John 1:1
Luke 11:5



 is the continuative use of the conjunction KAI, meaning “Then,” followed by the third person singular aorist active indicative from the verb EIPON, which means “to say: He said.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the preposition PROS plus the accusative of place from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them” and referring to the disciples.  This is followed by the nominative subject from the masculine singular interrogative pronoun TIS, meaning “Who?” or “Which one?”  With this we have the preposition EK plus ablative of whole from the second person plural personal pronoun SU, meaning “of you” or “from among you.”  Then we have the third person singular future active indicative from the verb ECHW, which means “to have.”


The future tense is a deliberative future, “which asks a question that implies some doubt about the response—one of possibility, desirability, or necessity.”


The active voice indicates that anyone of the disciples could produce the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the masculine singular adjective PHILOS, meaning “a friend.”

“Then He said to them, ‘Which one of you will have a friend,”
 is the additive use of the conjunction KAI, meaning “and” plus the third person singular future deponent middle indicative from the verb POREUOMAI, which means “to go.”


The future tense is a deliberative future (see above).


The deponent middle voice is middle in form but active in meaning with the subject (any one of the disciples) producing the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the preposition PROS plus the accusative of place from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to him.”  Next we have the adverbial genitive of time from the neuter singular noun MESONUKTION, meaning “at midnight.”

“and will go to him at midnight”
 is the additive use of the conjunction KAI, meaning “and,” followed by the third person singular aorist active subjunctive from the verb EIPON, which means “to say.”


The aorist tense is a constative/futuristic aorist, which views potential future action in its entirety as a fact.


The active voice indicates that any one of the disciples might produce the action.


The subjunctive mood is a deliberative subjunctive, used in questions that consult the judgment of another person.

This is followed by the dative indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to him.”  Next we have the vocative masculine singular from the adjective PHILOS, meaning “Friend.”  Then we have to the second person singular aorist active imperative from the verb KICHRĒMI, which means “to lend.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the friend is expected to produce the action.


The imperative mood is an imperative of entreaty.

This is followed by the dative direct object from the first person singular personal pronoun EGW, meaning “me.”  Finally, we have the accusative direct object from the masculine plural adjective TREIS and the noun ARTOS, meaning “three loaves of bread.”

“and say to him, “Friend, lend me three loaves;”
Lk 11:5 corrected translation
“Then He said to them, ‘Which one of you will have a friend, and will go to him at midnight and say to him, “Friend, lend me three loaves;”
Explanation:
1.  “Then He said to them, ‘Which one of you will have a friend,”

a.  Having finished teaching the disciples a simple prayer to God the Father, Jesus continues with an illustration of how one person goes to his friend and asks for help in a difficult situation.  The example/illustration is designed to explain to the disciples how they should be as confident and persistent in going to God the Father in prayer and asking for help as they would be in going to a close friend and asking for help.  The ‘friend’ in this story is analogous to God the Father, but clearly without the attitude of this neighbor.  The subject ‘you’ is analogous to the believer—in this case the disciples of Jesus.


b.  Jesus assumes that each of the disciples has at least one friend they can go to for help in time of need.  This is a rhetorical question that does not expect an answer.  All of them have a friend that they can go to for help in this analogy.  That is the assumption assumed by Jesus and accepted by the disciples.

2.  “and will go to him at midnight”

a.  For whatever reason not yet explained in the illustration, the person with a friend has a situation that requires him to go to his friend at midnight.  Midnight illustrates a time when the situation is so desperate or critical that things cannot wait until morning.


b.  Normally people don’t go to their friends at midnight to seek help with something unless the situation absolutely cannot wait.  In this illustration, something has happened that necessitates the believer seeking immediate help from his friend.  The believer is not embarrassed to go to his friend at this unusual time, because he knows that his friend will wake up, get up, and come immediately to help him.  Such is the case with God the Father.


c.  The point of the word ‘midnight’ is that no time is the wrong time to go to God the Father for help.

3.  “and say to him, “Friend, lend me three loaves;”

a.  The person with the problem now asks the friend for help.  We find out that the believer involved has a ‘not-enough-food’ situation.  For some reason he needs a lot of bread-in this case three loaves (the flat, round, un-leavened, ‘pancake like’ bread, made in the Middle East) of bread.  We don’t yet know why the person needs bread at this hour of the night, since the time for eating has long since passed.  So the request seems somewhat odd and something that seemingly could wait until morning.  But for some reason the request is urgent now and the help is required now.


b.  This is obviously not a life-threatening situation, but some sort of critical social situation.  Is the person requesting help overreacting to his situation?  Is he frantic for no reason?  What is really going on here?  Why three loaves?  And why only bread?

4.  Commentators’ comments.


a.  “Jesus’ model prayer does not address the attitude that one is to have in approaching prayer.  Since God is so holy, perhaps one should keep requests to a minimum and be careful about bothering the sovereign God.  As a result Jesus turns from what one should pray to how one should undertake such intercession.  A brief parable found only in Luke makes his point: God is approachable and should be approached often and with confidence.  The parable is presented as a question that runs through verse 7, with the answer—and the point—given in verse 8.  In first-century Palestine, food was not as readily available as it is today.  There were no evening shops, and bread was baked each day to meet the day’s needs.  Another cultural requirement was being a good host to a visitor.  In fact, the community was also responsible to help.  The host in this parable has a real problem: he has a late-night visitor and no food to offer.  The man with the visitor has a choice: go to a neighbor who might have the bread but is probably asleep, or not be so bold with the neighbor and thus not be a good host.  If the host called on the neighbor, then culturally the neighbor would be under obligation to respond.  One other item should be noted: the ancient house was basically a one-room affair, so waking the master of the house was likely to wake everyone else.  In effect, Jesus begins the account by saying, ‘Which of you has the nerve to wake up the neighbor—and his family—at midnight to ask for bread?’  Three loaves was enough to meet the need and satisfy what custom required.  The nature of the request is also clear in that the host asks to be loaned the bread, lending without interest.  The host plans to pay back his groggy neighbor.  The picture is vivid and somewhat humorous, but the tension is real.  The point is that just as the host at midnight responds to the request, so God will grant the appropriate requests of his children speedily.  The effect of the introduction is simply to point out how committed the host was to meeting the traveler’s need and thus his boldness and shamelessness.  God is not to be compared to the neighbor and his irritation, but contrasted to him, since 11:9–13 shows God to be gracious in granting requests for aid and provision.  The point of the parable is that if an irritated person responds to boldness, so you can be bold with the Gracious One. Thus, continually pray.”


b.  “In this parable, Jesus did not say that God is like this grouchy neighbor.  In fact, He said just the opposite.  If a tired and selfish neighbor finally meets the needs of a bothersome friend, how much more will a loving Heavenly Father meet the needs of His own dear children!  He is arguing from the lesser to the greater.”


c.  “The first parable concerns persistence in prayer.  It is common in Luke for good lessons to be taught from bad examples (cf. 16:1–9; 18:1–8).  In contrast with the man who did not want to be bothered, God wants His people to pray to Him.”


d.  “This instruction, then, should be viewed as a continuation of Jesus’ attempt to teach his followers how to pray.   The opening of Jesus’ story, ‘Which of you …,’ typically introduces a hypothetical question for which the anticipated answer is immediate and self-evident.  Jesus invites his disciples to envision a scene that encompasses all of verses 5–7: Can you imagine a friend who refuses to assist you in your undertaking to provide hospitality at the arrival of an unexpected friend?  The answer to this question is, of course, No!”


e.  “If this friend could and did succeed with such a friend in such a case, then we can and will most assuredly succeed with our heavenly Father.  This is really not a parable but an illustration that is worded in such a way as to form a strong argument from the worse case to the best case.”


f.  “Hospitality was a crucial obligation; the host must feed the traveler who has graced his or her home by coming to spend the night.  Although many homes would have used up their day’s bread by nightfall, in a small village people would know who still had bread left over.  In modern villages of that region, bread might last for several days, but one must serve a guest a fresh, unbroken loaf as an act of hospitality.”


g.  “This parable portrays a person who, because of his intimate relationship with his friend can shamelessly approach him when in need.  This is what Jesus was teaching about prayer.  As believers, we have a special, intimate relationship with God and can shamelessly, without fear or embarrassment, bring our requests to our Father.  The parable itself does not stress persistence, but rather the inopportunity of the time of asking.  This parable, then, teaches that believers may ask God without hesitation or shame for what they want.  He is a loving Father who wishes to demonstrate that love to His children, who, in recognition of His love, are free to come to Him with any request, confident that He will not be offended and confident that He will not shame them.”
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