to our shameless petitioning for what we need.”


j.  “The persistent knocking of the midnight caller was more troublesome than opening the door and handing out the bread.”
  Another wrong interpretation.


k.  “This is not an illustration of perseverance in prayer; that concept is presented in Lk 18:1.  This beggar had no shame to bother a friend in such a way; he was stretching friendship too far; yet he succeeded because of his very shamelessness.  This illustration is a strong encouragement to pray, to let nothing deter us from praying.”
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