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 is the nominative subject from the feminine singular noun BASILISSA with the genitive of identity from the masculine singular noun NOTOS, meaning “The Queen of the South.”  Then we have the third person singular future passive indicative from the verb EGEIRW, which means “to appear, the passive voice used intransitively of prophets Mt 11:11; Lk 7:16; Jn 7:52; of false prophets Mt 24:11, 24; Mk 13:22; of accusers in court Mt 12:42; Lk 11:31.”


The future tense is a predictive future, which affirms what will take place.


The passive voice is used in an active sense, and indicates that the Queen of the South will receive the action of appearing.


The indicative mood is declarative for a simple statement of fact.

Next we have the preposition EN plus the locative of place from the feminine singular article and noun KRISIS, which means “at the judgment.”  This is followed by the preposition META plus the genitive of association from the masculine plural article and noun ANĒR, meaning “with the men.”  With this we have the genitive of identity/possession from the feminine singular article and noun GENEA plus the feminine singular demonstrative pronoun HOUTOS, meaning “of this generation.”

“The Queen of the South will appear at the judgment with the men of this generation”
 is the additive use of the conjunction KAI, meaning “and.”  Then we have the third person singular future active indicative from the verb KATAKRINW, which means “to condemn.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that the Queen will produce the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “them” and referring to the Jewish men of Jesus’ generation.

“and will condemn them,”
 is the causal use of the conjunction HOTI, meaning “because,” followed by the third person singular aorist active indicative from the verb ERCHOMAI, which means “to come: she came.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the Queen of the South produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition EK plus the ablative of origin from the neuter plural article and noun PERAS plus the genitive of identity/possession from feminine singular article and noun GĒ, meaning “from the ends (limit, boundary) of the earth Mt 12:42; Lk 11:31.”
  Next we have the aorist active infinitive from the verb AKOUW, which means “to hear.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The active voice indicates that the Queen of the South produced the action.


The infinitive is an infinitive of purpose.

Then we have the accusative direct object from the feminine singular article and noun SOPHIA plus the possessive genitive from the masculine singular proper noun SOLOMWN, meaning “the wisdom of Solomon.”

“because she came from the ends of the earth to hear the wisdom of Solomon;”
 is the continuative use of the conjunction KAI plus the particle of attention IDOU, meaning “and behold, notice, pay attention.”  Then we have the predicate nominative from the neuter singular comparative adjective POLUS, meaning “a greater thing, a more important thing.”  There is an ellipsis of the verb EIMI, meaning “to be, meaning: [there is] or possibly even “I am.”  Then we have the ablative of comparison from the masculine singular proper noun SOLOMWN, meaning “than Solomon.”  Finally, we have the adverb of place HWDE, meaning “here.”  There is no word “something” in the Greek as inserted by the NASB translation.

“and behold, [there is] a greater thing than Solomon here.”
Lk 11:31 corrected translation
“The Queen of the South will appear at the judgment with the men of this generation and will condemn them, because she came from the ends of the earth to hear the wisdom of Solomon; and behold, [there is] a greater thing than Solomon here.”
Mt 12:42, “The Queen of the South will rise up with this generation at the judgment and will condemn it, because she came from the ends of the earth to hear the wisdom of Solomon; and behold, something greater than Solomon is here.”
Explanation:
1.  “The Queen of the South will appear at the judgment with the men of this generation and will condemn them,”

a.  Most commentators and Bible scholars equate the Queen of the South with the Queen of Sheba, mentioned in 1 Kg 10:1-13 and 2 Chr 9:1-12.  From the story documented in the two passages of the Old Testament it is clear that she was a believer either before or after meeting Solomon.  Being a believer in the Jewish Messiah is what qualifies her to condemn the men of Jesus’ generation for not believing in Him.  Thus she will appear (a better translation of the Greek verb than ‘rise up’) at the judgment to condemn the unbelievers of Jesus’ generation.


b.  The phrase “at the judgment” begs the question, which judgment.  There are only two possible choices—the judgment of all unbelievers alive at the end of the tribulation and second advent of Christ, when the baptism of fire judgment is executed, or at the Last Judgment, which is the final judgment of all unbelievers.  Since nowhere in Scripture does it say that believers will testify against anyone at the baptism of fire judgment, this has to refer to the Last Judgment.


c.  The phrase “the men of this generation” includes all unbelievers, both men and women, with special emphasis on the leaders of Israel during the first advent of Christ.


d.  The Queen of the South will condemn the unbelievers of Jesus’ generation because she believed in the God of Israel with far fewer signs of His reality than the multitude of signs given by Jesus to the Jewish leadership of His day.  The greatest sign the Queen had was the wisdom of Solomon, which was a reflection of the wisdom of his God.  The men of Jesus’ generation had the wisdom of Jesus Himself, which was infinitely greater than the wisdom of Solomon.


e.  Note the contrast—a heathen, Gentile woman from a faraway land with little contact with Israel who believes in the God of Israel will testify against and condemn the leaders and scholars of Israel for their failure to believe in the Son of God living among them.  This is a verbal slap in face to the scribes and Pharisees.
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2.  “because she came from the ends of the earth to hear the wisdom of Solomon;”

a.  Jesus then explains the reason for her condemnation of the men of Jesus’ generation at the judgment.  She has the right to condemn them because she came from the ends of the earth to hear the wisdom of Solomon.  That wisdom certainly included the greatest of all wisdom—that faith in the God of Israel secured eternal salvation forever.  Her positive volition to want to know about and believe in the God of Israel is contrasted with the vast majority of people of Jesus’ generation, who rejected Him as the God of Israel, the Messiah, and their King.


b.  The Queen of the South probably heard about the wisdom of Solomon from the Jewish traders who traveled all over the Middle East and throughout Eastern and Northern Africa.  It wasn’t the wealth, Temple, palace or army of Solomon that attracted her to Jerusalem.  It was the wisdom of God’s word in the mind of Solomon that became her magnet.  The word of God captured her interest more than the things of this world.


c.  The phrase “the ends of the earth” is used frequently in the Roman Empire to refer to lands that existed far beyond their borders or influence.  Everything south of Ethiopia, that is, southern Africa, was called “the ends of the earth.”  For example, the country just south of Ethiopia is Kenya.  It is 2900 miles from Kenya to Jerusalem.  That is like traveling from New York to Los Angeles to hear a Bible teacher and then traveling back (with planes, trains, cars, bicycles, motorcycles, etc.).

3.  “and behold, [there is] a greater thing than Solomon here.”

a.  There is no word “something” in the Greek.  That is what I call ‘wishful translating’ (when a translator wishes the word was there so much that he/she just adds it to the translation).  There is an ellipsis here, but it is not an ellipsis of the word “something;” it is the ellipsis of the verb EIMI, meaning “there is.”


b.  The word “here” refers to Jesus’ time and place, that is, where He was at right then, talking to these scribes and Pharisees.


c.  The greater thing than Solomon is the wisdom and person [some scholars argue that the neuter refers to wisdom rather than a person, but there is no real reason that it cannot refer to both the wisdom and person of Jesus] of the Lord Jesus Christ, the God of Solomon, the Messiah, the King of king Solomon (the King of all Jewish kings).  Jesus’ point was simple: “I am greater than Solomon; My wisdom is greater than Solomon’s; the signs of who I am are far greater for you, than any of the signs given to the Queen of the South.  Therefore, you are without excuse for your failure to believe.”  Jesus drove the point home with a stake in the heart of His critics.  There was no misunderstanding.  No mincing of words.  They would be judged by a Gentile woman because they couldn’t see and refused to believe that Jesus was in fact the God in whom Solomon and the Queen of the South believed.

4.  Commentators’ comments.


a.  “The Ethiopians have laid claim to this queen (cf. Acts 8:27).”


b.  “Sheba is Saba on the southwest coast of the Arabian peninsula (modern Yemen). Although the several expeditions that excavated Sabean cities have not reached levels assignable to the 10th century b.c. when Solomon’s empire flourished, the developed cultures that appear in the 8th century may well have roots from as early as the 12th century.  This southwestern location better suits the references to Solomon’s fleet based at Ezion-geber and also the queen’s precious cargo.  So far, however, Sabean inscriptions have revealed no record of female rulers.   Another possible site is in the Horn of east Africa across the Red Sea from Saba, near present day Djibouti.  Arguments for this location include: (1) traditions extant in Ethiopia, Josephus, and Gregory of Nyssa [died 395 A.D.] that connect the queen of Sheba with Ethiopia and Egypt; (2) the evidence that both Punt and Ophir were names used from antiquity for territories on both the west and east coasts of the Red Sea; the freedom from foreign incursion coupled with the narrowness of the sea gate (approximately 40 km [24 miles wide]) at the south end of the Red Sea—promoted a vast amount of commercial and social intercourse between Africa and Asia; notable examples of this are the common crops of frankincense and myrrh, the contribution of Jewish traders and settlers to Ethiopia’s religious life, and the linguistic affinities between epigraphic South Arabian and the Semitic languages of Ethiopia.  It scarcely matters very greatly whether we have to seek the queen’s home in South-West Arabia or in the horn of Africa …, for the connections between the two shores of the southern Red Sea have at all times been close.  This evidence leaves much room to affirm the basic reliability and antiquity of the story while acknowledging that some of the argument is inferential, since no specific external record from Solomon’s time has yet been found to confirm the identity and homeland of the queen.”


c.  “The contrast between the wisdom of the Gentiles in responding to saints of old and the people’s current refusal now shows the culpability of this generation.  The picture of Gentiles judging Jews is the opposite of OT expectation and is a severe rebuke to Jesus’ audience.  The Queen of the South, also known as the Queen of Sheba (Josephus, Antiquities 8.6.5–6 §§165–75).  Jesus comments that this woman will execute judgment on this generation because she responded to Solomon, while this generation failed to receive Jesus, who is greater than Solomon.  The neuter term pleion (= greater thing) looks not so much at the person of Jesus, as the message He brings and the time He represents.  It is clear that Jesus sees Himself as greater than one of the major regal figures of Israel’s history.  If the queen responded to Solomon, they should respond to Him.  He is the bearer of greater wisdom from God.”


d.  “The Queen of Sheba traveled many miles to hear the wisdom of Solomon, but here was the very Son of God in their midst, and the Jews would not believe His words!”


e.  “The queen acted on what she heard, without any external confirmation.  The point is clear: the generation that was listening to Jesus’ words did not have as much faith as some Gentiles who listened to the words of God in previous eras.”


f.  “The queen of Sheba came to test Solomon and found that he was indeed an agent of Yahweh, having been placed on the throne by him; having acknowledged his divine legitimacy, she enters into an alliance with him, signified by the mutual exchange of gifts.  The comparison with the current audience that Jesus evokes is particularly apt, since their testing of Jesus has not led to a similar recognition even though he is greater than Solomon.  Moreover, Jesus’ audience is drawn from the people of Israel, while Solomon’s was a foreigner.  Her insight and response, compared to their lack of the same, will situate them on opposite sides at the judgment, when she will be vindicated and they will be condemned.”


g.  “By her presence, the Queen of Sheba paid the richest compliment to Solomon’s wisdom; one needs to consider her action to appreciate its significance.  This is the point: Jesus was urging His audience to understand; He was saying, ‘Stop and evaluate, you do not need a sign, you have more than enough already!’”


h.  “The Queen of the South would be a witness against the Jews of Jesus’ time, for she made great efforts to hear Solomon, whilst the Jews were not impressed by the wisdom of One greater than Solomon.”


i.  “Solomon at his zenith was the wisest man ever.  And yet, in Jesus, ‘one greater than Solomon is here.’  Jesus is wisdom.  Paul refers to him as ‘Christ Jesus, who has become for us wisdom from God’ (1 Cor 1:30).  Paul also describes him as ‘Christ, in whom are hidden all the treasures of wisdom and knowledge’ (Col 2:2b-3).  Solomon’s wisdom was derived, but Christ is Himself wisdom!  Thus at the judgment the Queen of Sheba will rise as their accuser, because though Solomon was far inferior to Christ, she left throne and palace and risked the dangers of a thousand miles just to hear what he had to say.  These men in the presence of the Son, God’s Wisdom, thought he was not much—and said so. Some even rejected him.  How great will be their judgment!”
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