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

 is the preposition EIS plus the accusative of place from the feminine singular relative pronoun HOS, meaning “into which” with the adversative use of the postpositive conjunction DE, meaning “However.”  The indefinite particle AN goes with the relative pronoun HOS, meaning “whichever” or “whatever.”  Then we have the second person plural aorist active subjunctive from the verb EISERCHOMAI, which means “to go into; to enter: you might enter.”


The aorist tense is a constative/futuristic aorist, which views the action in its entirety as a fact.


The active voice indicates that the seventy disciples might produce the action.


The subjunctive mood is used in indefinite local clauses to indicate the indefiniteness of the situation being described.

Next we have the accusative of place from the feminine singular noun OIKIA, which goes with the relative pronoun HOS and indefinite particle AN, meaning “whatever house.”

“However, into whatever house you might enter,”
 is the ordinal adjective PRWTOS, meaning “first.”  With this we have the second person plural present active imperative from the verb LEGW, which means “to say.”


The present tense is a customary present, describing what is reasonably expected to occur.


The active voice indicates that the missionaries are to produce the action.


The imperative mood is a command.

Then we have the nominative subject from the feminine singular noun EIRĒNĒ, meaning “Peace, Prosperity.”  This is followed by the dative of possession from the masculine singular article, noun OIKOS and demonstrative pronoun HOUTOS, meaning “[belongs] to this house.”  This may also be an idiomatic expression with the ellipsis of the verb EIMI, meaning “[be].”

“first say, “Peace [be] to this house.””
Lk 10:5 corrected translation
“However, into whatever house you might enter, first say, “Peace [be] to this house.””
Explanation:
1.  “However, into whatever house you might enter,”

a.  In contrast to what these seventy evangelist/missionaries are to not do, Jesus now tells them something critical that they are to do.  Whatever person’s home they enter, whether it is Jew or Samaritan, they are to give a blessing on the people of the house.


b.  The assumption behind this statement is that the head of the house is welcoming these strangers into his home.  Therefore, the laws of hospitality apply.  The disciples are told not to engage in elaborate, extended greetings on the road as they travel from town to town, but they are to give a blessing as a greeting to the members of the household where they are invited to stay.


c.  The word (phrase in the Greek) ‘whatever’ is critical, because it shows no discrimination, no partiality, no bias, and no prejudice.  These things are not a part of Christianity and have no place in the spiritual life of the believer.  We are all one in Christ, and Jesus was preparing His disciples for this concept before Paul made it a written part of the New Testament Scriptures.

2.  “first say, “Peace [be] to this house.””

a.  The first thing the pair of disciples are to do upon entering the home is declare God’s peace, prosperity and reconciliation to the members of that household; for the word EIRĒNĒ refers to peace, harmony with God, reconciliation with God, spiritual prosperity, health, welfare, and overall general blessing.


b.  It is not the building that receives the blessing, but the people living in the building that are blessed.  We could just as easily translate this “Peace be to this household.”  The disciples brought a message of reconciliation with God to the people of that town.  After hearing the message of the gospel, someone was likely to believe in Jesus.  That person would then be motivated to invite the disciples to come to his home and stay there for the night.  The disciples are instructed to declare God’s blessing, peace, reconciliation and harmony with God on the members of this household, who are blessed by association with the head of the household who has believed in Christ.


c.  If no one in the city/town accepted the message of reconciliation with God, then the disciples would move on to the next city or town and no blessing of peace would be given.


d.  Jn 20:19-21, “So when it was evening on that day, the first day of the week, and when the doors were shut where the disciples were, for fear of the Jews, Jesus came and stood in their midst and said to them, “Peace be with you.”  And when He had said this, He showed them both His hands and His side. The disciples then rejoiced when they saw the Lord.  So Jesus said to them again, “Peace be with you; as the Father has sent Me, I also send you.”

3.  Commentators’ comments.


a.  “The greeting which they give on entering a house is not a wish.  It is a gift which is either received or rejected as such.  So real is this that if rejected it returns to the disciples, Lk 10:5-6; Mt 10:13.”


b.  “Jesus explains what the disciples are to do when they enter a town: they are to seek out a place to stay [the passage says nothing about them seeking out a place to stay] and enter with a greeting of peace.  The greeting is an offer of goodwill from God.  The next verse makes clear that it can be received or rejected.  The greeting reflects the Hebrew concept of SHALOM (peace, well-being).  The disciple represents the presence of God’s gracious offer.  Such greetings were common in Judaism.  By metonymy [a figure of speech by which a thing or concept is called not by its own name but rather by the name of something associated in meaning with that thing or concept.] of container for contents, the blessing on the house results in blessing on those in it.”


c.  “They were ambassadors of peace, bringing healing to the sick, deliverance to the possessed, and the Good News of salvation to lost sinners. Like Joshua’s army of old, they first proclaimed peace to the cities.”


d.  “‘Peace’ as metonymic for ‘salvation’ is well attested in the Third Gospel, where the Greco-Roman notion of ‘peace’ as the absence of war, social discord, and sedition has been shaped by the expanded presentation of peace, shalom, in the OT as communal well-being: euphoria, security, plenty, and the like.  The Israelite greeting, whether in correspondence or in conversation, was a wish for peace.  At least this much is meant by the greeting Jesus’ followers are instructed to convey upon entering a household.”


e.  “Hospitality to travelers was a crucial virtue of Mediterranean antiquity, especially in Judaism.  To whom and under what circumstances greetings should be given were important issues of social protocol, because the greeting, ‘Peace,’ was a blessing meant to communicate peace.”


f.  “Because the home was open to Christ and His kingdom, they received the peace of God’s presence and saving work.  A pervasive air of wholeness and completeness—shalom—settled on that house.  The pair repeatedly sat at table with the family, joyously expounding on the good news and the Messiah, Jesus.  They sat under the smile of God (Num 6:24–26).”
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