John 1:1
Luke 11:50



 is the conjunction HINA, which introduces a purpose clause or a result clause and can even be a blending of both.  As the introduction to a purpose clause it is translated “in order that.”  As an introduction to the result clause it is translated “with the result that” or “so that.”  As a blending of the two, it is simply translated “that.”  The context of the previous verse and this verse together indicate God’s purpose.  Thus the translation “in order that” seems more probable here.  Then we have the third person singular aorist passive subjunctive from the verb EKZĒTEW, which means “to look for in expectation of fixing blame; in the judicial sense to charge (to, with) Lk 11:50f.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The passive voice indicates that the blood of all the prophets receives the action of being charged against someone.


The subjunctive mood is a subjunctive of purpose with HINA.

This is followed by the nominative subject from the neuter singular article and noun HAIMA with the ablative of the whole from the masculine plural adjective PAS plus the masculine plural article and noun PROPHĒTĒS, meaning “the blood of all the prophets.”

“in order that the blood of all the prophets,…may be charged”
 is the appositional/explanatory nominative from the neuter singular articular perfect passive participle of the verb EKCHEW, which means “to be poured out; to be shed.”


The article functions as a relative pronoun, meaning “which.”


The perfect tense is a consummative perfect, which emphasizes a past, completed action.  This can be translated by use of the English auxiliary verb “has.”


The passive voice indicates that the blood of all the prophets received the action of being poured out or shed.


The participle is circumstantial.

Then we have the preposition APO plus the ablative of origin plus the feminine singular noun KATABOLĒ with the descriptive or possessive genitive from the masculine singular noun KOSMOS, meaning “from the foundation of the world.”

“which has been shed from the foundation of the world,”
 is the preposition APO plus the ablative of opposition
 from the feminine singular article and noun GENEA with the adjectival use of the demonstrative pronoun HOUTOS, meaning “against this generation.”

“against this generation,”
Lk 11:50 corrected translation
“in order that the blood of all the prophets, which has been shed from the foundation of the world, may be charged against this generation,”
Mt 23:35a, “so that upon you may fall the guilt of all the righteous blood shed on earth,”
Explanation:
1.  “in order that the blood of all the prophets,”

a.  This verse is the continuation of the sentence begun in the previous verse.  The sentence thus far now reads: “For this reason also the wisdom of God said, ‘I will send to them prophets and apostles, and [some] of them they will kill and [some] they will persecute, in order that the blood of all the prophets, which has been shed from the foundation of the world, may be charged against this generation,”


b.  Jesus continues His condemnation of the religious leaders of Israel (the scribes and Pharisees) by explaining God’s purpose in sending all the prophets and messengers to Israel throughout its history.  The wisdom of God sent all these messengers in order that the blood of all the prophets in the history of the world would be charged against one generation—the generation that crucified Jesus and turned against the Church.


c.  The enslavement of Israel in Egypt, the Assyrian crisis, the Babylonian captivity, the domination by Greece, and the harsh rule of the Romans were only warning and intensive discipline against the leaders of Israel, who had been antagonistic to their God throughout their history.  The dying discipline was coming in the fall of Jerusalem in 70 A.D. in which the rulership of Israel was wiped from the face of the earth.


d.  God saved the most severe discipline on Israel for one generation—the generation that rejected the Messiah and murdered the Son of God.


e.  The phrase the ‘blood of all the prophets’ refers to their martyrdom and death.  It is a word picture of the taking of someone’s life.  The murder of all the prophets of Israel will be charged to the account of Jesus’ generation.

2.  “which has been shed from the foundation of the world,”

a.  The Lord then adds a qualifying clause to indicate the severity of guilt of the leaders of Israel.  They are responsible for all the lives of the martyrs, that is, all the blood that has been shed, from the foundation of the world.  This is an awesome indictment against the men to whom Jesus is speaking.  These men in that room along with their bosses in the high priesthood and in the Sanhedrin were going to be held personally responsible for the murders of every messenger from God that has been killed in the history of the world.  Can you imagine the thoughts that ran through their minds as they heard this?


b.  These men were being held responsible for the actions of their forefathers.  This truly shows how guilty these men were of rejection of Jesus as the Messiah and as the God of Israel.  These men now see the full implication of Jesus’ statement, “you are witnesses and approve the deeds of your fathers, because on the one hand they killed them, but on the other hand you build [their tombs].”


c.  The phrase “from the foundation of the world” (also used in Mt 25:34; Heb 4:3; 9:26) goes all the way back to Cain’s murder of his brother Abel as we shall see in the next verse.  The implication of this is that the great forefather of these men is not Abraham, but Cain.  We can just feel the slow burn of anger in the souls of these men, which is building and about to explode.

3.  “may be charged against this generation,”

a.  Finally, the Lord brings down the hammer of judgment on these unbelievers.  The murder of every messenger and every prophet will be charged against that generation.  Notice that this generation extends from the current high priests (the retired one and the active one) all the way down to the lowest citizen with negative volition of the message of the gospel.  The entire generation is guilty, just as the entire Exodus generation was guilty and the entire generation of Daniel’s day was guilty and spent seventy years of captivity.


b.  There was and always will be a remnant according to the selection of grace:



(1)   Rom 11:5, “Therefore, in the same manner also at the present time a remnant has come into existence according to a selection by means of grace.”



(2)  Rom 11:31, “so also now these [Jews] have disobeyed because of the mercy belonging to you, in order that now they [Jewish remnant] also might receive mercy.”


c.  There is always a remnant of the few who believe in Christ and are delivered from historical judgment.  The Christians in Israel fled Jerusalem prior to the invasion of the Roman army and survived the holocaust that occurred.  But all those who rejected Jesus as Messiah and Savior felt the full force of the judgment of God that had been saved up for that generation of negative volition to the gospel of grace.


d.  That generation was charged with the murder of all the prophets and apostles, and that generation was found guilty and was executed.  Josephus, the Jewish historian and Jewish general officer, who chronicled the fall of Jerusalem, gives the most gruesome account of how conditions were so bad in the siege of Jerusalem that mothers roasted their babies alive in order to have something to eat, and others would break into their house and snatch the ‘food’ from them.  This was the nature of the judgment of divine discipline against these men and their followers.  And the grace of God in the person of the Lord Jesus Christ was telling them what was coming, warning them as only He could.  And all they could do was hate Him more.

4.  Commentators’ comments.


a.  “The consequences of this rejection is judgment.  This generation completes a long line of rejection extending back to the earliest prophets, and justice will be exacted from them.  The remark assumes that the current rejection is particularly significant because of the nature of the time and its connection to the past.  Since the prophets pointed to this time, the rejection of God’s current messengers is in fact a rejection of the whole line of prophets (Jer 7:25 is conceptually parallel).  Such a view fits Luke’s picture of Jesus as the focal point of God’s promise, the promise toward which His plan has been headed all along (Lk 24:44–47).   There is some debate about what judgment is meant here. Is it the temporal judgment of Jerusalem’s destruction in a.d. 70?  Or is it the ultimate judgment when God will evaluate people’s responses to Jesus and His message?  One could suggest that the focus on “this generation” looks at a special judgment for it, Jerusalem, while the ultimate judgment does not have such a limitation.  But the remark’s eschatological, salvation-historical character suggests something more enduring than Jerusalem’s overthrow.  [Why can’t it have a near and far fulfillment as with many other prophetic statements?]  It is the audience at the judgment, not its timing that is referred to by ‘this generation.’  Since Luke sees Jerusalem as a picture of the ultimate judgment, the combination is likely in view, but the eschatological judgment is the major point.”


b.  “They would be held responsible for the blood of all the prophets.”


c.  “Bloodguilt was a serious matter, affecting the whole community and not just the individuals directly responsible (Dt 21:1–9).  God would avenge it (Dt 32:43; Ps 79:10).”


d.  “The lawyers’ attitude to the prophets and apostles of the church would be simply the last and worst event in a long history of attacking God’s messengers, and judgment would follow.”


e.  “Would Jesus’ own generation, a single generation, be judged for the accumulated blood of all the prophets slain in multiple millennia before they were born?  That is in fact what Jesus said.  But why did He say this?  Jesus’ contemporaries comprised the most privileged of all generations in Israel’s history.  They possessed the accumulated witness of all the prophets.  God had sent them the greatest prophet ever—John the Baptist.  And then he sent the Messiah himself—the Word of God preaching the Word!  Along with him came the Christian apostles who lived out the exhortation to ‘Preach the Word’ (2 Tim 4:2).  The apostolic preaching of the cross was a more glorious statement of the gospel than any previous generation had ever heard.  And when Jesus’ generation rejected it, they demonstrated that they were partners with their forefathers in killing the prophets.  Indeed, they were far more guilty than their ancestors because they rejected the Word preached by greater prophets and apostles.”


f.  “The guilt of the entire Jewish people is thus visited upon this (last) generation, since it shows no more sign of repentance than its predecessors.”


g.  “When all God's grace is spurned, God's final intention is judgment.  Moreover, guilt and penalty are cumulative.  Whereas each individual and also each generation receives the due reward of its deeds, when one generation after another duplicates the wickedness, the pent-up wrath of outraged justice bursts forth as a volcano.  Divine justice is not as superficial as is ours; it demands more than a reckoning for individual and separate crimes.  When it is re-enacted, each crime involves a guilt that reaches back to the beginning.  The last acts approve all the former that are of the same type, and so the last acts involve guiltiness for all.”
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