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 is the temporal conjunction TOTE, meaning “Then,” followed by the third person singular present deponent middle/passive indicative from the verb POREUOMAI, which means “to go: it goes.”


The present tense is a descriptive present, which describes what occurs at that moment.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (the unclean spirit) producing the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the additive use of the conjunction KAI, meaning “and,” followed by the third person singular present active indicative from the verb PARALAMBANW, which means “to take alongside; to take along.”


The present tense is a descriptive present, which describes what occurs at that moment.


The active voice indicates that the unclean spirit produces the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the neuter plural adjective HETEROS, meaning “other” plus the noun PNEUMA, meaning “spirits” plus the comparative used of the adjective PONĒROS, meaning “more evil.”  This is followed by the ablative of comparison from the third person neuter singular reflexive pronoun HEAUTOU, meaning “than itself.”  Then we have the accusative direct object from the neuter plural cardinal adjective HEPTA, meaning “seven.”  Literally this says “seven more evil than itself other spirits,” which we rearrange to our English mode of speaking: “seven other spirits more evil than itself.”

“Then it goes and takes along seven other spirits more evil than itself,”
 is the continuative use of the conjunction KAI, meaning “and” plus the nominative neuter plural aorist active participle of the verb EISERCHOMAI, which means “to go/come in(to); to enter.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the eight evil spirits produce the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after going in.”

This is followed by the third person singular present active indicative from the verb KATOIKEW, which means “to live: they live.”


The present tense is a descriptive present of what then occurs and continues.


The active voice indicates that the eight evil spirits produce the action.

Next we have the adverb of place EKEI, meaning “there” and referring to the body of the now demon possessed man. 

“and after going in, they live there;”
 is the consequential use of the conjunction KAI, meaning “and so.”  Then we have the third person singular present deponent middle/passive indicative from the verb GINOMAI, which means “to become; to be.”


The present tense is a descriptive present, describing the now present state of affairs.  This could also be regarded as an aoristic present, describing the fact of this state of being.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (the last state of the man) producing the action or state of being.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the neuter plural article and adjective ESCHATOS, meaning literally ‘the last things’, which is an idiom, meaning: “the last state Mt 12:45; Lk 11:26; 2 Pet 2:20.”
  With this we have the possessive genitive from the masculine singular article and noun ANTHRWPOS with the demonstrative adjective EKEINOS, meaning “of that man.”  This is followed by the predicate nominative from the neuter plural comparative adjective CHEIRWN, meaning “worse.”
  Finally, we have the ablative of comparison from the neuter plural article and ordinal adjective PRWTOS, meaning “than the first.”
“and so the last state of that man becomes worse than the first.’”
Lk 11:26 corrected translation

“Then it goes and takes along seven other spirits more evil than itself, and after going in, they live there; and so the last state of that man becomes worse than the first.’”
Mt 12:45, “Then it goes and takes along with it seven other spirits more wicked than itself, and they go in and live there; and the last state of that man becomes worse than the first.  That is the way it will also be with this evil generation.”
Explanation:
1.  “Then it goes and takes along seven other spirits more evil than itself,”

a.  The Lord continues the illustration of what happens to the person who receives the exorcism of a demon and fails to follow that grace gift from God with faith in Christ.  The Lord’s audience is still the scribes and Pharisees (and all other critics), who have maligned Him by saying that He must be working on behalf of Satan because He so easily exorcises so many demons.  The illustration continues with the original demon wandering about looking for someone else to possess and finding no one.  Therefore, having returned to that demon’s original host, he finds that the man has ‘cleaned up’ his life and made himself respectable in society again.  But there is also no spiritual life in the man.  He has a well-arranged and well-organized life, but is still just as spiritually dead as before.  Therefore, this man is a candidate of a new and even better demon possession.


b.  So the original demon leaves the man without possessing him and goes and finds seven other evil spirits (friends), who are even more evil than the first demon.  Let’s have a party.  The really interesting implication of this statement is that there are degrees of evil in the demons.  Not all demons are equally evil.  Some are far more evil than others.  For example, some demons only want to make a person mute.  Other demons want to make a person attack others, go into convulsions, live among graves, etc.  “Degrees of wicked and more wicked spirits are differentiated.”


c.  Why did the original demon pick more evil demons than himself?  Was he trying to gain favor with them?  Was he trying to impress them?  Was he hoping to become like them by hanging out with them?  We don’t have any of those answers, but we do know that this was a calculated move on the part of the original demon.  Jesus didn’t add this information for no reason.  There is a purpose in everything He says.  We should also notice that the seven other demons had no idea this man was available for possession, but had to be told by another demon, which suggests that Satan’s demon forces have to work together and communicate with one another to be effective.  They are organized in their operations and not just independent entities functioning on their own.


d.  The point is that things can get worse for the person who fails to appreciate and act upon the grace of God.  This man ignored what was happening to him, thinking all was well, when, in fact, the hurricane of full demon possession was about to descend on him.

2.  “and after going in, they live there;”

a.  The eight demons now arrive back at the man who has ‘cleaned up his act’.  They have no problem entering back into the man, which indicates that he is still an unbeliever.


b.  Not only do they easily possess the man, but now they take up residence there.  They aren’t going anywhere.

3.  “and so the last state of that man becomes worse than the first.’”

a.  The Lord then declares the grand conclusion of this illustration—the last state (demon possession by eight demons, seven of which are very evil) is worse than the first state (demon possession by one not so evil demon).


b.  The man had a chance to never be possessed again.  All he had to do was believe in Jesus.  But thinking that living a good, moral, clean, upstanding, decent life would protect him from evil, the man deluded and deceived himself.  Self-deception is an arrogance skill that haunted the scribes and Pharisees throughout our Lord’s ministry.  The Lord tried desperately throughout His ministry to help them see the truth, but they refused to see it.


c.  The scribes and Pharisees were the host in this story.  Each of them had the same chance to be free of demon influence.  But most of them rejected the spiritual life that Jesus offered to protect them, and they became increasingly more evil as time went on.


d.  The last state of the scribes and Pharisees became worse at the end of Jesus’ ministry than at the beginning of His ministry.  The more He demonstrated that He was the Messiah through His healings, miracles, and exorcisms, the more He was rejected and blasphemed.  And all of that rejection and slander came from the men who were most influenced by demons more evil than the first demon.  And their final unspiritual state became worse than their former unspiritual state.


e.  Principle: we cannot reject the grace of God or word of God or Gift of God without the last state becoming worse than the first.


f.  Notice how Peter applied this story later in his life: 2 Pet 2:17-20, “These [false teachers] are waterless fountains and mists being driven by a hurricane for whom the gloom of darkness has been reserved.  For while loudly proclaiming bombastic words of emptiness, they entice with lusts of the flesh in the sphere of sensuality those who barely escape from the ones who live in deception, promising to them freedom while they themselves are slaves of depravity; for by what anyone is defeated, by this he has been enslaved.  For if, after they have escaped the defilements of the cosmic system by means of the full knowledge of the Lord and Savior Jesus Christ, and being entangled again in them they are defeated, the last state has become for them worse than the first state.”


g.  John relates a similar statement, Jn 5:14, “After these things Jesus found him in the temple and said to him, ‘Behold, you have become healthy; sin no longer, in order that nothing worse might happen to you.’”
4.  Commentators’ comments.


a.  “The seven demons brought back remind one of the seven that afflicted Mary Magdalene (Lk 8:2).”


b.  “The man’s house does not remain empty.  The original spirit and seven other spirits more evil than the first come to the house.  Their entry pictures their control of the man.  The presence of additional spirits suggests a greater demonic effort to resist exorcism a second time.  This idea is also suggested by katoikeō, which looks at a more permanent stay, in contrast to paroikeō, which refers to a sojourn (Plummer 1896: 305).  The number of spirits present is eight, not seven.  A demonic host is hard to overcome.  The picture is of a person who has experienced a great act of God, but has not responded to it, since the occupied house is left empty.  The person has learned nothing and is still subject to the same demonic influence.  The tragedy is that, by not responding, the opportunity for a permanent reversal is lost.  Failure to have God enter in has left the person in peril.”


c.  “Reformation without regeneration is an empty affair, leaving one open to demonic community.”


d.  “The spiritual state of the Jews was even worse now and this would go on until the judgment would descend in the destruction of Jerusalem and the deportation of the people.  The Jews themselves were like a man who is repossessed by eight demons instead of by one.  Yet all that Jesus said was intended to warn and, if possible, to save.”
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