John 1:1
Luke 11:19


 is the continuative use of the postpositive conjunction DE, meaning “Now” plus the first class conditional particle EI, meaning “if and it’s true.”  Then we have the nominative subject from the first person singular personal EGW, meaning “I” and referring to Jesus.  Next we have the preposition EN plus the instrumental of agency from the masculine singular proper noun BEELZEBOUL, meaning “by the agency of Beelzebul.”  This is followed by the present active indicative of the verb EKBALLW, meaning “to throw/cast out.”


The present tense is a descriptive and customary present for an action that is happening now and typically happens.


The active voice indicates that Jesus produces the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the neuter plural article and noun DAINOMIA, meaning “demons.”

“Now if by Beelzebul I cast out demons,”
 is the nominative subject from the masculine plural article and noun HUIOS with the possessive genitive from the second person plural personal pronoun SU, meaning “your sons.”  Then we have the preposition EN plus the instrumental of agency from the indefinite pronoun TIS, meaning “by whom.”  This is followed by the third person plural present active indicative from the verb EKBALLW, which means “to cast out.”

The present tense is a descriptive present of what is now going on.


The active voice indicates that other Jews (the disciples of Jesus: the seventy plus the twelve) are producing the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

The Greeks didn’t need a direct object, since they so clearly understood that the demons are the object of this statement.  But for the sake of clarity, English grammar begs us to insert a direct object.  Thus the addition in brackets “[them].”
“by whom are your sons casting [them] out?”
 is the preposition DIA plus the accusative of cause from the demonstrative pronoun HOUTOS, meaning “Because of this” or “Therefore.”  Then we have the nominative subject from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “they” and referring to the sons of Israel who also cast out demons.  This is followed by the possessive genitive from the second person plural personal pronoun SU, meaning “your” plus the predicate nominative from the masculine plural noun KRITĒS, meaning “judges.”  Finally, we have the third person plural future deponent middle indicative from the verb EIMI, meaning “to be: they will be.”

The future tense is a predictive future, which affirms what will take place.


The deponent middle voice is middle in form but active in meaning with the subject (the sons of Israel who cast out demons) producing the action.


The indicative mood is declarative for a simple statement of fact.

“Because of this they will be your judges.”
Lk 11:19 corrected translation
“Now if by Beelzebul I cast out demons, by whom are your sons casting [them] out?  Because of this they will be your judges.”
Mt 12:27, “If I by Beelzebul cast out demons, by whom do your sons cast them out? For this reason they will be your judges.”
Explanation:
1.  “Now if by Beelzebul I cast out demons,”

a.  Jesus continues His refutation of His critics by giving another first class condition that hypothetically supports the argument of the critics.  Jesus is saying to His critics, “Let’s assume for the sake of argument that what you say about Me is true.  Let’s say that I am casting out demons by the agency of Beelzebul/Satan (remember that is the previous statement Jesus used both names for the same person).

b.  So the Lord sets up His question by using the scribes and Pharisee argument against them.  It is not true that Jesus casts out demons in order to help Satan, but His critics have accused Him of doing so.  Therefore, He hypothetically agrees with them in order to show them the folly of their statement and logic.
2.  “by whom are your sons casting [them] out?”

a.  The Lord then drops the bomb.  If He is doing the will of Satan by casting out demons, then are the Jewish exorcists that the scribes and Pharisees extol, honor, and praise also casting out demons in support of Satan?  Obviously they are not.  Therefore, if Jesus is doing the same thing as other sons of Israel, then why is He wrong and they are not?  Shouldn’t they be just as condemned as Jesus?  If the critics say “Yes” then the crowd will turn against them; for the critics would then be calling all the righteous men of Israel that were legitimately casting out demons ‘evil’ for their support of Satan.

b.  Who were these ‘your sons’ that were casting out demons?  There are three categories identified clearly in the gospels:


(1)  The Twelve close disciples of Jesus.  Lk 9:1, “Then, after calling together the twelve, He gave them power and authority over all the demons and to heal diseases.”


(2)  The seventy disciples of Jesus. Lk 10:17, “Now the seventy returned with joy, saying, ‘Lord, even the demons are subject to us because of Your person.’”


(3)  An unknown Jewish man.  Lk 9:49, “Then answering John said, ‘Master, we saw someone casting out demons in Your name; and we tried to prevent him, because he does not go along with us.’”

c.  So here we have over eighty sons of Israel that were casting out demons.  And even though Judas Iscariot was not a believer and the unknown man named in Lk 9:49 did not go along with them, there were still at least eighty-one other sons of Israel that were casting out demons in the name of Jesus.  Were they all the secret evil agents of Satan as well?  It was no longer just Jesus, who was being slandered.  Now the scribes and Pharisees had to confront a group of eighty righteous men, who were being slandered.  How do you think Peter, the sons of Thunder, and Simon the Zealot liked being accused of working for Satan?

d.  Jesus second question again proved the illogic of the scribes and Pharisees criticism.  Jesus and everyone with Him, even those who didn’t believe in Him couldn’t all be the willing agents of Satan.  And what about the other Jewish exorcists in Israel that had absolutely nothing to do with Jesus and His supporters?  Were they also all the agents of Satan, so that every person in Israel casting out demons was working for Satan?  Obviously this would be a house or kingdom divided against itself to a great degree.
3.  “Because of this they will be your judges.”

a.  Having proven His point, Jesus then makes an astounding statement regarding these scribes and Pharisees.  They are going to be judged.  And this doesn’t mean in a good sense.  The idea of judgment here refers to the final judgment, when they ultimate existence is determined—either heaven or the lake of fire.  Jesus tells them in no uncertain terms that all the Jewish exorcists of Israel during the first advent of Jesus will be witnesses against them before the Great White Throne judgment.

b.  The literal phrase “Because of this” also means “For this reason.”  Because the scribes and Pharisees accuse Jesus of working for Satan, and because they imply that all of Jesus’ followers who cast out demons are also working for Satan, these critics will face those whom they slander in judgment.  Jesus will be their ultimate judge (since all judgment has been given to Him by the Father), but the disciples of Jesus (and any other witnesses Jesus wants to call to the witness stand) will be their judges.

c.  The implication of this statement is that these scribes and Pharisees are not believers now and will not be believers in the future.  Jesus implies that they will stand at the Last Judgment as unbelievers and be condemned to the lake of fire.  Their condemnation will be based on their unbelief.  And their unbelief will be proved by their slander of those who opposed Satan.  In effect, their judgment will demonstrate that they were the ones’ supporting Satan all along rather than those they accused of supporting Satan.
4.  Commentators’ comments.


a.  The ‘if’ clause is “a condition of the first class, determined as fulfilled.  A Greek condition deals only with the statement, not with the actual facts.  For sake of argument, Jesus here assumes that he casts out demons by Beelzebub.”


b.  “Jesus moves from the lack of logic in their response to its implications in His second conditional statement.  If what Jesus does is by Satan’s power, then what does that say about the same things their ‘sons’ do?  Many see Jesus’ arguments this way: if Jesus exorcises by satanic power, what about Jewish exorcists?  However, the argument may look not so much at Jewish exorcists, as at the work of Jesus’ own disciples.  In this view, ‘sons’ would refer to disciples as sharers in Israelite heritage.  The point is that what the opponents say about Jesus, they must accept for anyone else who does the same thing.  If Jesus exorcises by Satan, then so do other exorcists.  But if others—whether Jewish exorcists or the disciples—exorcise by God’s power, then so does Jesus.  It is one or the other.  Their works go together.  If the opponents’ judgment about Jesus is wrong, they can know that these exorcists will judge them for their refusal to accept God’s work.  This remark about judging is what suggests that the disciples are the referents of ‘sons’, for they will have a role in the judgment, while Jewish exorcists will not. [The commentator assumes that these Jewish exorcists are unbelievers.]  Jesus’ point is complex, for in effect He says that the Jewish observers [critics] are not only dealing with Him in this matter, but also with others, with their ‘own sons.’  To reject them is to set them up to be their judges.  Jesus’ argument about consistency is really a transition into his decisive point: the authority He displays and shares with others.  However, if the disciples are not being referred to, then the argument is purely rhetorical. It can still make sense.  If Jewish exorcists are described, Jesus is not saying that every Jewish exorcist will be in the eschaton [future coming of the Messiah], but that Jewish exorcists will condemn them for rejecting exorcism that is from God’s hand.  To fail to appreciate Jesus’ exorcism is to fail to appreciate exorcism in general.  The issue is, how can one reject God’s work as God’s and ever hope to recognize Him when He comes!  This is the most widely held view, but it is less directly relevant to the setting than a reference to the disciples.  The passage has virtually identical wording to Mt 12:27, while it is absent in Mark.  It contains an interesting grammatical point: the first-class condition is presented as if it were currently so.  But it is clear that the presentation does not match reality, for Jesus is not saying that he exorcises by Satan’s power.  First-class conditions are not automatically true; they are just a means of presentation.  For the sake of argument, Jesus assumes his opponents’ position and takes it to its logical dead end.”


c.  “Their charges were self-incriminating: by what power were the Jews casting out demons?  How do their works differ from Christ’s works?”


d.  “Jesus pointed out the double standard of those who were accusing Him. If their followers drove out demons, they claimed it was done by the power of God.”


e.  “Jesus’ second argument assails His opponents for a further lapse in logic.  If His practices of exorcism are open to such slanderous scrutiny, why not those of other Jewish exorcists?  Jesus thus admits (and in no way censures) the analogous activity of other exorcists among His people; indeed, given that the only two alternatives within this section (and within Luke-Acts) are that they have derived their power from God or from Satan, His point must be that their ability (like His) stems from God.  His claim that these Jewish exorcists will serve as judges in this matter is susceptible to at least two different readings.  On the one hand, Jesus’ words may simply be tantamount to saying, ‘Why do you not ask them regarding the source of their power? They will tell you that they are empowered by God!’  Alternatively, given their identification with God’s purpose, evident in their drawing on divine power and opposition to the work of Satan, these exorcists may be expected by Jesus to participate in the future condemnation of these who attribute divine activity to diabolic purpose.  According to this latter scenario, these Jewish exorcists would appear alongside the queen of Sheba and the people of Nineveh, who will judge those who refuse to recognize in Jesus’ mission the power of God (verses 31–32).”


f.  “Verse 19 turns the logic against them, for several rabbis claimed to have the power to exorcise, and these powers were acknowledged by all as ‘godly’ powers.”


g.  “Jewish contemporaries did indeed perform exorcisms (Acts 19:13-14; cf. Josephus, Antiquities 8.2, 5), and most people believed they did it by the power of God.  Were they on Satan’s team too?  Were all who cast out demons in league with Satan?  Absurd!”


h.  “Something is viciously wrong with men who ascribe the identical effect to absolutely opposite causes.  Before God’s judgment bar, God will let these Pharisaic exorcists pronounce the sentence on these blaspheming Pharisees.”


i.  “In the present verse Jesus is making the point that the adherents of the critics will be their judges, since the accusation made against Jesus is implicitly directed against them also.”
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