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 is the transitional use of the postpositive conjunction DE, meaning “Then” plus the nominative masculine singular articular aorist deponent participle from the verb APOKRINOMAI, which means “to answer.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The deponent passive voice is passive in form but active in meaning with the subject (the lawyer) producing the action.


The participle is circumstantial and coterminous with the action of the main verb.  It is translated “answering.”

This is followed by the third person singular aorist active indicative from the verb EIPON, which means “to say: He said.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the lawyer produced the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the second person singular future active indicative used as a present active imperative from the verb AGAPAW, which means “to unconditionally love: you will/shall unconditionally love.”


The futuristic present describes a present action that is expected to continue indefinitely.


The active voice indicates that all Jews and all other believers are expected to produce the action.


The imperative indicative is not only a fact, but a command.

Next we have the accusative direct object from the masculine singular noun KURIOS plus the article and noun THEOS with the possessive genitive from the second person singular personal pronoun SU, meaning “the Lord your God.”

“Then answering he said, ‘You shall unconditionally love the Lord your God”
 is the preposition EK plus the ablative of source from the feminine singular adjective HOLOS [the article TĒS is more likely a scribal addition, since the early manuscript evidence is evenly split on its inclusion or exclusion; the meaning of the passage is exactly the same with or without the article] and the noun KARDIA plus the possessive genitive from the second person singular personal pronoun SU, meaning “from your whole heart.”  Then we have the additive use of the conjunction KAI, meaning “and,” followed by the preposition EN plus the instrumental of manner or association from the feminine singular adjective HOLOS plus the article and noun PSUCHĒ with the second person singular personal pronoun SU, meaning “with your whole soul.”  This is followed by another additive use of the conjunction KAI plus the preposition EN plus the locative of place from the feminine singular adjective HOLOS plus the article and noun ISCHUS plus the second person singular personal pronoun SU, meaning “and with your whole strength.”  Again we have another additive use of the conjunction KAI, meaning “and” plus the preposition EN with the instrumental of manner/association from the feminine singular adjective HOLOS plus the article and noun DIANOIA with the possessive genitive of the second person singular personal pronoun SU, meaning “with your whole mind.”

“from your whole heart, and with your whole soul, and with your whole strength, and with your whole mind;”
 is the additive use of the conjunction KAI, meaning “and,” followed by the accusative direct object from the masculine singular article and adverb of place PLĒSION plus the possessive genitive from the second person singular personal pronoun SU, meaning “the one near you: your neighbor.”  Finally, we have the comparative use of the conjunction HWS, meaning “as” plus the accusative direct object from the second person masculine singular reflexive pronoun SEAUTOU, meaning “as yourself.”

“and your neighbor as yourself.’”
Lk 10:27 corrected translation
“Then answering he said, ‘You shall unconditionally love the Lord your God from your whole heart, and with your whole soul, and with your whole strength, and with your whole mind; and your neighbor as yourself.’”
Mk 12:29-31, “Jesus answered, ‘The foremost is, “Hear, O Israel!  The Lord our God is one Lord; And you shall love the Lord your God with all your heart, and with all your soul, and with all your mind, and with all your strength.”  The second is this, “You shall love your neighbor as yourself.”  There is no other commandment greater than these.’”

Explanation:
1.  “Then answering he said, ‘You shall unconditionally love the Lord your God”

a.  Jesus has just asked the lawyer how he reads the Law with regard to what is required to be saved.  The lawyer immediately answers Jesus with the most well-known Scripture in all Jewish literature.  It is called the Shema, which is the first Hebrew word in this Old Testament passage (Dt 6:4-5) and means “Hear.”  “Hear, O Israel! The Lord is our God, the Lord is one!  You shall love the Lord your God with all your heart and with all your soul and with all your might.”   Jesus quotes this same passage, when asked what is the greatest commandment in the Law, Mk 12:28–34=Mt 22:34–40.


b.  It is important to note that the lawyer answered from his frame of reference—what he knew to be the most important statement in the Old Testament.  Notice that he did not say, “Believe in the Christ” or “I must believe in You.”  Also notice that nowhere in Jesus’ response does He correct him and tell him that he must believe in Him in order to be saved.  The Lord stays on common ground with this man in his ‘limited’ understanding of the revelation from God in the Old Testament.  Jesus doesn’t make the man go beyond what the word of God has revealed to him.  The man is indeed correct in his answer, because it is the best the revelation of God has to offer him at this point in human history and the dispensation of Israel.


c.  Another critical point here is that the verb for interpersonal relationship love (PHILEW) is not used by the man (or translated by Luke).  The verb for virtuous impersonal, unconditional love is used in our relationship with God.  We are expected to love God without conditions.  If we say, “I love you God, if you do thus and such for me” that is blasphemy, because it makes our love dependent upon what God is doing or is going to do for us.  Our love for God must exist regardless of what happens, what God allows, what God permits, or what God does.  This is summarized perfectly in Job 13:15a, “Though He slay me, yet will I trust in Him.”  Our unconditional love for God is virtuous because it comes from the virtue of doing something that is absolutely right.  Unconditional love for God comes from the virtue, honor, and integrity in our soul, which is produced by the teaching of the word of God in our soul and spirit.  If God demands that we love Him, and we obey by loving Him, is that not virtuous?  And what possible condition could we put on it that would not make it unvirtuous?


d.  God demands that we love Him without conditions and He is perfect right in making this demand.  The demand is fair, just, righteous and virtuous in all its facets.  And our unconditional response to God’s demand is also fair, just, righteous and virtuous.  The sovereign will of God and the free will of man meet perfectly at the point of our unconditional love for God.


e.  When we love God with all our heart and with all our soul and with all our might, is that not unconditional; is that not virtuous; is that responding to what God has first done to us?  (1 Jn 4:19, “We love because He first loved us.”)?  When we love God with all our heart, soul, and might is that not the ultimate obedience to God?  A person cannot love a God He does not believe in.  The lawyer had to believe in the God of Israel in order to love the God of Israel.  This lawyer probably believed that He loved the God of Israel with all his heart, soul, and might.  The problem was that he wasn’t convinced that Jesus was the God of Israel.
2.  “from your whole heart, and with your whole soul, and with your whole strength, and with your whole mind;”

a.  The lawyer continues the quote from Dt 6-4-5, but adds the phrase “and with your whole mind.”  Why?  Because this last phrase is found in Dt 6:5 of the Greek translation of the Hebrew Bible (the Septuagint, translated in 250 B.C. and used by the Jews almost exclusively after forgetting their native language while in the Babylonian captivity and then again under Greek and Roman rule for centuries).  The man (or Luke) makes one word change: the Septuagint uses the word for ‘power’ DUNAMIS, while Lk 10:27 uses the word for ‘strength’ ISCHUS; the difference probably lies in physical power versus mental strength/power.


b.  The point of these four nouns (heart, soul, strength, and mind) is that we are expected by God to use every facet of our being to love Him.  We are to love Him in all that we think, say and do.  For example, we are implored to “bring everything thought into captivity for Christ” (2 Cor 10:5).  God expects us to think about Him constantly; to think about what He wants; to remember His commands; to be thoughtful of Him, His desires, His will, His plan, and His purpose for us being here.


c.  These four nouns describe four categories or types of thinking love that we are expected to have toward God.  Every facet of our immaterial being is expected to be involved in loving God.  No part of our immaterial essence is to be left out.  Love for God must be a total soul-mind-spirit-strength experience.



(1)  The PSUCHĒ, (soul) is the immaterial part of man where all rational thinking occurs.  It encompasses all the information we take in and store, whether we believe it to be true or not.  It is our vast database of information of all types.  We are to love God rationally, not irrationally.



(2)  The DIANOIA (mind) is the faculty of thinking, comprehending, reasoning, understanding, and intelligence.
  This is where we store things we believe to be logically true.  We are to love God logically, systematically, and categorically.



(3)  The KARDIA (heart) has nothing to do with our emotions.  This word refers to the part of the soul, where information is contained that you believe to be spiritually true.  You don’t just understand something as a fact, but you believe that information to be the truth.  We are to love God in all that we believe to be true.



(4)  The noun ISCHUS in this context refers to our thinking power or ability.  We are to love God with our power of thought or thought-power.
3.  “and your neighbor as yourself.’”

a.  The lawyer then adds an insurance policy to his answer.  Just in case he might have left something out and get criticized for it, he adds a quote from Lev 19:18b.


b.  This is another kind of unconditional love—the unconditional love God expects us to have for others.  This is the love or virtue, honor, and integrity we show toward others regardless of how they treat us or what they think of us.


c.  God expects us to have an unconditional personal relationship love for Him (“Peter, do you love [where both AGAPAW and PHILEW are used] Me?”) and an unconditional non-relationship love toward all other people.  In both cases unconditionality is demanded.


d.  We ‘love’ ourselves without conditions.  For example, we often hate ourselves when we sin, but we still provide blessing for ourselves in the form of food, shelter, clothing, etc.  We don’t punish ourselves by missing a meal every time we sin or do something we don’t like in ourselves.  We still provide for ourselves in spite of ourselves.  We always seem to have enough love for ourselves to provide for our own basis needs.  God does as well, which is the demonstration of His unconditional love for the unbeliever.  Of course the greatest demonstration of God’s unconditional love for us was what the Lord Jesus Christ did for all mankind on the Cross, Jn 3:16, “For God so unconditionally loved the world that He gave His uniquely born Son…”


e.  So the lawyer’s answer to Jesus’ question about what the Law says that a person must do to be saved is to unconditionally love God with every part of your immaterial beings and also unconditionally love others.  Jesus will agree with him, as far as that answer goes.

4.  Commentators’ comments.


a.  “God is to be loved with all of man’s four powers (heart, soul, strength, mind).”


b.  “The lawyer answers in terms of what has been called the ‘great commandment,’ a combination of Dt 6:5 (recited twice a day as part of the Shema˓) and Lev 19:18.  One could call this text the ‘law of love,’ since one’s relationships to God and humans are both covered in the command.  The essence of pleasing God in Deuteronomy is being devoted to Him [rather than ‘being devoted’ the essence of Deuteronomy is obedience motivated by love].  The text in Leviticus expresses a parallel devotion in terms of how one treats others (Marshall 1978: 443–44).  The lawyer answers the question about receiving life in the future in concrete terms of love and devotion.  Both God and humans are to receive love.  Such love is not marked by the presence of great feeling but is objectively manifested in considerate responsiveness.  This answer does not defend righteousness by works.  Jesus’ approval of the answer in the next verse comes because at its heart the answer is an expression of total allegiance and devotion that in other contexts could be called faith.  At the heart of entering the future life is a relationship of devotion, a devotion that places God at the center of one’s spiritual life and responds to others in love.  The depth of one’s devotion is emphatically underlined by the repeated reference to the various parts of the person that contribute energy to this love.  Heart, soul, strength, and mind—the whole person—contribute to this response.  Mark and Luke are distinct in having four terms where Dt 6:5 and Matthew have three [because the Hebrew has three and the Greek translation has four].  The elements of a person described by the four terms depict the emotion (KARDIA) [absolutely wrong], consciousness (PSUCHĒ), drive (ISCHUS), and intelligence or cognitive abilities (DIANOIA).  But there is no compartmentalization of response; the entire person responds.  In addition, devotion to God is expressed by devotion to others, so that there is no distinction between devotion to God and treatment of people.  They go together.  Jesus encourages total love for God and humankind.  Luke develops this theme in the next two stories by showing how one places attention on Jesus (Lk 10:38–42) and how one is to trust the Father in dependent prayer (Lk 11:1–13).  The NT elsewhere connects displaying love for one’s neighbor to devotion to God.  Other texts closely relate love for God or Jesus and love for one another (Jn 13:34–35; 15:9–12; 1 Pet 2:17; 1 Jn 4:11).  To ‘do’ the law means, in essence, to love.  To live by the Spirit means to love and do righteousness (Rom 8:1–11).  Love for one’s neighbor is often seen as a summary of the law.  Judaism also recognized that if humans were created in God’s image to love God, one must love humans.  There were, however, ways to circumvent the command.  One way the lawyer will raise by trying to define and thus restrict who one’s neighbor is.”


c.  “The expert answered correctly by quoting from Dt 6:5 and Lev 19:18.  One must love God and one’s fellowman in order to keep the Law properly.”


d.  “The lawyer has stated succinctly the need for a comprehensive love of God, encompassing uncompromising allegiance and conformity to His purpose, from which springs love for others.  Of course, it is one thing to interpret the law correctly, another to internalize and perform it.”


e.  “The legal expert offers the answers sometimes given by Jewish teachers (and by Jesus).”


f.  “The strong emphasis on the unity of the two commandments seems to be particularly significant in Jesus’ combing of the two texts.  If so, we must accept the view that the lawyer was quoting Jesus’ own words.”


g.  “This love to our neighbor could not be expressed by PHILEW for the simple reason that liking [a personal love] would not be enough, and that we could not possibly like [personally love] everyone with whom we come in contact.  We could not embrace and kiss some vicious individual, but we can love (AGAPAW) him with the intelligence that comprehends his evil state and with the noble and true purpose of altering that state.  This love always makes the true interests of the neighbor its own.  The love to God and that to the neighbor are placed side by side as one divine command, yet the natural order of love to God and then love to man is conserved.”
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