John 1:1
Luke 11:46



 is the transitional use of the postpositive conjunction DE, meaning “Then” plus the nominative subject from the masculine singular article HO, used as a personal pronoun, meaning “He” and referring to Jesus.  With this we have the third person singular aorist active indicative from the verb EIPON, which means “to say: said.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the adjunctive use of the conjunction KAI, meaning “Also” plus the dative indirect object from the second person plural personal pronoun SU, meaning “to you” plus the appositional dative from the masculine plural article and noun NOMIKOS, meaning “the lawyers.”  Next we have the participle of warning of impending doom OUAI, meaning “woe!”

“Then He said, ‘Also to you lawyers Woe!”
 is the explanatory use of the conjunction HOTI, meaning “For” plus the second person plural present active indicative from the verb PHORTIZW, which means “to load; to burden someone with something.”


The present tense is a customary present, which describes what normally or typically occurs.


The active voice indicates that these lawyers produce the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the double accusative of the person (and thing)
 from the masculine plural article and noun ANTHRWPOS, which means “men.”  With this we have the double accusative of the thing from the neuter plural noun PHORTION, meaning “burdens” plus the adjective DUSBASTAKTOS, which means “burdensome or difficult to endure: hard to bear.”

“For you burden men with hard to bear burdens;”
 is the ascensive/adverbial use of the conjunction KAI, meaning “even,” followed by the nominative subject from the second person masculine plural intensive pronoun AUTOS, used as a reflexive pronoun, meaning “you yourselves.”  Then we have the instrumental of association from the masculine singular cardinal adjective HEIS, meaning “with one.”  With this we have the ablative of the whole from the masculine plural article and noun DAKTULOS plus the possessive genitive from the second person plural personal pronoun SU, meaning “of your fingers.”  Next we have the negative adverb OU, meaning “not” plus the second person plural present active indicative from the verb PROSPSAUW, which means “to touch (lightly).”


The present tense is a customary present, describing what typically occurs.


The active voice indicates that the lawyers customarily produce this action of not touching lightly a burden they have placed on someone else.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the dative direct object from the neuter plural article and noun PHORTION, meaning “the burdens.”

“the burdens you yourselves do not even touch with one of your fingers.”
Lk 11:46 corrected translation
“Then He said, ‘Also to you lawyers Woe!  For you burden men with hard to bear burdens; the burdens you yourselves do not even touch with one of your fingers.”
Mt 23:4, “They tie up heavy burdens and lay them on men’s shoulders, but they themselves are unwilling to move them with so much as a finger.”
Explanation:
1.  “Then He said, ‘Also to you lawyers Woe!”

a.  After the lawyer reacts to Jesus’ previous statements of woes on the Pharisees by saying that Jesus was criticizing the lawyers too, Jesus responds to the lawyer with the first of three ‘woes’ against the lawyers.


b.  It must be remembered that the lawyers were the experts in the Mosaic Law, who taught the Pharisees what they knew about the Law.  So as the teachers of the Law, the lawyers should have known better what was a correct or incorrect application of the Law, and not become involved in all the manmade laws the Pharisees contrived to enslave and burden people.  The lawyers should have been the ones instructing the Pharisees in how wrong they were, not Jesus.  So there failure to do so makes them even more culpable of guilt and more susceptible of having their own ‘woes’.


c.  Therefore, Jesus directs a “Woe” at them.  They too receive a dire warning of impending doom.  This probably came as a shock to the lawyer who objected to Jesus’ criticism of the Pharisees, but Jesus doesn’t hold back when confronting the evil of false doctrine, false teaching, or misinterpretation and misapplication of the word of God.  Those things are all part of Satan’s business and kingdom, which Jesus has come to abolish.

2.  “For you burden men with hard to bear burdens;”

a.  Like before, Jesus doesn’t leave the lawyers in the dark about the meaning of the woe.  He gives them a clear explanation.  The lawyers burden men with hard, difficult, heavy spiritual burdens they have to bear.  Religious life under legalism is so difficult to live that it makes life overly hard on people.


b.  Notice that God hasn’t made life hard on people, the legalistic lawyers and Pharisees have done so.  Mt 11:28-30, “Come to Me, all who are weary and heavy-laden, and I will give you rest.  Take My yoke upon you and learn from Me, for I am gentle and humble in heart, and you will find rest for your souls.  For My yoke is easy and My burden is light.”


c.  The Lord doesn’t give us a spiritual life that is difficult to live.  We have God the Holy Spirit as our Helper, carrying most of the load.  The Pharisees and lawyers did the exact opposite.  They demanded this burden and that requirement, so that the Jews were trying to live a spiritual life dictated by the Pharisees that was impossible to fulfill.  There was so much ritual and so many requirements that a man couldn’t move without doing something wrong.
3.  “the burdens you yourselves do not even touch with one of your fingers.”

a.  Then Jesus characterizes these burdens as spiritual requirements and duties that the lawyers and Pharisees themselves don’t even make the lightest touch with one of their fingers to help the person they have burdened.  The Greek verb means to touch very lightly, which in effect says that these men won’t ‘lift a finger’ to help a person they have burdened.  What a contrast with what the Lord offers—“I will carry the burden for you.”


b.  The lawyers and Pharisees burden others with rules and regulations that they themselves are incapable of keeping, and really have no intention of trying to keep (that is why they are hypocrites).  They will not lift a finger to obey their own regulations, nor to help anyone else keep their manmade laws.  They make laws for others, which they have no intention of keeping themselves.  It is no wonder Jesus couldn’t stand them, and this explains perfectly why He is fully justified in condemning them with this and the other woes.

1 Jn 5:3, “For this is unconditional love for God, namely, that we might continue to observe His orders, and His orders are not difficult.”

4.  Commentators’ comments.


a.  “It is a fierce indictment of scribes (lawyers) for their pettifogging [petty] interpretations of the written law in their oral teaching (later written down as Mishna and then as Gemarah), a terrible load which these lawyers did not pretend to carry themselves.”


b.  “Jesus responds directly: scribes are guilty too.  One view argues that the charge is hypocrisy.  The hypocrisy does not, however, involve their failure to perform these rules, for all the evangelists make clear the scribes’ and Pharisees’ meticulous concern for such matters.  [I disagree; they made a show of keeping these burdens, but hardly intended to burden themselves.]  Rather, the hypocrisy concerns placing burdens on people without helping to perform them.  The repeated term phortion literally refers to a ship’s cargo (e.g., Acts 27:10), but here it is a figure for the heavy weight of religious duties added to the law, which burden the people and actually direct them away from God (elsewhere in the NT, this concept is found in Mk 7:11–13; Acts 15:10).  It is the spirituality of rules and ritualistic obligation in place of justice and mercy that is castigated here.  Jesus’ remarks run parallel to the prophets’ complaints, who said that God desires mercy not sacrifice (Hos 6:6).  The burden is just part of the problem, for the scribes are not only unwilling to help carry the burden, by they make the rules even heavier for the people.  The people must take on the obligations alone [because the Pharisees and lawyers won’t keep them themselves] and thus are devastated by their failure to keep them.  They are spiritually crushed.  Manson (1949: 101) puts it well: ‘There is something wrong with scribal labors which multiply the number of ways in which a man may offend God, but cannot help him to please God.’  Jesus is not condemning the goal of the scribes as much as their methodology.  People need instruction and guidance, but it should not crush them.  Rather, it should build them up and teach them to put their failures in the past.  One can keep a rule and still be cold and unconcerned about others.  This is the type of hypocrisy that Jesus condemns, for a genuine understanding of the law would not leave one so callous to others.  Mt 23:4 is similar to this text, though it has no woe.  A second approach argues that this could be a direct charge of hypocrisy.  Marshall (1978: 500) argues that the point is about subtle interpretations that allow the Pharisees and scribes to make distinctions in the law.  These distinctions let them off scot-free, while the less discerning are left to bear the burden.  The remark about when oaths are or are not binding reminds one of such distinctions and makes this interpretation likely (Mt 5:33–37).  Seen in this light, the charge is double-edged: they don’t aid the people by their example, and they hypocritically require rules of others but ignore them themselves.  [Exactly correct.]   It is hard to be sure which view is meant [both apply], but they may not be mutually exclusive.  If this is a type of sophisticated interpretation that occasionally frees the Pharisees and scribes from obligations, it does not automatically rule out that they would still be hardened against aiding uninformed people who take on the burdens and fail.  They provide no example and no compassion.  The absence of either is wrong.  If one must decide, the Pharisees are known more for their distance from the people than they are for their desire to shortcut the law.  The first view that the Pharisees add burdens without offering aid is inherently more likely, especially with the reference to refusing to lift a finger.  But other texts suggest both a callousness and an exegetical subtlety.  Jesus condemns all such evasions of responsibility.”


c.  “The scribes were good at adding to the burdens of the people, but they had no heart for helping them carry those burdens.”


d.  “The lawyers ladened the people with laws manufactured from the sacred text and designed to provide a protective crust for the Law.  Eventually this crust became no less than 6,000 laws!  Among the most notorious of these laws were those created to protect the Fourth Commandment (‘Remember the Sabbath day by keeping it holy. Six days you shall labor and do all your work, but the seventh day is a Sabbath to the Lord your God. On it you shall not do any work,’ Ex 20:8–10a).  To ensure that no work was performed on the Sabbath, the Mishnah listed thirty-nine classifications of labor, with each category capable of endless subdivision.  For example, one of the thirty-nine categories forbade the carrying of burdens on the Sabbath and hedged it with minute prohibitions for every occasion.  This section declared that anything equal to or heavier than a dried fig was a burden.  So it was permissible to carry something that weighed less than a dried fig on the Sabbath.  But if one inadvertently put it down and then picked it up, he would be counted as doubling the weight and thus breaking the Sabbath!  These and other petty regulations were made even more burdensome by the rabbinical reasoning stating that while it was a serious matter to offend the Mosaic Law that was sometimes hard to understand, it was an even greater offense to offend against the scribal interpretations that made everything so clear!  Thus life had become impossible for the average Israelite in Jesus’ day.  And to make matters worse, the creators of these laws did not care about the heavy burden they had created.  If the scribal lawyers truly believed their extra laws were beneficial, they should have given the people encouragement and support in shouldering the load.  Instead, they were inclined to despise the ordinary people who found it difficult to understand the lawyers’ religious demands, let alone keep them.”


e.  “Casuistry [the application of general rules and principles to questions of ethics or morals in order to resolve them] in framing laws can well be accompanied by skill in giving the impression of keeping them while avoiding their minute demands.  And this reflects lack of love for the people who are forced to bear the yoke while the framers of the law themselves go scot-free.”


f.  “Did they live up to this mass of law?  Absolutely not!  Even the real law, judgment and the love of God they absolutely ignored.”
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