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

 is the preposition EN plus the locative of time from the third person feminine singular intensive pronoun AUTOS with the article and noun HWRA, meaning “At the same time” (literally ‘In that same hour’.”
  Then we have the third person singular aorist middle indicative from the verb AGALLIAW, which means “to exult; to be overjoyed; to rejoice exceedingly.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The middle voice is an indirect or dynamic middle, which emphasizes the personal responsibility of Jesus in producing the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the locative of sphere from the neuter singular article and noun PNEUMA with the article and adjective HAGIOS, “in the Holy Spirit.”  The preposition EN is an early scribal addition, since it is not found in p75, Codex A, B, C and other manuscripts.  This may also be an instrumental of cause, meaning “because of the Holy Spirit.”  This is followed by the additive use of the conjunction KAI, meaning “and” plus third person singular aorist active indicative from the verb EIPON, which means “to say: said.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

“At the same time He rejoiced exceedingly in the Holy Spirit, and said,”
 is the first person singular present middle indicative from the verb EXOMOLOGEW, which means “to agree; to acknowledge; to confess; and to praise.”


The present tense is an aoristic present, which presents the timeless action as a fact.


The middle voice is an indirect or dynamic middle, which emphasizes the personal responsibility of Jesus in producing the action.

Then we have the dative indirect object from the second person singular personal pronoun SU, meaning “You” and referring to God the Father.  This is followed by the vocative masculine singular from the noun PATĒR, meaning “Father.”  Next we have the appositional vocative masculine singular from the noun KURIOS with the genitive of identity or adverbial genitive of place from the masculine singular article and noun OURANOS, meaning “Lord of heaven.”  With this we have the additive use of the conjunction KAI, meaning “and” plus the genitive of identity/adverbial genitive of place from the article and noun GĒ, meaning “earth.”

“‘I praise You, Father, Lord of heaven and earth,”
 is the causal use of the conjunction HOTI, meaning “because,” followed by the second person singular aorist active indicative of the verb APOKRUPTW, which means “to hide.”


The culminative aorist regards the action in its entirety as a fact with emphasis on its completion.  This is brought out in translation by use of the English auxiliary verb “have.”


The active voice indicates that God the Father has produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the neuter plural demonstrative pronoun HOUTOS, meaning “these things.”  Next we have the preposition APO plus the ablative of separation from the masculine plural adjective SOPHOS plus the additive use of the conjunction KAI and the ablative of separation from the masculine plural adjective SUNETOS, meaning “from the wise and intelligent.”

“because You have hidden these things from the wise and intelligent”
 is the additive use of the conjunction KAI, meaning “and” plus the second person singular aorist active indicative from the verb APOKALUPTW, which means “to reveal; to make fully known.”


The culminative aorist regards the action in its entirety as a fact with emphasis on its completion.  This is brought out in translation by use of the English auxiliary verb “have.”


The active voice indicates that God the Father has produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the third person neuter plural demonstrative pronoun HOUTOS, meaning “these same things: them.”  This is followed by the dative indirect object from the masculine plural adjective NĒPIOS, meaning “to infants.”

“and have revealed them to infants.”
 is the particle of agreement VAI, meaning “Yes” plus the vocative masculine singular from the article and noun PATĒR, meaning “Father.”  Then we have the causal use of the conjunction HOTI, meaning “because.”  Next we have the adverb of manner HOUTW(S) [it is spelled both ways], meaning “in this manner, thus, so; here it means “this” or “such.”  This is followed by the predicate nominative from the feminine singular noun EUDOKIA, meaning “pleasing.”  Then we have the third person singular aorist deponent middle indicative from the verb GINOMAI, which means “to be; to become.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The deponent middle voice is middle in form but active in meaning with the subject (this situation) producing the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the preposition EMPROSTHEN plus the adverbial genitive of place from the second person singular personal pronoun SU, meaning “before You; in the sight of You; in Your sight; to You.”

“Yes, Father, because such was pleasing to You.”
Lk 10:21 corrected translation
“At the same time He rejoiced exceedingly in the Holy Spirit, and said, ‘I praise You, Father, Lord of heaven and earth, because You have hidden these things from the wise and intelligent and have revealed them to infants.  Yes, Father, because such was pleasing to You.”
Mt 11:25, “At that time Jesus said, ‘I praise You, Father, Lord of heaven and earth, that You have hidden these things from the wise and intelligent and have revealed them to infants.’”
Explanation:
1.  “At the same time He rejoiced exceedingly in the Holy Spirit, and said,”

a.  Luke continues the story of Jesus’ post operations briefing with the seventy disciples by saying something to God the Father just after He told the disciples to rejoice that their names are recorded in heaven.  The mention of heaven reminds Him immediately of the Father.  The phrase ‘at the same time’ or ‘in that same hour’ indicates that what Jesus said to the disciples is closely linked in time to His rejoicing in the Holy Spirit and His statement to the Father.

b.  The Holy Spirit was the motivator of Jesus’ rejoicing.  The Lord was motivated by the ministry of the Holy Spirit, that is, the filling or influence of the Spirit.  The Holy Spirit influenced the humanity of Christ, just as He influences and motivates us.  The phrase TWI PNEUMWI TWI HAGIWI is the dative/locative/instrumental case and can mean ‘in the Holy Spirit’ or ‘because of the Holy Spirit’ or both.  Jesus rejoiced exceedingly because He under the influence of the Holy Spirit.  To be ‘in the Spirit’ is to be ‘under the influence of the Spirit’.  And to do something under the influence of the Spirit is to do it ‘because of the Spirit’.


c.  And what did Jesus do because of/under the influence of the Spirit?  He rejoiced exceedingly.  He was beyond happy.  He was super happy and expressed that superabundance of happiness.  What was Jesus so happy about?  He was happy about seeing the defeat of Satan; He was happy about the disciples’ success on the mission field; He was happy about the salvation of those who believed in Him; and He was happy about God the Father’s perfect plan.

2.  “‘I praise You, Father, Lord of heaven and earth, because You have hidden these things from the wise and intelligent”

a.  Therefore from the motivation of the Holy Spirit and the joy in His soul, Jesus makes an open, public proclamation of praise to God the Father.  This is a public prayer addressed to God the Father, just as all of Jesus’ prayers were addressed to the Father.


b.  Notice that Jesus doesn’t hesitate to address the God of Israel, the Lord of heaven and earth as His Father.  Jesus knew and recognized that He was the Son of God.  He had no doubts about His eternal relationship with the Father.  And this was true from the moment He was given human life in Bethlehem, Heb 10:5-7, “For this reason, when He comes into the world, He says, ‘Sacrifice and offering You have not desired, but a body You [God the Father] have prepared [created] for Me [God the Son]; You have taken no pleasure in whole burnt offerings and sin-offerings.’  Then I said, “Behold, I have come (in the scroll of the book it is written concerning Me) to do Your will, O God.’”


c.  Jesus addresses God the Father as the Lord of heaven and earth.  He recognizes the Father’s supreme authority over all creation, both angelic and human.  The title ‘Lord of heaven and earth’ is found only in Acts 17:24, “The God who made the world and all things in it, since He is Lord of heaven and earth, does not dwell in temples made with hands.”


d.  Jesus then states the reason for His praise of the Father.  He praises the Father because the Father has hidden these things from the wise and intelligent.  Who are the ‘wise and intelligent’?  They are the unbelievers of this world who think they know more than God.  They are the wise in their own estimation, but in spiritual matters they are clueless.  In Jesus’ day the ‘wise’ included the high priest, the scribes, the Pharisees, the Sadducees, the Herodians, the Zealots, etc.  They all thought they knew more than God the Father or God the Son.  Paul’s description of them is found in 1 Cor 1:18-29, “For the doctrine about the cross on the one hand keeps on being foolishness to those who are perishing, but on the other hand it keeps on being God’s power to us who are being saved.  For it stands written, ‘I will destroy the wisdom of the wise men [rationalism], and I will reject the intelligence of the intellectuals [empiricism].’  ‘Where is the intellectual?  Where is the theology professor?  Where is the debater of this age?  Has not God shown the wisdom of the world to be foolishness?  For since in the wisdom of God, the world did not come to know God through its own wisdom, God determined through the ‘foolishness’ of a proclamation to save those who are believing.  In fact because the Jews keep asking for signs and the Greeks keep seeking for wisdom; indeed we are proclaiming Christ having been crucified; on the one hand, to the Jews [it is] heresy [a scandal], and on the other hand to the Greeks [it is] idiocy [foolishness], but to those who are the elect, both Jews and Greeks, Christ is the power of God and the wisdom of God.  Because the stupidity of God is wiser than mankind, and the weakness of God is stronger than mankind.  For consider your calling, fellow-believers, that there are not many intellectuals according to human standards, not many powerful, not many noblemen.  But God has chosen the ‘stupid’ ones of the world in order that He might put to shame the intellectuals, and God has chosen the weak ones of the world in order that He might put to shame the powerful ones, and God has chosen the insignificant ones of the world and the rejected, the non-existent ones, in order that He might render powerless the existing ones, in order that nobody may boast in the presence of God.”


e.  What ‘things’ has the Father hidden from the wise?  He has hidden His plan, His salvation, His eternal security, His defeat of Satan and the whole nature of the angelic conflict from those who think they know better.  Now you will object that God hasn’t hidden His salvation from anyone; it has always been available to everyone.  And you are quite right.  However, though God has revealed Himself to all, the wise and intelligent of this world consider these things foolishness, myths, fables, lies, stories, etc.  Notice again how Paul describes the wise of this world, Rom 1:18-22, “Therefore the anger [judgment] of God is being revealed from heaven on all rejection of God and wrongdoing [unrighteousness, wickedness, and injustice] of men, who suppress the truth by means of wrongdoing [unrighteousness, wickedness, and injustice].  Because what is capable of being known about God is evident [plainly visible] among them; for God has revealed [it] to them.  For His invisible attributes from the creation of the universe are perceived clearly, being understood by the things He has created, both His eternal power and divine nature, so that they are without excuse.  Because although they knew God [Jesus Christ], they did not honor [Him] as God, nor did they feel obligated to give thanks.  Instead they became worthless in their thoughts and their ignorant heart received darkness.  Although claiming to be wise, they became fools.”

3.  “and have revealed them to infants.”

a.  God the Father has revealed His plan of salvation to everyone, but the self-proclaimed wise and intelligent of this world have rejected that revelation as foolishness.  Instead the ‘infants’ of this world have received the same revelation and embraced it.  These ‘infants’ are not literal, physical infants, but spiritual infants, that is, those who know nothing about spiritual things, but trust in what their Father says.


b.  Infants are characterized by two things: (1) what they do not know; and (2) what they accept by faith in their ignorance.  The ‘wise and intelligent’ are the polar opposites of the infants.  Their beliefs are based upon their ‘vast knowledge,’ which includes none of the spiritual things of this world.  Infants have faith in the promise of the Father’s salvation.  The wise have faith in their own ‘wisdom’.  The infant is total dependent upon God, while the intellectual is totally dependent on self.

4.  “Yes, Father, because such was pleasing to You.”

a.  God then makes a second proclamation of praise to the Father that agrees with His first proclamation.  This proclamation is again addressed to the Father and gives another reason why Jesus is praising the Father.  Jesus praises the Father because the Father’s plan of revealing His love, salvation, plan, and all other spiritual matters was pleasing to the Father.


b.  God the Father did what was pleasing to Him, and what was pleasing to Him was to save the spiritual ‘infants’ of this world—those who would have simple faith in Him and His love for them.



(1)  1 Cor 2:4-8, “And so my doctrine and my preaching were not by means of persuasive words of wisdom, but by means of the demonstration of the Spirit and [God’s] power, in order that your faith may not be in the wisdom of men but in the power of God.  Instead we keep on communicating wisdom among mature believers, yet not the wisdom of this age, nor of the rulers of this age who are perishing.  But we keep on communicating God’s wisdom as a mystery, the hidden [wisdom], which God decided upon before the dispensations for our glory, which [wisdom] none of the rulers of this age have understood, for if they had understood, they would not have crucified the Lord of glory.”



(2)  2 Cor 4:3-4, “And even if our gospel is veiled [and it is], it is hidden from those who are being destroyed, in whom, the god of this age has blinded their unbelieving minds, that they might not see distinctly and discern the truth [illumination] of the gospel of the glory of Christ, who is the image of God.”

5.  Commentators’ comments.


a.  “This holy joy of Jesus was directly due to the Holy Spirit.  It is joy in the work of his followers, their victories over Satan, and is akin to the joy felt by Jesus in Jn 4:32–38 when the vision of the harvest of the world stirred His heart.”


b.  “Jesus’ own rejoicing reflects His teaching.  He is grateful to the Father for the disciples’ salvation.  Jesus’ rejoicing is described as Spirit directed.  God’s sovereign work is highlighted in this prayer of thanksgiving.  Even Jesus’ address highlights God’s sovereign yet intimate position by juxtaposing the reference to God as Father with the title Lord of heaven and earth.  It is ultimately from the Father, the Sovereign over all creation, that authority and protection comes to the disciples.  The Lord of heaven and earth is responsible for Satan’s fall, as well as the benefits the disciples receive (Plummer 1896: 281).  The double use of ‘Father’ stresses the intimate relationship between Jesus and God.  Yet it is not just God’s goodness that gives Jesus pleasure.  It is also the way in which God has administered salvation.  He has not chosen the wise and understanding to receive His benefits, but babies.  In Judaism, the ‘simple’ are the pious or those who in their weakness can be helped by God.  This emphasis represents a generalization about salvation and has many parallels (Lk 1:51–54; Rom 1:22; 1 Cor 1:26–31; 2 Cor 4:3–4; Jam 2:5; 4:6; Dan 2:26–30).  The focus on babies challenges a common understanding in Judaism that salvation comes to the wise (Marshall 1978:434).  Emphasis is on the giving of revelation, as the verbal contrast of ‘You hid’ to ‘You revealed’ shows.  The ‘infant’ here is the ‘poor’ in other Lucan texts (Lk 1:46–49; 2:4–7; 4:18; 6:20; 7:22).  God’s pleasure reaches down to those who seem to have nothing to offer but their need, yet He gives them everything in terms of spiritual blessing.  Plummer (1896:281) suggests that ‘the wise’ refers especially to the religious leadership of the Pharisees.  A later verse notes that to come to God one must come like a child (Lk 18:17).  This verse parallels Mt 11:25–26.  In fact, except for the introduction, where Luke alone mentions joy and the Holy Spirit, the two prayers are verbally exact to the end of the verse.  Matthew’s introduction is general (‘at that time’), so it is possible that both writers are referring to the same situation.  The verse is important at four levels.  It shows (1) God’s sovereignty in salvation, (2) the intimacy of the relationship between Jesus and God, (3) the privilege of the disciples’ participation in this salvation, and (4) the praise to God that should result in gratitude for the position the disciples have.”


c.  “Jesus was not rejoicing because sinners were blind to God’s truth, for God is ‘not willing that any should perish’ (2 Pet 3:9).  He rejoiced because the understanding of that truth did not depend on natural abilities or education.  If that were the case, most of the people in the world would be shut out of the kingdom.  When the Twelve and the Seventy were preaching, they did not see the ‘wise and learned’ humbling themselves to receive God’s truth and grace, but they saw the ‘common people’ trusting the Word.”


d.  “In Luke’s narrative, the Holy Spirit is often portrayed as inspiring prayer/praise and speech, and this is the Spirit’s role in this instance.  The basis for thanksgiving is twofold: God has concealed ‘these things’ from some and revealed them to others.  Both actions, according to Jesus, concern the same content and both are manifestations of the gracious will of God.  This double action draws immediate attention to…the contrast between the elders of the community, regarded with high status on account of their wisdom, and infants, who have no status at all.  At the forefront of Jesus’ prayer is his identification of God as ‘Father’ (5 times!), ‘Lord of heaven and earth,’ and the identification of Himself as Son (3 times!).  The filial relationship Jesus emphasizes identifies Him as the one able to give the definitive revelation of God’s character and purpose.  Jesus’ prayer goes on, then, to emphasize the sovereignty of God, the universality of God’s dominion, and the authority of the Son as the one capable of revealing God.”


e.  “Jesus’ prayer here might offend scribes, who had worked long and hard to study the law.”


f.  “Verse 21 acknowledges that it was the Father’s idea to make salvation so simple that all can participate in it.”


g.  “Jesus was happy about the exclusion of the wise and learned. There is a mystery here that deserves our careful attention.  The ‘wise and learned’ were the Christ-rejecting religious establishment of Jesus’ day, and ‘the little children’ were the seventy disciples—the unlearned fishermen, publicans, and common people who had just returned from a successful preaching ministry for Jesus. ‘Infants’ describes those who are childlike and unspoiled by learning, who have listened to Jesus because they haven’t presumed to be wise.  They are the humble who are open to being helped and enlightened.  For these Jesus offers praise for God’s revelation to them.  But in respect to the scribes, Pharisees, priests, and elders of Israel, those who were ‘wise and learned’ in their own eyes, Jesus praised the Father for His hiddenness.”


h.  “While the scribes and the Pharisees are the types referred to, all others are included who are filled with the sufficiency of their own intellectual and educational acquirements in matters of religion.  Being wise and intellectual like the rabbis with their false theology and its equally false application to life, nothing of the true revelation and theology of God can be conveyed to them though it come from Him as the supreme Ruler of the universe itself.  Hence Jesus says that the Father concealed these things from them.  He made and fashioned them for poor sinners, i. e., only those who could receive them; He could not have made them otherwise.  There is no need to specify what ‘these things’ mean; they are ‘the things’ of which Jesus speaks in verse 18-20, the gospel by which men’s names are recorded in heaven.  The wise and intellectual are filled up with their own learned ideas, and thus God, finding them filled, satisfied, and puffed up with what they have by their own abilities can give them nothing.  He has no grace that He can bestow on them.  The babes, however, are such as have everything to acquire and as such realize their emptiness.  Having nothing, God can fill them with everything by His revelation.  God arranged it so that nothing was required of us, that all should come from Him.”
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