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 is the temporal conjunction HOTAN, meaning “When(ever),” followed by the nominative neuter singular from the article and adjective AKATHARTOS with the noun PNEUMA, meaning “an unclean spirit.”  Then we have the third person singular aorist active subjunctive from the verb EXERCHOMAI, which means “to go out; to come out.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The active voice indicates that the unclean spirit produces the action.


The subjunctive mood is used in temporal clauses that begin with temporal conjunctions such as HOTAN to emphasize the indefiniteness of the situation.

Next we have the preposition APO plus the ablative of separation from the masculine singular article and noun ANTHRWPOS, meaning “from a man.”

“Whenever an unclean spirit goes out from a man,”
 is the third person singular present deponent middle/passive indicative from the verb DIERCHOMAI, which means “to go through.”


The present tense is a customary present, which describes what normally or typically occurs.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (the unclean spirit) producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition DIA plus the adverbial genitive of place from the masculine plural adjective ANUDROS plus the noun TOPOS, meaning “through waterless places.”  Next we have the nominative neuter singular present active participle of the verb ZĒTEW, which means “to seek: seeking.”


The present tense is a descriptive/customary present, describing what customarily occurs.


The active voice indicates that the unclean spirit produces the action.


The participle is circumstantial.

Then we have the accusative direct object from the feminine singular noun ANAPAUSIS, which means “a resting-place.”
  This is followed by the additive use of the conjunction KAI, meaning “and” plus the negative MĒ, meaning “not” and the nominative neuter singular present active participle of the verb HEURISKW, which means “to find.”


The present tense is a descriptive present, describing what occurs during that time.


The active voice indicates that the unclean spirit produces the action.


The participle is circumstantial.

There is no direct object “[any]” in the Greek, but English grammar requires a direct object.  Therefore, it is added in brackets to indicate it is not part of the Greek text.

“it goes through waterless places, seeking a resting-place; and not finding [any],”
 is the temporal conjunction TOTE which is in several good, ancient manuscripts, but is absent from many more equally ancient manuscripts, where you would expect it to be found (such as Codex D, which included almost everything the scribe could find in other manuscripts), and therefore, it is more likely to be a scribal addition/correction than part of the original text.  Next we have the third person singular present active indicative of the verb LEGW, which means “to say: it says.”


The present tense is a descriptive present, describing what is occurring at that moment.


The active voice indicates that the unclean spirit produces the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the first person singular future active indicative of the verb HUPOSTREPHW, which means “to return: I will return.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that the unclean spirit produces the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the preposition EIS plus the accusative of place from the masculine singular article and noun OIKOS with the possessive genitive from the first person singular personal pronoun EGW, meaning “to my house.”  Next we have the adverb of place HOTHEN, meaning “from where; from which.”  Finally, we have the first person singular aorist active indicative from the verb EXERCHOMAI, which means “to go out; to come out: I came out.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the unclean spirit produced the action.


The indicative mood is declarative for a simple statement of fact.

“it says, ‘I will return to my house from which I came out.’”
Lk 11:24 corrected translation
“Whenever an unclean spirit goes out from a man, it goes through waterless places, seeking a resting-place; and not finding [any], it says, ‘I will return to my house from which I came out.’”
Mt 12:43-44a, “Now when the unclean spirit goes out of a man, it passes through waterless places seeking rest, and does not find it.  Then it says, ‘I will return to my house from which I came’;”

Explanation:
1.  “Whenever an unclean spirit goes out from a man,”

a.  The Lord is still addressing His critics, the scribes and Pharisees.  Now he offers up an illustration of how the demons or unclean spirits operate in Satan’s kingdom (this world) to maintain their control and authority over unbelievers.


b.  The indefinite temporal conjunction HOTAN, meaning “whenever” indicates that there are times when an unclean spirit goes out from a man.  Whether this is because the spirit is bored and just wants a change of residence or because of an exorcism is not stated.  From the context we would normally think that Jesus is referring to exorcism, since He has just performed one.  But the generality of the statement suggests that there may be many reasons for the demon leaving the possessed person.


c.  Notice that Jesus assumes as a fact that unclean spirits exist and that they are operational in people (unbelievers).  The Lord’s critics do not challenge this point, since they believe the same thing.  It is only modern day intellectuals who deny the existence and operation of demons.


d.  Jesus’ point is that for whatever reason a demon has left a man and he is now free to operate on his own without being influenced or bothered in any way by this demon.  (Perhaps the demon got tired of listening to the incantations of some Jewish exorcist and just wanted to be left alone for awhile.)

2.  “it goes through waterless places, seeking a resting-place;”

a.  Jesus then tells us that the demon goes through waterless places, seeking a resting-place.  The implication is that the demon needs rest (interestingly demons can get tired) and apparently had no rest while possessing his former host.


b.  The waterless place suggests places where the word of God is not mentioned, taught, spoken, etc.  The demon is looking for someone, somewhere that he can indwell without having to hear about teachings of the word of God that keep reminding him of his ultimate fate from the judgment of God.  The demon is sick and tired of the constant reminder of the lake of fire.  The unclean spirit just wants someone he can live in and enjoy life without hearing over and over again about the victory of God, the defeat of Satan, the Last Judgment and his eternal state.  He just wants to be left alone and enjoy what little time he has left.  (Sounds like the attitude of a lot of unbelievers, doesn’t it?)


c.  The waterless places can also refer to areas where there are nothing but believers and no unbelievers to possess.  It can also refer to uninhabited places, where people do not exist.  However, this last theory makes no sense if the demon is seeking a resting-place (which can only refer to an unbeliever).  Why would the demon search for an unbeliever in the middle of Nevada or southern Utah, where there are barely any people?  Better to seek a resting-place in Iran, Syria, or Iraq, where there are plenty of waterless people.

3.  “and not finding [any], it says, ‘I will return to my house from which I came out.’”

a.  In this hypothetical case, for whatever reason, the unclean spirit doesn’t find any available unbelievers to indwell or inhabit.  Either there are no people around or all the available people are believers.  Therefore, the demon has no choice but to return to its former host—the unbeliever from whom the demon departed in search of a better or another resting-place.


b.  Notice that the demon considers this person ‘my house’ or ‘its home’.  Demons prefer not to roam the earth, but rather to take up residence in an unbeliever and make that unbeliever their home.  This is another good reason for why believers should not marry unbelievers; you may be marrying a demon possessed person and never know it.


c.  It is interesting that an unclean spirit can consider an unbeliever to be their personal property.  This partially explains why demons are so unwilling to come out of a person.  They think they own that person and that person rightfully belongs to them.


d.  Jesus assumes (and His critics agree) that demon re-possession is possible and even probable.  This being the case, it is fool-hearty for unbelievers to get involved in anything that puts them into contact with demons.  They are just asking to be possessed and possibly re-possessed at some point in the future.  If you think having your car repossessed is bad, just imagine what demon repossession is like.

4.  Commentators’ comments.


a.  “This parable warns of the devastating consequences of experiencing God’s work only to fail to follow it up.  The image of a spirit seeking a dwelling place is common in Jewish writing and is also reflected in Lk 8:29–31.  This earlier passage suggests that a ‘waterless place’ is necessary for them [demons] to inhabit a person.  The picture is of a spirit restless to return and indwell.  That indwelling, as the next few verses suggest, is only possible in certain conditions.  Luke’s passage virtually matches Mt 12:43–44a.  To what does the imagery of the restless spirit refer?  There are four theories:

1. 
It is a figurative reference to people who do not respond to Jesus.  Such a person is symbolically pictured as someone who has received exorcism but has put nothing positive in its place (Plummer 1896: 304).

2. 
It is the result of a general exorcism, like that which Jesus and the disciples perform. Jesus is referring to the danger of experiencing an exorcism and then not following it up with faith.  [This is the same thing as “has put nothing in its place.”]

3. 
More specifically, Jesus is warning those who expose themselves to the work of Jewish exorcists and do not respond in faith that they leave themselves vulnerable to a worse condition.  In a variation, Marshall (1978: 479) argues that the point is to warn Jewish exorcists that to exorcise without offering a positive alternative is a fruitless, even dangerous exercise.  [This says the same thing “do not respond in faith.”]

4. 
Looking to the Matthean reference about the wicked generation, the reference is directed against Israel as a nation. Israel is in danger of coming under demonic control and entering a worse condition.  [There is nothing in the context to support this.]

Which view is more likely? [Views 1-3 are just variations of saying the same thing.]  View 4 is unlikely, at least in its Lucan form, because there is no corporate reference in Luke.  The corporate remark only reflects more broadly what is true of any individual.  Luke focuses on the individual, while Matthew treats what will be true of many in the current generation.  That exorcisms were not regarded only symbolically in ancient times but as real events, speaks against a figurative reference (view 1).  However, the point about the danger of leaving one’s soul a vacuum is true.  The choice between the other two views is more difficult.  In favor of Jesus’ here referring to exorcism in general (view 2) rather than Jewish exorcism (view 3) is that He has just made a point about the significance of his own exorcism in the previous verses.  His point is not the act of exorcism, but what it portrays.  His exorcisms reveal the nature of the times, but exorcism also requires faith to make the action’s benefit ‘stick.’  Thus, it is more contextually satisfying to see the reference to exorcism in general (both potential Jewish exorcisms and His own), with the point being that exorcism alone is not sufficient.  Exorcism only benefits when one then responds to God.  This point may help to evaluate a later miracle in Lk 17:11–19, where only one of the ten healed lepers is commended for having faith.”


b.  “Such a person proves the impossibility of being neutral.  He flees from Stan without seeking Christ, and thus falls more hopelessly into the power of Satan again.”


c.  “The saying may be a warning to those who exorcise demons without giving a positive substitute to their patients.  Those who do not take the side of Jesus and commend His teaching are merely making matters worse, scattering instead of gathering.  It is not sufficient to cast out demons if there is no acceptance of the kingdom whose presence is attested by the expulsion of the demons.  So the saying may be a criticism of the Jews who practice exorcisms, but do not take the side of Jesus and thereby make the situation worse.”


d.  “Jesus illustrated the danger of neutrality by telling the story of the man and the demon.  The man’s body was the demon’s ‘house’.  For some unknown reason, the demonic tenant decided to leave his ‘house’ and go elsewhere.  The man’s condition improved immediately, but the man did not invite God to come and dwell within.  In other words, the man remained neutral.”


e.  “Jesus was probably referring to the man who was formerly demon-possessed and was making him a symbol of everyone who was demon-possessed.  It was vital that this man also accept what Jesus was saying about His being the Messiah, or he would end up in a condition … worse than the first.”


f.  “Anyone who purges evil but puts nothing in its place is in grave moral danger.  This emphasizes the utter danger in today’s postmodern world, with its profound inwardness and focus upon self, of employing techniques and technologies that leave a house swept clean and in apparent order and yet empty.  If a man or woman is empty and without God, any sin, any perversion, is possible.  A vacuum has to be filled with something.  And if it is not the Spirit of God, there is no telling what it will be.”


g.  “Christ used the miracle that he had just performed as an illustration of a spiritual truth. The vacuum left by the banishment of evil must be filled with that which is good, or else the evil will become worse.”
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