John 1:1
Luke 11:14


 is the continuative use of the conjunction KAI, meaning “And.”  This is followed by the imperfect periphrastic construction, which includes the third person singular imperfect active indicative from the verb EIMI plus the nominative masculine singular present active participle of the verb EKBALLW, which means “to be casting out.”

The imperfect plus present tenses combine to indicate a continuing past action.


The active voices indicate that Jesus was producing the action.


The indicative mood with the participle is declarative for a simple statement of fact.
Next we have the accusative direct object from the neuter singular noun DAIMONION, which means “a demon.”  The words in brackets are not included in the best and oldest manuscripts and should be ignored as a scribal addition.  Then we have the nominative neuter singular adjective KWPHOS, meaning “mute.”
“And He was casting out a mute demon.”
 is the continuative use of the postpositive conjunction DE, meaning “Now” plus the third person singular aorist deponent indicative from the verb GINOMAI, which means “to happen; occur; take place.”

The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The deponent middle voice is middle in form but active in meaning with the subject (the situation about to be described) producing the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the genitive absolute construction,
 which includes the adverbial genitive of reference from the neuter singular article and noun DAIMONION, which means “the demon” and serves as the subject of the genitive neuter singular aorist active participle of the verb EXERCHOMAI, which means “to come out.”

The culminative aorist regards the action in its entirety as a fact with emphasis on its completion.  This is brought out in translation by use of the English auxiliary verb “had.”

The active voice indicates that the demon was producing the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after the demon had come out.”
Next we have the third person singular aorist active indicative from the verb LALEW, which means “to speak: spoke.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the mute person produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the nominative subject from the masculine singular article and adjective KWPHOS, meaning “the mute person.”
“Now it happened after the demon had come out, the mute person spoke;”
 is the additive use of the conjunction KAI, meaning “and,” followed by the third person plural aorist active indicative from the verb “to be amazed.”

The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the crowds produced the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the nominative subject from the masculine singular article and noun OCHLOS, meaning “the crowds.”

“and the crowds were amazed.”
Lk 11:14 corrected translation
“And He was casting out a mute demon.  Now it happened after the demon had come out, the mute person spoke; and the crowds were amazed.”
Mt 12:22-23, “Then a demon-possessed man who was blind and mute was brought to Jesus, and He healed him, so that the mute man spoke and saw.  All the crowds were amazed, and were saying, ‘This man cannot be the Son of David, can he?’”
Explanation:
1.  “And He was casting out a mute demon.”

a.  Luke transitions to another time and place without any indication of where this happened or when it happened.  For all we know this could refer back to an earlier time in Jesus’ ministry.  However, because of the intensity of the opposition from the religious leaders of Israel, we can attribute this story to the beginning of Jesus’ Judean ministry during the last six months of His first advent.

b.  What we know for certain is that Jesus was involved in healing and casting out demons (which was often a part of the process of healing demon induced illnesses).  In this case we have a demon indwelling an unbeliever (demons cannot indwell believers; God will not permit them to do so).  This demon is not mute, but causes the man to not be able to speak.  The man is mute; not the demon.
2.  “Now it happened after the demon had come out, the mute person spoke;”

a.  Luke then tells us what we would already expect based upon previous stories of Jesus’ healing from demon possession.  The demon came out of the man and the man spoke.  He was no longer mute.  The reason we expect this to occur is because there are no recorded instances in the gospels where Jesus failed to exorcize a demon.  Every attempt at ordering a demon out of a person was successful.  Jesus had authority and power over every demon He encountered.  So when Luke says that Jesus was casting out a demon, we fully expect the attempt to be successful and the result not be surprising.  We naturally expect the man to be ‘cured/healed’ and restored to perfect health.  Such was the case with this man and with all other people Jesus helped.

b.  The disciples had seen Jesus do this before and even cast out demons themselves.  So this exorcism was not surprising to them.


(1)  Lk 4:35, “And then Jesus rebuked him, saying, ‘Be silent and come out from him!’  And after the demon had thrown him down in the middle [of them], he came out from him, after not harming him.”


(2)  Lk 4:41, “Now demons were also coming out of many, shouting and saying, ‘You are the Son of God!’  And rebuking them, He did not allow them to speak, because they knew that He was the Christ.”


(3)  Lk 8:2, “and some women who had been healed from evil spirits and sicknesses: Mary the one who is called Magdalene, from whom seven demons had gone out,”


(4)  Lk 8:33, “Then, after coming out of the man, the demons entered into the swine; and the herd rushed down the steep bank into the lake, and was drowned.”


(5)  Lk 9:42, “Now while he was still approaching, the demon threw him down and produced convulsions.  However Jesus rebuked the unclean spirit, and healed the boy and gave him back to his father.”


(6)  Lk 10:17, “Now the seventy returned with joy, saying, ‘Lord, even the demons are subject to us because of Your person.’”
3.  “and the crowds were amazed.”

a.  But there was a crowd watching Jesus heal the mute man, and they were amazed, astonished, surprised, etc. at Jesus’ ability to heal someone from demon possession.  They had seen other ‘healers’ go through elaborate schemes to heal someone, but Jesus was different.  He just gave the order and the demon submitted without putting up much of a fight.

b.  The crowds were amazed at the ease with which Jesus commanded the demons and got immediate results.  The Jewish healers never had that kind of success.  It is also possible that this is the first time that this crowd had ever seen Jesus perform miracles of healing like this, but it is impossible to know without Luke telling us the time and place this occurred.


c.  The crowds were amazed, but not everyone in the crowd was amazed.
4.  Commentators’ comments.


a.  The evil spirit “produced dumbness in the man possessed.”


b.  “The account begins with a summary note about the healing of a mute man who had a demon.  No specific setting is given.  Jesus exorcises a demon from a man who cannot speak. The result is that the man speaks.  In reaction, the crowd marvels.  The interesting note is that this marveling cannot be seen as entirely positive, since the following verses record the crowd’s skepticism.  The amazement is at the reality of the unusual work and not necessarily that it represents something good.  A parallel use of thaumazō = to be amazed is found in Lk 4:22.  The term can be positive or negative, depending on its context.  People can be amazed and still not like what they see.  In fact, despite the amazement, Jesus’ work splits the crowd.  Lk 11:15 mentions the skepticism of some, while Lk 11:16 mentions the uncertainty of others.  Jesus’ work demands a response, but the judgment made about His work is not guaranteed.  Something is going on that is accepted by all.  But how to read what is happening is debated.  For Luke, the significance of Jesus’ act is already clear.  The healing of the mute is a sign that Jesus is the Coming One.  Luke typically describes the crowds and the people as rather fickle.  Mt 12:22–23 notes some additional details: the man was blind and mute, so after the healing he both spoke and saw.  Some of the crowd asked if Jesus could be the Son of David, a question that suggests they were trying to come to grips with who Jesus was.  Luke does not note the mixed reaction found in Matthew or the possibility of Jesus’ ties to David.  Luke focuses only on the rejecters, since Jesus’ response is prompted by their skepticism.  Mk 3:22-23 simply launches into Jesus’ response with no miracle preceding it, though the response in Mk 3:23 clearly presupposes that Jesus’ miraculous work is the grounds for His response.  In this account, unlike some other instances of healing, Luke attributes the impediment to demonic activity.  Exorcism was not uncommon in Judaism, as Acts 19:11–16 shows.”


c.  “This is the third [second] miracle of deliverance our Lord performed that elicited from His enemies the accusation that He was in league with Satan (see Mt 9:32–34; 12:22–37 [This is a parallel account to Luke and Mark]).”


d.  “Most pagan exorcists sought to remove demons by magical incantations.  Rabbis in the second century still accused Jesus and Jewish Christians of using sorcery to achieve the miracles they were performing.”


e.  “The purpose of this section [in Luke] is to depict the various attitudes which Jesus met at the commencement of His Judean ministry.  Lk 9:51 makes it plain that the events we are studying occurred in the final phase of Jesus’ total ministry; so even though the events of this section have points in common with His earlier ministry in Galilee, the two must not be confused.  Jesus consistently opened each new phase of His ministry by attacking Satan.  The Judean campaign was no exception, for the seventy had done just that and Jesus had commented on it.  Now Jesus started His own mission by exorcising a demon from a mute, thus demonstrating that a stronger than Satan was present, and drew attention to this fact in verses 21–22.”


f.  “The crowd had grown accustomed to the man’s muteness and had not imagined his situation would ever change.  Everyone knew it was a miracle, though Jesus’ enemies found a way to mix in some bitter with the sweet.”
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