John 1:1
Luke 11:15


 is the adversative use of the postpositive conjunction DE, meaning “However” plus the nominative subject from the masculine plural indefinite pronoun TIS, meaning “some men/people/persons.”  With this we have the preposition EK plus the ablative of the whole from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “of them.”  Then we have the third person plural aorist active indicative from the verb EIPON, which means “to say: said.”

The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that some of the opponents of Jesus=the Pharisees/Scribes produced the action.


The indicative mood is declarative for a simple statement of fact.

“However some of them said,”
 is the preposition EN plus the instrumental of agency from the masculine singular proper noun BEELZEBOUL, meaning “By Beelzebul.”  Then we have the appositional instrumental of agency from the masculine singular article and noun ARCHWN, meaning “the ruler.”  With this we have the ablative of rank or genitive of identity from the neuter plural article and noun DAIMONION, meaning “of the demons.”  This is followed by the third person singular present active indicative from the verb EKBALLW, which means “to throw out; to cast out.”

The present tense is a descriptive/customary/iterative present, which regards the present action as happening right now, but also the normal or typical action of Jesus that occurs at successive intervals.


The active voice indicates that Jesus produces the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the accusative direct object from the neuter plural article and noun DAIMONION, meaning “the demons.”

“‘By Beelzebul, the ruler of the demons, He casts out demons.’”
Lk 11:15 corrected translation
“However some of them said, ‘By Beelzebul, the ruler of the demons, He casts out demons.’”
Mk 3:22, “The scribes who came down from Jerusalem were saying, ‘He is possessed by Beelzebul,’ and ‘He casts out the demons by the ruler of the demons.’”
Mt 12:2, “But when the Pharisees heard this, they said, ‘This man casts out demons only by Beelzebul the ruler of the demons.’”
Explanation:
1.  “However some of them said,”

a.  In contrast to the people that were amazed, astonished, and thrilled by Jesus’ healing of the man who was mute, some of the people in the crowd did not have the same attitude.  And they had something to say about what our Lord was doing.

b.  These men were critics of our Lord.  This would include the scribes, Pharisees, perhaps even the Sadducees and remotely possible are some Herodians.  There may even have been people in the crowd not associated with any of these groups that also agreed with what was being said.  But the real, vocal critics came from the scribes and Pharisees.

c.  This was not the only slander of Jesus.  Note Jn 8:48, “The Jews answered and said to Him, ‘Do we not say correctly that You are a Samaritan and have a demon?’”
2.  “‘By Beelzebul, the ruler of the demons, He casts out demons.’”

a.  The Pharisees proceed to declare one of the greatest slanders in the history of the world.  They accuse Jesus of being in league with the devil.  They declare that Jesus is only able to cast out demons because He is on the same side as Satan.  They, in effect, accuse Him of being a partner with Satan in the deception of the world.  And not only this, but the implication is that Jesus is a subordinate of Satan.  The phrase “the ruler of the demons” infers that Satan is the ruler over Jesus, to whom Satan has given temporary authority and power over all other demons.  This statement also borders on implying that Jesus is the Antichrist.

b.  Notice that the Pharisees/critics acknowledge that “He casts out demons.”  That is a point about which no one can argue or doubt.  The question becomes by whose authority is Jesus able to do this—Satan’s authority or God’s authority.  The prepositional phrase “by Beelzebul” is an instrumental of agency, which indicates the person by the agency of whom the Pharisees believe Jesus is able to do this.  They believe it is by the agency of Satan, who empowers Jesus, or who orders the demons out in order to make Jesus look good.

c.  This statement also acknowledges that these religious critics recognized that Beelzebul (another title for Satan or the devil or the Evil one) is and always has been the ruler of the demons.  The word “ruler” indicates that there is a hierarchy of demons with Satan at the pinnacle of that hierarchy.  Satan has an organization of demons with rank, structure, and delegated authority.


d.  These religious ‘leaders’ of Israel are accusing Jesus’ work under the power and influence of the Holy Spirit to be nothing more than a satanic trick.  Their blasphemy knows no bounds.

3.  Commentators’ comments.


a.  “The proper name BEELZEBUL has the various spellings: Beezeboul, Beelzeboul, which mean ‘master of the (heavenly) dwelling’; Latin and Syriac translations have Beelzebub, meaning ‘master of the flies’ (Mk 3:22; Mt 12:24; Lk. 11:15; Mt 12:27; Lk 11:18f; Mt 10:25).  Etymologically [the study of the development of words], Beelzebul appears to be a compound word made up of the Aram be‘ēl (‘master, lord’) and the Hebrew zeḇul (‘height, abode, dwelling’).  The compound name may therefore be translated ‘master of the (heavenly) dwelling,’ and appears to have been a derogatory nickname for Jesus invented by His enemies (Mt 10:25).  This interpretation is made plausible in view of the play on words found in the saying of Jesus: ‘If they have called the master of the house ‘Beelzebul’ (‘master of the [heavenly] dwelling’), how much more will they malign those of his household.’  In origin, Beelzebul may have been the name of the Canaanite god of Ekron, later altered to the form Baalzebub found in 2 Kg 1:2f, 6, 16; nevertheless it remains a mystery why Jerome and the unknown translators of the Syriac NT rendered the transliterated Greek name ‘Beelzebul’ with the form ‘Beelzebub.’  A less likely etymology of Beelzebul is reflected in the translation ‘lord of dung,’ based on the valid contention that zbl in postbiblical Hebrew, as in Syriac and Arabic, can be translated ‘dung, manure.’”


b.  This was a “blasphemous accusation here in Judea as in Galilee.  It was a sin against the Holy Spirit.  It was useless to deny the fact of the miracles.  So they were explained as wrought by Satan himself, a most absurd explanation.”


c.  “The miracle causes a reaction.  The opinion of some in the crowd shows a note of skepticism.  How are the healing and exorcism of the mute man to be explained?  Some emphatically attribute the exorcism to the power of Beelzebul, the prince of demons, that is, Satan (a similar charge was raised against John the Baptist; Lk 7:33).  Given the OT warnings about testing those who bring signs, the reaction is not surprising (Dt 13:1–3).  If one is not going to see such power as coming from God, then this is about the only alternative to those who see supernatural activity in the world.  Satan is clearly referred to by this name, because the alleged source of Jesus’ power is also described in the verse as the ‘prince of the demons.’  According to the charge, the power behind Jesus is not divine; it is demonic.  In fact, it is the chief of demons who is said to empower Him.  It is interesting that in Mt 12:24 = Mk 3:22, the Pharisees (Matthew) and the scribes (Mark) make the charge.  Luke keeps the criticism more general, perhaps to focus on perceptions about Jesus and not draw undue attention to the complaint’s source, since the view may have extended beyond the original complainers.  It is not unusual for Luke not to specify the source of a remark.”


d.  “This miracle of deliverance elicited from His enemies the accusation that He was in league with Satan.  Instead of rejoicing that God had sent a Redeemer, the religious leaders were rebelling against the truth of God’s Word and seeking to discredit Christ’s work and character.  Imagine people being so blind that they could not distinguish a work of God from a work of Satan!”


e.  “The charge was that Jesus was possessed by Satan himself.”
  A bit of speculation here by this commentary.

f.  “Interestingly, the fact of Jesus’ exorcism is not under scrutiny, only the source of Jesus’ authority (Beelzebul).  The attribution to Beelzebul of Jesus’ authority to exorcise demons is a slanderous remark designed to exercise a form of social control on Jesus.  Attempting to locate Jesus in a place of subjugation to Satan, some in the crowds venture to paint Jesus as nothing more than a magician, a false prophet, a deviant not to be taken seriously.  Incidental to the charge against Jesus but significant within the worldview assumed by the narrative is the recognition of Satan as the ‘ruler of the demons.’  This image presupposes that demons serve an aim other than their own, that they are deployed by their lord in the service of his purpose and as instruments of his dominion.  This portrait has immediate relevance, since it implies that an offensive against demonic activity is also an offensive against Satan.”


g.  “By whatever name, ancient Jews understood who the prince of demons was.”


h.  “The preposition [EN] suggests that Jesus was not merely using Satan’s power but is actually committed to, and absorbed in Satan.  Jesus started His own mission by exorcising a demon from a mute, thus demonstrating that a stronger than Satan was present, and drew attention to this fact in verses 21–22.  The crowd response was divided in contrast to similar events earlier in His ministry when they were uniformly astonished.  Some of the crowd (as distinct from the Pharisees) repeated the accusation their leaders first made [Mark & Matthew’s accounts of the Galilean ministry].  So this is the fifth occasion reported in the Gospels on which Jesus was accused of functioning in demonic power.  The Pharisaic influence had spread, for even in the charged atmosphere which would have surrounded this miracle, this insidious accusation of a link with Beelzebub surfaced. Jesus did not here condemn the accusation as He had earlier, so there was some distinction; to some extent these people did not understand what they were doing.  Note that the warning about blasphemy against the Holy Spirit (Lk 12:10) is separated from this accusation by the distinctly different circumstance of Lk 12; so Jesus did not immediately warn them of blasphemy against the Holy Spirit as He had warned the nation’s leaders.  He waited until later to do so, and then only after He had warned them against following the Pharisees’ lead.  This suggests that blasphemy of the Holy Spirit is not a sin into which one can accidentally fall, but is a considered, deliberate action.”


i.  “Unbelief loves to undermine clear evidence of God’s love and power, in this case in the form of slander.  Beelzebub was, and is, a fitting name for Satan, but a monstrous slander when used for Christ.  The hearts of the Pharisees and scribes were so hard that they said in essence, ‘Yes, Jesus has done a miracle, but only because he is in league with Satan, the Lord of the flies, the God of dung’.  It was a calculated blasphemy of immense perversity.”
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