John 1:1
Luke 11:30



 is the explanatory use of the postpositive conjunction GAR, meaning “For” plus the comparative use of the conjunction KATHWS, meaning “just as.”  Then we have the third person singular aorist deponent middle indicative from the verb GINOMAI, which means “to become: became.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The deponent middle voice is middle in form but active in meaning with the subject (Jonah) producing the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the nominative subject from the masculine singular proper noun IWNAS, meaning “Jonah.”  This is followed by the dative indirect object (or a dative of advantage ‘for’) from the masculine plural article and proper noun NINEUITĒS, meaning “to the Ninevites.”  Then we have the predicate nominative from the neuter singular noun SĒMEION, meaning “a sign.”

“For just as Jonah became a sign to the Ninevites,”
 is the adverb of manner HOUTW, meaning “so.”  This is followed by the third person singular future deponent middle indicative from the verb EIMI, meaning “to be: will be.”


The future tense is a predictive future, which affirms what will take place.


The deponent middle voice is middle in form but active in meaning with the subject (the Son of Man) producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the adjunctive/additive use of the conjunction KAI, meaning “also” plus the nominative subject from the masculine singular article and noun HUIOS, meaning “the Son.”  With this we have the genitive of identity or genitive of relationship from the masculine singular article and noun ANTHRWPOS, which means “of Man.”  Finally, we have the dative of indirect object from the feminine singular article and noun GENEA with the adjectival use of the demonstrative pronoun HOUTOS, meaning “to this generation.”

“so also the Son of Man will be to this generation.”
Lk 11:30 corrected translation
“For just as Jonah became a sign to the Ninevites, so also the Son of Man will be to this generation.”
Mt 12:40, “for just as Jonah was three days and three nights in the belly of the sea monster, so will the Son of Man be three days and three nights in the heart of the earth.”
Explanation:
1.  “For just as Jonah became a sign to the Ninevites,”

a.  Mark and John say nothing that helps us with the interpretation of this passage.  The fact that John says nothing about this is significant, since it tells us that John believed that we had all the important information we needed to understand this passage.  He did not need to add anything for clarification (which was one of the main objectives in his writing his gospel).


b.  Luke uses the same introductory explanation and comparison as Matthew: “For just as.”  This tells us that there is definitely a comparison between Jonah and Jesus.  Something of great significance occurred in both of their lives that can be compared.  And that something was also a sign to each of their generations that what they had to say was authenticated by that sign.  In the case of Jonah, the sign was his coming back from ‘the dead’ (being in the belly of the great fish for three days).  In the case of Jesus coming back from the dead in resurrection after three days in Sheol or Hades (the Hebrew and Greek words for what we call ‘hell’).  Jonah’s survival for three days in the belly of a great fish was a miracle, which authenticated his message to the men of Nineveh.  Jesus’ resurrection from the dead authenticated His message of eternal life through faith in Him to all those throughout human history who have or will believe in Him.


c.  Commentators have two explanations as to how Jonah was a sign to the men of Nineveh.



(1)  Some say he was a sign by surviving three days in the belly of a great fish and the Lord delivered him to tell about it and evangelize the Ninevites, whom he hated with a passion.



(2)  Other commentators say he was a sign to the Ninevites by just being a Jew who hated them, walking through their city prophesying their destruction in a few days if they didn’t believe in the Jewish Messiah—the God of Israel.  This theory says that Jonah’s ministry itself was the sign to the Ninevites.


d.  Both these theories are true, but the stronger theory is the first theory because of Jesus’ statement in Mt 12:40 (see above).  Matthew’s quotation of Jesus settles the issue—Jonah became a sign to the Ninevites because he was “three days and three nights in the belly of the sea monster.”  Jesus defines the sign as being the period of time in the belly of the great fish, not the ministry that Jonah had thereafter.

2.  “so also the Son of Man will be to this generation.”


a.  The sign of Jonah is the same sign that the Son of Man will have to that generation of Jews.  That sign will be the Lord Jesus Christ’s resurrection from the dead after three days in the grave.  Jonah’s sign was three days in ‘death’.  Notice how he describes his situation in Jonah 2:1-2, “Then Jonah prayed to the Lord his God from the stomach of the fish, and he said, ‘I called out of my distress to the Lord, and He answered me.  I cried for help from the depth of Sheol; You heard my voice.”  Being in that great fish was like being in Sheol—being alone in the dark (compare Peter’s descriptive ‘chains of darkness’ 2 Pet 2:4, “For if God [Jesus Christ] did not spare the angels when they sinned, but imprisoned [them] in Tartarus with chains of darkness, He will deliver over those being preserved for judgment;”).

b.  The phrase “Son of Man” is frequently used by Jesus as a substitute of the first person singular personal pronoun “I,” with the result that He is actually saying “so also I will be to this generation.”


c.  The future tense of the verb EIMI, meaning “to be: I will be” is significant, because it tells us that the Lord’s current ministry of teaching and healing was not the sign to that current generation of Jews.  They rejected the Lord’s miracles as a sign and rejected His teaching as a sign, even though they were fantastic signs of who He was.  The only ‘sign’ that would make an impression on a small percentage of that generation was the sign of His resurrection from the dead in a body that could not and would not die again.  In fact, that earthly body was capable of time and space travel to the throne room of God.  How many light years does it take to get to the edge of the universe?  We don’t really know, but astronomers now guess it to be over 15 billion light years.  Did it take Jesus over 15 billion years to get from earth to the third heaven in 15 billion years, then He is still in route and the session has not yet occurred.  So obviously His resurrection body is capable of traveling faster than the speed of light, through the length of the universe and beyond (‘to infinity and beyond’ as Buzz Lightyear puts it), and without regard to the time it takes to do it.  Jesus was a sign to His own generation after His death.  He was a sign to believers that He was truly who He said He was.  And He was a sign to all the Jewish unbelievers of their blackout of the soul, hardness of heart, and total reversionism from love for their God.


d.  The Jews of that generation wanted and demanded a sign.  Jesus would not and did not give them the sign they wanted, because their request was evil.  It was evil, because whatever sign Jesus might have given them, they would have declared it to have come from Satan and used it as an excuse to kill Jesus on the spot.  The scribes and Pharisees wanted Jesus to give them any sign, so they could claim it was only further proof of Jesus being in league with Satan.  Had Jesus given them what they wanted, they would have used it against Him. “No amount of signs could legitimate a false prophet, whose teaching should be evaluated by the word of God. [And the scribes and Pharisees already determined that Jesus as a false prophet.]  A sign would be at best neutral and at worst positively damning.  Given their preconceived attitude to Jesus, the Pharisees viewed Jesus as a blasphemous subverter of the law.  Any sign that He might perform would only incriminate Him further.”
  Jesus saw through their evil plot and called them on it.  After Jesus’ death, when there was no way they could kill Him, then, and only then, did He give them the sign that was prophesied in the life of Jonah.

3.  Commentators’ comments.


a.  “The demand for a sign has to do with the reciprocal relation between Jesus and God on the one hand and on the other hand the relation of those who are interested in a sign to Jesus in the sense of a religious relation.  The point of the demand is that Jesus should undertake to show thereby that God, in whose name He works, has unequivocally authorized Him.  This authentication will take place when God does something or causes something to happen in relation to Jesus which will prove that any doubt concerning His divine authority is wrong.”


b.  “Jesus elaborates on the sign of Jonah.  The point of comparison is between Jonah and the Son of Man, as well as between the Ninevites and the current audience.  This suggests that Jonah’s preaching and ministry is the point of comparison for Lk 11:29.  [However, Matthew’s quotation of the words of Jesus overrule Jonah’s preaching and ministry as the point of comparison.  Jesus says the point of comparison is the three days in the great fish compared with His days in the heart of the earth.]  The only thing that Jesus’ audience and the Ninevites share is the hearing of God’s message.  The following verses confirm this view, since Solomon and Jonah share only one quality: they display a message.  Solomon shared God’s wisdom, while Jonah brought His word.  Response to God’s truth is in view here.  The reference to Jesus as the Son of Man alludes to His present ministry with its call to repentance.  The Son of Man, as God’s prophet, brings God’s message, and failure to respond to Him in faith will bring consequences.  The future verb ‘will be’ does not look at a future event, but is a vivid reference to a ministry in progress whose efforts extend into the future. [Now there’s a real stretch—a perfect example of trying to make the passage what you wish it said, rather than what it actually says.]”


c.  “Jonah was a living miracle and so is our Lord Jesus Christ.”


d.  “‘The sign of Jonah’ must have been the words (‘preaching,’) Jonah spoke about his miraculous preservation by God when he was at the point of death.”
  Another wrong interpretation.  Has this commentator never read Mt 12:40.  Doesn’t the interpretation of Jesus count for anything?  Doesn’t the Scripture interpret Scripture?

e.  “It seems that the scribes and Pharisees reasoned: if Moses’ office was attested to by spectacular signs from Heaven, then any claimant to the Messiah’s office should be likewise authenticated.  Reasoning like this would seem logical to the Jewish sense of history, but it overlooked one substantial difference between the Christ and Moses: the Messiah had been prophesied in minute detail, and Jesus fulfilled these literally hundreds of prophecies meticulously; there was not one prophecy about Moses.  Moses was special, Jesus was extra-special, so God used a unique way to introduce Jesus, a way that demonstrated His superiority over Moses.  The ‘sign’ the people sought must have been something more than the miracles Jesus had performed in such profusion, for surely, raising the dead is more significant than killing one hundred men with fire from Heaven (2 Kg 1).  Yet these people wanted more—the only thing left was the absolutely spectacular.”


f.  “Jesus declared that He would be like Jonah to them—that was the sign.  How was this so?  Obviously both Jonah and Jesus were preachers of righteousness and repentance.  But the deeper significance of ‘the sign of Jonah’ is in Jonah’s death, burial, and resurrection when he was tossed to his apparent death in the sea, entombed in the fish, and then delivered up alive!  The rhythm of Jonah’s seeming death experience was literally fulfilled in Jesus’ death on the cross at the hands of the Romans, his burial by Joseph and Nicodemus, and His glorious resurrection.  That is exactly what Jesus said according to Matthew’s account (Mt 12:40).  The great and grand sign that Jesus gives to all, and especially those who think they need miraculous signs in order to believe, is the miracle of His atoning death, burial, and triumphant resurrection.  This is the gospel.  This is apostolic preaching.  Paul capsulized it by writing: ‘For what I received I passed on to you as of first importance: that Christ died for our sins according to the Scriptures, that he was buried, that he was raised on the third day according to the Scriptures’ (1 Cor 15:3-4).  We again see here the glorious threefold rhythm of Christ’s death, burial, and resurrection on the third day.”


g.  “The miraculous restoration of Jonah from threatened death, to fulfill his commission to the Ninevites, was typical of the Resurrection. Christ’s return from death was as great a proof of His ministry as Jonah’s rescue was of his.”


h.  “The view that this sign was the preaching of Jonah is untenable.  All the prophets preached, and not only Jesus but also His twelve, and His seventy disciples had preached.  When the Jews saw Jesus laid in the tomb they would think that His career was ended—it would not be; He would return and his mighty work would go on according to the divine will.  What happened to Jonah was the very sign which these Jews would in a very brief time received in what would happen to Jesus in His resurrection and His glorification.”
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