John 1:1
Luke 11:33



 is the nominative masculine singular negative cardinal adjective OUDEIS, meaning “No one.”  Then we have the accusative direct object from the masculine singular noun LUCHNOS, meaning “a lamp.”  This is followed by the nominative masculine singular aorist active participle of the verb HAPTW, which means “to light.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that no one produces the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after lighting.”

Next we have the preposition EIS plus the accusative of place from the feminine singular noun KRUPTĒ, meaning “in a cellar; a hidden place.”
  Then we have the third person singular present active indicative from the verb TITHĒMI, which means “to put, place, set.”


The present tense is a descriptive/customary present, which describes what typically or normally occurs.


The active voice indicates that no one customarily produces the action.


The indicative mood is declarative for a simple statement of fact.

There is no direct object “[it]” in the Greek, but English grammar demands an object; thus it is included in brackets to indicate that it is not part of the Greek text.

“No one, after lighting a lamp, puts [it] in a hidden place”
 this phrase (nor under a basket) is not found in p45 or p75 (3rd century papyrus manuscripts) and Codex L (8th century).  However, it is included in Codex Sinaiticus ( 4th century), A (5th), B (4th), C (5th), D (5th) and others.  The phrase   is found in Mk 4:21 and Mt 5:15, which makes us wonder if Luke just left it out on purpose because it had already been said before by the other two gospel writers and he didn’t want to be redundant or he wrote it and the scribes of the 3rd century didn’t include it because they didn’t want to be redundant.  Based on the strong Codex evidence, this phrase was probably part of the original.  Therefore, we have the negative conjunction OUDE, which means “nor” when used after a previous negative (OUDEIS) with the preposition HUPO plus the accusative of place from the masculine singular article and noun MODIOS, meaning “under a basket.”   The word MODIOS means “a grain measure containing 16 sextarii = about 8.75 liters, almost one peck, Mt 5:15; Mk 4:21; Lk 11:33,”
 which makes no sense, unless the word was used for the container used to measure this amount of grain.  We could call it ‘a grain-measuring container’ or a ‘basket used to measure grain’, which is rather wordy.

“nor under a basket,”
 is the strong adversative conjunction ALLA, meaning “but,” followed by the preposition EPI plus the accusative of place from the feminine singular article and noun LUCHNIA, which means “on a lampstand.”

“but on the lampstand,”
 is the conjunction HINA, which is used to introduce a purpose clause and means “in order that.”  Then we have the nominative subject from the masculine plural present deponent middle/passive participle of the verb EISPOREUOMAI, which means “to go into; to enter.”


The article functions as a relative pronoun with an embedded demonstrative pronoun, meaning “those who.”


The present tense is a descriptive/customary present, describing what normally occurs.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (those who enter) producing the action.


The participle is circumstantial.

Then we have the accusative direct object from the neuter singular article and noun PHWS, which means “the light.”  Finally, we have the third person plural present active subjunctive from the verb BLEPW, which means “to see.”


The present tense is a descriptive/customary present for what typically occurs.


The active voice indicates that those who enter produce the action of seeing the light.


The subjunctive mood is used with HINA to indicate the purpose.  The subjunctive mood also expresses a contingency, possibility, or potential, which is indicated by the auxiliary word “may.”

“in order that those who enter may see the light.”
Lk 11:33 corrected translation
“No one, after lighting a lamp, puts [it] in a hidden place nor under a basket, but on the lampstand, in order that those who enter may see the light.”
Mk 4:21, “And He was saying to them, ‘A lamp is not brought to be put under a basket, is it, or under a bed?  Is it not brought to be put on the lampstand?”

Mt 5:15, “nor does anyone light a lamp and put it under a basket, but on the lampstand, and it gives light to all who are in the house.”
Explanation:
1.  “No one, after lighting a lamp, puts [it] in a hidden place nor under a basket,”

a.  Jesus continues to address the scribes, Pharisees and the rest of His critics.  Obviously His disciples are listening and as usual there is probably a crowd of people listening.  The Lord tells everyone a common sense principle, which can be used in the application of one’s spiritual life.  This is not so much a parable as it is an illustration from common sense.


b.  The lamp being lit here is not an electric lamp, but an oil lamp that was typically flat, round, with a finger hold in one end (like a coffee cup), and came to a point in the other end, where the wick was lit.  These lamps were lit and spread around the room to provide the equivalent of what we call ‘candle light’.  Putting one of these lamps in a hidden place served no purpose.  The family was usually in the family room and these lamps provided the only light at night for the family.  In addition, no one would put one of these lamps under a basket, since, not only would the lamp not give light, but the basket might catch on fire.


c.  So the subject ‘no one’ refers to anyone in general, and could apply in real life to a believer or unbeliever.  But is the light is analogous to the spiritual life of the believer, then this can only refer to a believer.  This begs the question: To what is the lit lamp analogous?  We have to find our answer from Scripture.  Two passages help us here.



(1)  Lk 8:16, “Now no one, after lighting a lamp, covers it with a container, or puts [it] under a bed; but he puts [it] on a lampstand, in order that those who enter may see the light.”



(2)  Mt 5:14-16, “You are the light of the world.  A city set on a hill cannot be hidden; nor does anyone light a lamp and put it under a basket, but on the lampstand, and it gives light to all who are in the house.  Let your light shine before men in such a way that they may see your good works, and glorify your Father who is in heaven.”  “Light” here is used for the spiritual life of the believer—the influence of the word of God and the Holy Spirit both of which shine before men by the divine good we do.



(3)  1 Thes 5:5a, “for you are all sons of light and sons of day…”  “Light” here is used for the spiritual life of the believer.



(4)  1 Pet 2:9, “But you are a chosen race, a royal priesthood, a holy nation, a people for God’s own possession, so that you may proclaim the excellencies of Him who has called you out of darkness into His marvelous light.”  ‘Light’ here is something other than the believer.  It is analogous to the spiritual life we have under the influence of the word of God and the Holy Spirit filling us.


d.  The principle is that we are not to hide our spiritual life.  We are not to hide the doctrine in our souls, the influence of the Holy Spirit, our spiritual skills, our spiritual problem solving devices or our relationship with God the Father and faith in Christ.
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2.  “but on the lampstand,”

a.  Instead of hiding our spiritual life with all of our invisible assets, we are to put them on display for all to see.


b.  Our ‘lampstand’ is where we live, work, and play.  Wherever we are is our lampstand.  We are to display our spiritual life before all men that some may be won to Christ.


c.  Supporting Scripture:



(1)  Phil 4:5a, “Let your reasonableness be known to all mankind.”



(2)  Lk 8:16, “Now no one, after lighting a lamp, covers it with a container, or puts [it] under a bed; but he puts [it] on a lampstand, in order that those who enter may see the light.”



(3)  2 Cor 4:10b, “so that the life of Jesus also may be manifested in our body.”



(4)  Mt 5:16, “Let your light shine before men in such a way that they may see your good works, and glorify your Father who is in heaven.”



(5)  Jn 11:9-10, “Jesus answered, ‘Are there not twelve hours during the day?  If anyone walks in the daylight, he does not stumble, because he sees the light of this world.  But if anyone walks in the night, he stumbles, because the light is not in him.’”



(6)  Acts 26:17b-18a, “rescuing you [Paul] from the Jewish people and from the Gentiles, to whom I am sending you, to open their eyes so that they may turn from darkness to light and from the dominion of Satan to God.”
3.  “in order that those who enter may see the light.”

a.  Notice that the Lk 8:16 and Lk 11:33 (our passage) say exactly the same thing (the only difference is the final verb and noun are reversed in word order), and Jesus is speaking on two different occasions.  Great teachers repeat themselves, so what they teach cannot be forgotten.


b.  The subject “those who” refers to anyone who may enter your life, if even for a moment.   What they “enter” is your life.  People come and go in our lives.  When people enter our life, God expects them to see our spiritual life for the reality that it is (or should be).  If the light here is analogous to our spiritual life, then when people enter our life, they should see our spiritual life.


c.  When people entered the life of the scribes and Pharisees, they saw only the darkness of the cosmic system.  When people entered into the presence of the disciples of Jesus, the Lord wanted those people to see the spiritual life of those who believed in Him.


d.  Nothing has changed in two thousand years.  The Lord expects this and more from the royal family of God.  Too many believers hide their spiritual life from others, because they are embarrassed or ashamed of being a believer.  They don’t want to have to tolerate or endure the ridicule and mocking of the hateful unbelievers of this life.  This has been a test for Christians throughout the history of the Church between 90-310 A.D. and then again with the rise of Islam in 625 A.D.


e.  The lamp was lit the moment you believed in Christ.  Now that you are influenced by the Spirit and motivated by the word of God in your soul you cannot hide that spiritual life in reversionism (a cellar) or fear of ridicule (under a basket).

4.  Commentators’ comments.


a.  “Jesus now turns to the image of light as a picture of His revelation.  It is almost an exact doublet to Lk 8:16, but its proverbial character makes it likely that it was repeated.  The picture is a simple one: no one goes to the trouble of lighting an oil lamp only to put it in a place where it will not illumine the room. The term kryptē is a hapax legomenon [one mention] and refers to a dark, hidden place.  Since a house is in view, a cellar is the likely hidden place.  A modios (= bushel) is a vessel usually used to carry or measure corn (Mt 5:15 = Mk 4:21).  The intended association is between Jesus’ teaching and light [not necessarily].  It may be that the disciples are also seen as light (as are believers in 2 Cor 6:14–15 and Eph 5:14–15) and so the idea is to let their light shine.  But this idea is at best an implication in Luke, while it is clearly present in Mt 5:14–16.  Luke’s main point [not necessarily] is that Jesus’ teaching is not secretly disseminated, it is openly proclaimed.  Indeed, it is to function openly; it is to be put to use.  If one does not receive guidance, it is not because the lamp has been hidden, but because there has been no response to the light.  No further sign is necessary.  An ambiguity runs through the image, since in Lk 11:33 the light is Jesus’ message, while Lk 11:34–35 speaks of our eyes as lamps, provided that they take in light.  So one must receive light to be light (Lk 11:36).  The parallels to the passage are found in Mark’s section of parables (Mk 4:21) and in the Sermon on the Mount (Mt 5:15).  However, the saying’s proverbial character and the different wording of each version suggests that this is a teaching that was used on a variety of occasions, in a variety of ways.”


b.  “God’s Word is a light that shines in this dark world (Ps 119:105; Prov 6:23).  But it is not enough that the light be shining externally; it must enter our lives before it can do any good.  ‘The entrance of Your words gives light; it gives understanding unto the simple” (Ps 119:130).  When we trust Jesus Christ, our eyes are opened, the light shines in, and we become children of light (2 Cor 4:3–6; Eph 5:8–14).”


c.  “Most Palestinian homes did not have ‘cellars,’ but Luke is relating the image to his audience; many Greek homes did have them.  Greek houses often placed the lamp in the vestibule, and many Palestinian homes had only one room; whichever architectural style is in view, ‘those who enter in’ would immediately see the lamp.”


d.  “Verse 33 can be understood as an appeal to those who were persuaded by Jesus and believed on Him to share that light with those around them.”


e.  “Verse 33 may urge hearers not to hide the light which they have received (Mt 5:15) or it may refer to Israel which had hidden the light given to her by God (verse 52), or (most probably [why?]) it may be a reference to the light shining from Jesus which the people were unwilling to receive.”


f.  “Jesus’ teaching now took on very broad application as He employed similitudes, short parable-like utterances, to drive home the message that we must make every effort to open ourselves to the light of His revelation.  Jesus began this section by describing the effect of His own gospel preaching.  The truth of His preaching is evident and must not be hidden.  The light of Jesus is meant to be placed in a prominent place in the house so that it gives light to everyone.  The preceding context makes it plain that Jesus’ preaching, his Word, is the light [not necessarily: do we have a new context?].”
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