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 is the nominative masculine singular aorist active participle of the verb HUPOLAMBANW, which means “to reply.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The participle is circumstantial and coterminous with the action of the main verb.

Then we have the nominative subject from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”  This is followed by the third person singular aorist active indicative from the verb EIPON, which means “to say: said.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

“Replying Jesus said,”
 is the nominative subject from the masculine singular noun ANTHRWPOS, followed by the indefinite adjective TIS, meaning “a certain man.”  This construction is used by Luke in: 10:30; 12:16; 14:16; 15:11; 16:1, 19; 19:12.  Then we have the third person singular imperfect active indicative from the verb KATABAINW, which means “to go down: was going down.”


The imperfect tense is a descriptive imperfect, which describes a continuous, past action without reference to its conclusion.


The active voice indicates that the man produced the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the preposition APO plus the ablative of origin from the feminine singular proper noun IEROSOLUMA, meaning “from Jerusalem.”  Then we have the preposition EIS plus the accusative of direction from the feminine singular proper noun IERICHW, meaning “to Jericho.”  This is followed by the additive use of the conjunction KAI, meaning “and” plus the locative of place/sphere from the masculine plural noun LĒISTĒS, which means “among robbers.”  Next we have the third person singular aorist active indicative from the verb PERIPIPTW, which means “to fall around; to fall among; to fall into the hands of.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the man produced the action.


The indicative mood is declarative for a simple statement of fact.

“‘A certain man was going down from Jerusalem to Jericho, and fell among robbers,”
 is the nominative subject from the masculine plural relative pronoun HOS, meaning “who,” referring to the robbers.  Then we have the Attic Greek KAI…KAI construction, meaning “both…and.”  This is followed by the nominative masculine plural aorist active participle of the verb EKDUW, which means “to strip; to take someone’s clothes off of them.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the robbers produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after stripping.”

Then we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “him” and referring to the man.  This is followed by the accusative direct object from the feminine plural noun PLĒGĒ, meaning “blows” inflicted with clubs, fists, or other violent instruments.  With this we have the nominative masculine plural aorist active participle of the verb EPITITHĒMI, which means “to put upon; to lay upon; to inflict blows on someone.”  The morphology of this participle is the same as the previous participle.

“who after both stripping and inflicting blows on him,”
 is the third person singular aorist active indicative from the verb APERCHOMAI, which means “to go away; to depart; to leave: went away.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the robbers produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the nominative masculine plural aorist active participle of the verb APHIĒMI, which means “to leave.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the robbers produced the action.


The participle is circumstantial.

The Greek doesn’t require the repetition of the direct object ‘[him]’, since it has already been used in the sentence.  English grammar requires that we repeat it for clarity.  Finally, we have the double accusative of the thing (the accusative of the person ‘him’ has already been used) from the masculine singular adjective HĒMITHANĒS, which means “half-dead.”

“went away leaving [him] half-dead.”
Lk 10:30 corrected translation
“Replying Jesus said, ‘A certain man was going down from Jerusalem to Jericho, and fell among robbers, who after both stripping and inflicting blows on him, went away leaving [him] half-dead.”
Explanation:
1.  “Replying Jesus said, ‘A certain man was going down from Jerusalem to Jericho, and fell among robbers,”

a.  The lawyer has just made his snide remark to Jesus, “Who is my neighbor?,” implying that no one is the lawyer’s neighbor unless he decides and says they are his neighbor.  Jesus replies to this man with a story, not a parable, but a story.  The story is more than likely based upon a real event.  It is not a hypothetical story, since a hypothetical statement would be rejected by the lawyer as only a probability rather than a reality.  (“Although Jesus’ story is called a parable, it may well have been a report of an actual occurrence.”
)  The story is not a parable, because the characters and events in the story are real rather than analogous to other things.  “The classical use of the word parable was for a presentation of an analogous case by way of illustration.  In the New Testament instances of ‘parable’, it is used of a story with a hidden meaning. [There is no hidden meaning in this story; therefore, it cannot be classified as a parable].  A parable is an illustration by which one set of circumstances is likened to another. [We have no comparison in this story.  In addition parables were used by Jesus to hide the truth from those who didn’t believe.  There is no hidden meaning here.  The meaning is obvious.]”
  Therefore, Jesus uses a real historical event to teach the lawyer what a real neighbor is and how a real neighbor conducts himself in unconditional love to fulfill the law of unconditional love demanded by the Law.


b.  The subject ‘a certain man’ identifies the victim in this story as a person in general without regard to race, religion, or any other discriminating factor.  The fact he was going down (Jerusalem is at a higher elevation than Jericho) from Jerusalem suggests that the man might be a Jew returning home from worshipping in Jerusalem.  But he could just as easily be a Gentile proselyte.  It is unlikely that the victim was a Samaritan, since Samaria is due North of Jerusalem and Jericho is East-Northeast of Jerusalem (somewhat out of the way for traveling to Samaria).

c.  The man from Jerusalem is ambushed on his way home by a group of thugs, bandits, robbers, a criminal gang.  The road between Jerusalem and Jericho was notorious for being frequented by criminal gangs, which is why people so often traveled in groups or caravans for greater protection.

2.  “who after both stripping and inflicting blows on him,”

a.  The gangsters stripped the clothes off the man, not to embarrass him, but because clothes in the ancient world were so costly to make, they had great monetary value.  The robbers would resell the clothes for a great profit in the marketplace.


b.  Then the robbers beat the man with clubs, rods, their fists, or whatever until the man was left unconscious on the ground by the side of the road.  The victim lost everything he had—his clothes, his money, his dignity, and his good health—except his life.

3.  “went away leaving [him] half-dead.”

a.  The robbers left the man half-dead.  They didn’t try to kill him.  They just wanted to incapacitate him enough that they would not be followed and would have time to get away.  The robbers didn’t want to be hunted down as murderers; they just wanted to enjoy the spoils of their successful robbery.


b.  We should notice that at this point the robbers aren’t mentioned again.  The story isn’t about criminality or the victims of crime or what criminals do or don’t get away with.  The justice of God will deal with these men, but that is not the point of the story.  Remember that God says, “Vengeance is Mine, I will repay.”  Therefore, we need not concern ourselves about when or how or where the justice of God will deal with these robbers.  We have to rest in the assurance that God will deal justly with them.  Remember that God is not willing that any should perish and Saul of Tarsus was far worse than any of these criminals and God allowed him to live to be saved.

4.  Commentators’ comments.


a.  “To be surrounded by robbers is a common experience to this day [written in 1930, when under British/Arab control before Israel took possession of the land in 1948] on the road to Jericho.  The Romans placed a fort on this ‘red and bloody way’.  These were bandits, not petty robbers.”
  Today we call them gangsters.

b.  “Vincent remarks that the word ‘thieves’ of the King James Version should be ‘robbers.’  The word ‘thief’ in Greek is kleptēs, whereas, the word here is leµisteµs, ‘a robber.’   The robber, conducting his operations on a large and systematic scale, and with the aid of gangs, is thus to be distinguished from the thief who pilfers whatever comes to hand.”


c.  “Jesus begins to tell a story about a man who falls prey to robbers.  The reference to a ‘certain man’ is a common way that Luke begins one of Jesus’ parables.  The victim is only minimally described since he is not the focus, those who react to him are.  Traveling the road from Jerusalem to Jericho, he would have gone through the Pass of Adummim (Josh 18:17), a name that is related to the Hebrew word for blood.  This journey had a reputation for being dangerous long before Jesus’ time.  The journey went from almost 2,600 feet above sea level to 825 feet below sea level and was about seventeen miles in length.  It was a rocky thoroughfare winding through the desert and surrounded by caves, which made good hideouts for robbers who laid in wait.  Even centuries after Christ’s time, robbers continued to exploit travelers on this road.  To meet such robbers was the fate of this man.  lēstēs means highwaymen [a term hardly used any more in Modern English; thugs, criminals, gangsters is used instead] or bandits, but can also refer to political zealots or what we might call terrorists today.  The man is outnumbered, since LĒSTĒS is plural. Such robberies were often group affairs.  The robbery left the man in a serious state (half-dead). The man is fighting for his life.”


d.  “Jesus did not say that this story was a parable, so it could well be the report of an actual occurrence.  For Jesus to tell a story that made the Jews look bad and the Samaritans look good would either be dangerous or self-defeating.  ‘You just made that up!’ they could say.  ‘We all know that nothing like that would ever happen!’  So it is possible that some of His listeners, including the lawyer, knew that such a thing had really happened.  Either way, the account is realistic.  The worst thing we can do with any parable, especially this one, is turn it into an allegory and make everything stand for something. (The victim becomes the lost sinner who is half dead [alive physically, dead spiritually], helplessly left on the road of life.  The priest and Levite represent the Law and the sacrifices, neither of which can save the sinner.  The Samaritan is Jesus Christ who saves the man, pays the bill, and promises to come again.  The inn stands for the local church where believers are cared for, and the ‘two pence’ are the two ordinances, baptism and Communion.)  If you take this approach to Scripture, you can make the Bible say almost anything you please, and you are sure to miss the messages God wants you to get.”


e.  “The choice of opening, ‘a certain man,’ constitutes a powerful rhetorical move on Jesus’ part.  In light of the debate surrounding the reach of love, grounded in how one reads Leviticus 19, the impossibility of classifying this person as either friend or foe immediately subverts any interest in questions of this nature.  Stripped of his clothes and left half-dead, the man’s anonymity throughout the story is insured; he is simply a human being, a neighbor, in need.  Jerusalem is located about 2,500 feet above sea level, Jericho in the Jordan rift valley about 800 feet below sea level.  That the man is traveling down thus adds to the realism of the story.  Realistic, too, is the picture of violence on the road, since travel in general—and especially travel on this particular road—was replete with danger.  The narrative itself commences with a man traveling down the road, a narrative beginning full of possibilities abruptly cut short by the violent acts of these bandits.  That he fell into the hands of robbers, though, becomes a prominent feature of the narrative, mentioned twice (verse 36).  If this unknown man is treated so by robbers, how will he be treated by others?”

  
f.  “Jesus uses an illustration that is drawn from what was known to happen on this road.  Whether Jesus sketches an actual case that had occurred recently and was generally known, or, as is much more probable, sketches a case such as might have occurred, makes no difference.  Only this is certain, that He uses an illustration and not a parable in the usual sense of the term.”


g.  “We may believe that the narrative is not fiction, but history.  Jesus would not be likely to invent such behavior, and attribute it to priest, Levite, and Samaritan, if it had not actually occurred.  Nowhere else does He speak against priests or Levites.  Moreover, the parable [story] would have far more point if taken from real life.”
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