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

 is the combination of the conjunction KAI plus the demonstrative pronoun EKEINOS, meaning “and that one” or “and he.”  Then we have the adverb of place ESWTHEN, meaning “from inside.”  This is followed by the nominative masculine singular aorist deponent passive participle of the verb APOKRINOMAI, which means “to answer.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The deponent passive voice is passive in form but active in meaning with the subject (the awakened neighbor) producing the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after answering.”

Next we have the third person singular aorist active subjunctive from the verb EIPON, which means “to say: he will say.”


The aorist tense is a constative/futuristic aorist, which views the action in its entirety as a fact.


The active voice indicates that the awakened neighbor will produce the action.


The subjunctive mood is used in clauses where the action is expected to take place in the future, indicated by the use of an adverb of place.

“and from inside, after answering, that one will say,”
 is the negative MĒ plus the present tense in the verb indicates a request to stop an action already in progress.  This is translated by the word “Stop.”  Then we have the dative direct object from the first person singular personal pronoun EGW, meaning “me” and referring to the awakened neighbor.  This is followed by the accusative direct object from the masculine plural noun KOPOS, meaning “trouble, bother.”
  Next we have the second person singular present active imperative from the verb PARECHW, which means “to cause or make something happen: to cause trouble.”


The present is a descriptive present, describing what is now going on.  This is also a customary present for an action that reasonably expected to discontinue in this case because of the negative MĒ = stop.


The active voice indicates that the desperate neighbor is expected to produce the action.


The imperative mood is a request rather than a demand or command.

““Stop causing me trouble;”
 is the temporal adverb ĒDĒ
, meaning “already,” followed by the nominative subject from the feminine singular article and noun THURA, meaning “the door.”  Then we have the third person singular perfect passive indicative from the verb KLEIW, which means “to be shut.”


The perfect tense is consummative perfect, which emphasizes a past, completed action, which is brought out in translation by use of the English auxiliary verb “has.”


The passive voice indicates that the door has already received the action of being shut.


The indicative mood is declarative for a simple statement of fact.

Next we have the additive use of the conjunction KAI, meaning “and” plus the nominative subject from the neuter plural article and noun PAIDION, meaning “the little children.”  With this we have the possessive genitive from the first person singular personal pronoun EGW, meaning “my” and referring to the neighbor-friend of the host.  Then we have the preposition META plus the genitive of association from the first person singular personal pronoun EGW, which means “with me.”  This is followed by the preposition EIS plus the accusative of place from the feminine singular article and noun KOITĒ, meaning “in bed.”   Next we have the third person plural present active indicative from the verb EIMI, which means “to be: are.”


The present tense is an aoristic present, which describes the present state of being as a fact.


The active voice indicates that the children are producing the state of being in bed.


The indicative mood is declarative for a simple statement of fact.

“the door has already been shut and my little children are in bed with me;”
 is the negative OU, meaning “not” plus the first person singular present deponent middle/passive indicative from the verb DUNAMAI, which means “to be able.”  “I am not able” or “I cannot” are acceptable translations.


The present tense is a descriptive present of what is now occurring.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (the awakened neighbor) producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative masculine first person singular aorist active participle of the verb ANISTĒMI, which means “to stand up; to rise (out of bed).”  We would say “to get up out of bed.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The active voice indicates that the awakened neighbor cannot produce the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after rising.”

Then we have the aorist active infinitive of the verb DIDWMI, which means “to give.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The active voice indicates that the awakened neighbor cannot produce the action.


The infinitive is a complementary infinitive after the verb DUNAMAI to complete its meaning.

Finally, we have the dative indirect object from the second person singular personal pronoun SU, meaning “to you” and referring to the host.  Greek grammar does not require a direct object, because it was so obvious to them that they did not state it.  But English grammar demands we supply the direct object for clarity.  Thus we have the word “[anything]” included in brackets to indicate the direct object, which is not in the Greek text.

“after rising, I am not able to give to you [anything].””
Lk 11:7 corrected translation
“and from inside, after answering, that one will say, “Stop causing me trouble; the door has already been shut and my little children are in bed with me; after rising, I am not able to give to you [anything].””
Explanation:
1.  “and from inside, after answering, that one will say, “Stop causing me trouble;”

a.  This verse is the continuation of the sentence begun in verse 5.  The entire sentence now reads: “‘Friend, lend me three loaves; because a friend of mine has come to me from a journey, and I do not have a thing which I shall set before him’; and from inside, after answering, that one will say, ‘Stop causing me trouble; the door has already been shut and my little children are in bed with me; after rising, I am not able to give to you [anything].’”


b.  The first neighbor with the surprise visitor is outside the house knocking on the door and imploring his neighbor to get up out of bed, come open the door, and provide the bread he needs to properly entertain his guest.  From inside the house, the sleepy neighbor, who is already in bed and has been awakened answers his neighbor.  The answer shows the second neighbor’s unhappiness with the first neighbor.  Neighbor 2 accuses Neighbor 1 of causing him trouble. The trouble is that his wife and children are now probably awake—the wife is not happy, the baby is crying, the children are scared and confused.  Neighbor 1 is making life uncomfortable for Neighbor 2 and Neighbor 2 isn’t the least bit happy about it.


c.  The phrase “Stop causing me trouble” is the equivalent of “Leave me alone; go away.”


d.  Neighbor 2 is not whispering; for he is still in bed, when he says this (as the next statement shows).  Therefore, the man’s answer across the room and through the closed door will be enough to wake the wife and children.  This explains the man’s irritation.

2.  “the door has already been shut and my little children are in bed with me;”

a.  Neighbor 2 now justifies his attitude and unhappiness.  The door to the house has already been shut, which means it has been locked, and it can’t be opened unless the owner of the house gets up out of bed and goes and unlocks it.  This is a great inconvenience, because it is dark, cold, and most of all by getting up and doing what needs to be done, everyone in the house will be awakened.  “It is not necessary to understand Lk 11:7 to mean that the children were in the same bed with the man, but it is, of course, possible that the reference here is to a relatively humble house in which all the members of the family would sleep on a single raised platform.”


b.  Some commentators balk at the idea of little children sleeping in bed with their parents, because they are afraid that it suggests deviant sexual behavior.  That’s a ridiculous reason for what is perfectly normal—little children wanting the security of being with their parents in a cold, dark place.  We also have to remember that in Palestine at that time people didn’t have three and four bedroom houses.  There would be one bed, shared by the family, if the family were really poor.  And if they were not dirt poor, then each child would have their own sleeping mat, but everyone would be in the same room near the fireplace.


c.  Neighbor 2’s point is that getting up, lighting a lamp to see, finding the bread, unlocking the door, and then reversing this process will invariably wake the children.  If excuse number one wasn’t good enough, excuse number two seals the deal.

3.  “after rising, I am not able to give to you [anything].””

a.  And if the first two excuses were not good enough, Neighbor 2 tries a little white lie—‘I don’t have any bread/food in the house,’ implying that they ate everything they had at dinner. How do we know this is a little white lie?  In the next verse Jesus concludes that Neighbor 2 will get up and give Neighbor 1 what he needs rather than be shamed by not doing so.  Therefore the assumption is Neighbor 2 does have food to share, but just doesn’t want to do so for all the reasons cited and not because he doesn’t want to provide for his friend.


b.  Trying to make an analogy between Neighbor 2 and God the Father breaks down completely at this point for the following reasons: (1)  God never sleeps; (2)  God doesn’t have to wake up; (3)  God doesn’t ever have nothing to provide; (4)  God doesn’t have a wife; (5)  God doesn’t make excuses for why He can’t do something; (6)  God doesn’t reside behind locked doors.; (7) and most of all God isn’t irritated by our asking for help.  We can go on, but you get the idea.

5.  Commentators’ comments.


a.  “Oriental locks are not easy to unlock.  Often a whole family would sleep in the same room.”


b.  “The response is clear; there is no polite direct address in the reply.  The host is not to bother the neighbor.  The door would have had a wooden or iron bar placed through rings in the door panels, and removing it would be noisy (Jeremias 1963a: 157).  In addition, the children are asleep with him in bed, a reply that reflects the likelihood that all the family was sleeping on one mat, as was the custom.  Getting up will wake the children—a major inconvenience!  The hesitation that the neighbor expresses is not so much a lack of ability to provide the food but an unwillingness to do so because of the chaos it would cause.  Elements of tension and humor abound in the reply.  Any adult, especially those with children, can identify with the tension.”
  “DON’T WAKE THE BABY!”

c.  “The house Jesus depicts is presumably a one-room peasant home in which the whole family makes their bed on a floor mat.”


d.  “The locking of Oriental doors was an elaborate affair, hence the reluctance to unlock at midnight.”

� See Brooks & Winbery, Syntax of NT Greek, p. 122.


� BDAG, p. 558, meaning 1.


� BDAG, p. 776, meaning 3.a.


� Louw, J. P., & Nida, E. A. (1996). Greek-English Lexicon of the New Testament: based on semantic domains (electronic ed. of the 2nd edition., Vol. 1, p. 66). New York: United Bible Societies.


� Robertson, A. T. (1933). Word Pictures in the New Testament (Lk 11:7). Nashville, TN: Broadman Press.


� Bock, D. L. (1996). Luke: 9:51–24:53 (Vol. 2, pp. 1058–1059). Grand Rapids, MI: Baker Academic.


� Green, J. B. (1997). The Gospel of Luke (p. 447). Grand Rapids, MI: Wm. B. Eerdmans Publishing Co.


� Lenski, p. 626.





2
1

