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 is the transitional use of the postpositive conjunction DE, meaning “Now” plus the preposition META with the accusative of measure of extent of time from the neuter plural demonstrative pronoun HOUTOS, meaning “after these things.”  Then we have the third person singular aorist active indicative from the verb ANADEIKNUMI, which means “to appoint or commission someone.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the Lord produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the nominative subject from the masculine singular article and noun KURIOS, meaning “the Lord.”  Next we have the accusative direct object from the masculine plural adjective HETEROS plus the adjective HEBDOMĒKONTA, meaning “seventy others.”

“Now after these things the Lord appointed seventy others,”
 is the additive use of the conjunction KAI, meaning “and” plus the third person singular aorist active indicative from the verb APOSTELLW, which means “to send.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the Lord produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “them” and referring to the seventy disciples.  Next we have the preposition ANA plus the adverbial accusative of measure from the masculine plural cardinal adjective DUO, meaning “two by two” or “by twos.”  Then we have the preposition PRO plus the adverbial genitive of place from the neuter singular noun PROSWPON with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “before His face” that is, “before Him.”  This second use of DUO is definitely not in the best and oldest manuscripts

“and sent them by twos before Him”
 is the preposition EIS plus the locative of place from the feminine singular adjective PAS plus the noun POLIS with the additive use of KAI and the accusative masculine singular noun TOPOS, meaning “into every city and place.”  Next we have the adverb of place HOU, meaning “where.”  Then we have the third person singular imperfect active indicative from the verb MELLW, which means “to be about to; to intend to.”


The imperfect tense is a descriptive imperfect, which describes a continuous, past action without reference to its conclusion.


The active voice indicates that Jesus intended to produce the action.


The indicative mood is declarative for a simple statement of fact.

With this we have the nominative subject from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “He” and referring to Jesus.  Finally, we have the present deponent middle/passive infinitive of the verb ERCHOMAI, which means “to come.”


The present tense is a tendential present, which describes an action that is intended but not yet taking place.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (Jesus) producing the action.


The infinitive is a complementary infinitive, which completes the action of the main verb.

“into every city and place where He was intending to come.”
Lk 10:1 corrected translation
“Now after these things the Lord appointed seventy others, and sent them by twos before Him into every city and place where He was intending to come.”
Explanation:
1.  “Now after these things the Lord appointed seventy others,”

a.  Luke continues his story of the First Advent by introducing an event that occurred after the previous events mentioned in his gospel.  The previous events included our Lord’s missionary tour (Lk 8:1), the calming of the storm on the lake (Lk 8:24), the healing of the two demon possessed men in the district of the Gerasenes (Lk 8:26ff), the resuscitation of Jairus’ daughter (Lk 8:42), giving the disciples power and authority over demons (Lk 9:1) and their missionary tour, the feeding of the 5000, the Transfiguration, and Jesus’ determination to go to Jerusalem for the last time.  After all these events over the course of the past many months, Jesus appointed seventy other disciples for a special mission.  The events of Jn 6:48-71 occurred before the selection of these seventy disciples to announce His coming.


b.  “Some manuscripts give the number 70 while other manuscripts give the number 72.  Which is correct?  The difficult issue of the number 70 versus 72 is probably settled by the use of the number 70 throughout Scripture on other occasions.  Note what the textual critics have to say: “Was it seventy or seventy-two whom Jesus appointed and sent on ahead of Him?  The external evidence is almost evenly divided.  On the one hand, the chief representatives of the Alexandrian and the Western groups, with most of the Old Latin and the Sinaitic Syriac, support the numeral ‘seventy-two.’  On the other hand, other Alexandrian witnesses of relatively great weight (Aleph L and others), as well as other noteworthy evidence (f1 and f13), join in support of the numeral ‘seventy’.  The factors that bear on the evaluation of internal evidence are also elusive.  Does the account of the sending of 70 or 72 disciples have a symbolic import, and, if so, which number seems to be better suited to express that symbolism?  The answers to this question are almost without number, depending upon what one assumes to be the symbolism intended by Jesus and/or the evangelist and/or those who transmitted the account.  In order to represent the balance of external evidence and the indecisiveness of internal considerations, a majority of the Committee decided to include the word ‘two’ in the text, but to enclose it within square brackets to indicate a certain doubt that it has a right to stand there.”  [Kurt Aland had a different opinion; he says:] “The concept of ‘70’ is an established entity in the Septuagint and in Christian tradition.  The number of examples of ‘70’ in the Old Testament is overwhelming: there are always 70 souls in the house of Jacob, 70 elders, sons, priests, and 70 years that are mentioned in chronological references to important events.  The number 72 appears only once, where, amid many other numbers, 72 cattle are set aside for a sacrificial offering (Num 31:38).  This is not to be compared in significance with the tradition involving 70.  Consequently it is astonishing that the reading ‘72’ occurs at all in Lk 10:1 and 17, and that it has such strong support.  A reading that in the Gospels has in its support p75 B D, the Old Syriac, the Old Latin, etc. is ordinarily regarded at once as the original reading.  If in addition the opposing reading lies under the suspicion of ecclesiastical ‘normalizing,’ the testimony becomes irrefutable.  The opposing witnesses entirely represent an ecclesiastical normalizing. That they are in the majority is altogether understandable; if they are ancient, this only proves how early the normalizing process began to operate.  For these reasons ‘72’ should be printed without square brackets.].”

2.  “and sent them by twos before Him”

a.  Luke adds that Jesus sent the seventy disciples in pairs or two by two ahead of Him or before Him to prepare the way of the Lord.  


b.  The reason they went “by twos” is twofold: (1) for safety purposes because of the bandits that robbed single travelers (as seen in the story of the good Samaritan); and (2) because of the requirement that there be two or three witnesses to every fact regarding the life and activities of Jesus.

3.  “into every city and place where He was intending to come.”

a.  These disciples were expected to go to every city, town, village, and place where people gathered to live and proclaim the Lord’s intention to come to them and proclaim the coming of the kingdom of God.  This means that there were at least 35 cities to which the pairs of disciples would go and proclaim the gospel message and announce the coming of the King.  Since Jesus was in Samaria at the time and going through Samaria, these cities and places were all along His route.  From the capital of Samaria (Sebaste) to Jerusalem it is thirty-five miles.  And along that route there were at least twenty-five cities now known to us.
  The number of small villages that no longer exist is certainly at least ten.


b.  These disciples were to act as heralds and announce the Lord’s coming.  Notice that there is no indication here that they were expected to present the message of the gospel, but it is more likely that they would than not.


c.  The application of this verse to us today is that we each have our own ministry of reconciliation.  We are all ambassadors for Christ.  2 Cor 5:20, “Therefore, we are ambassadors on behalf of Christ.  Because God is appealing through us, we ask on behalf of Christ, be reconciled to God.”

4.  Commentators’ comments.


a.  “A possible model for the seventy disciples is to be found in the seventy elders who were appointed by Moses (Num 11:16) and who also provided the model for the constitution of the great Sanhedrin with its 71 members.  We find the number elsewhere, and always on the same basis.  Thus Josephus as commander-in-chief in Galilee appointed seventy elders to rule the territory.  Similarly, when the Zealots took control in Jerusalem they set up a court with seventy members.  Again, the Jewish community in Alexandria had seventy elders, as had also the colony of Babylonian Jews in Batanaea.”


b.  “Jesus appoints a number of disciples outside the Twelve to go and prepare different areas for His coming.  He tells them to travel in pairs, a typical way to travel in the ancient world.  This pairing may be to allow the messengers to function as ‘double witnesses’ (Dt 19:15).  The mission follows Jesus’ challenge to three would-be disciples.  Other than this general temporal note, no other geographic or chronological information is given.  The major issue in the verse reflects one of the most difficult text-critical problems in Luke, that is, the number of disciples sent.  I opt for the originality of the number seventy-two and argue that no symbolism is present in the number.  What is significant is that Jesus expands the ministry beyond the Twelve.  Ministry is not confined to a select few.”


c.  “The three scenes in Luke 10 illustrate the threefold ministry of every Christian believer, and they answer the question, ‘What in the world does a Christian do?’  To begin with, we are the Lord’s ambassadors, sent to represent Him in this world (Lk 10:1–24).”


d.  “This section contains instructions similar to those given to the Twelve in Lk 9:1–6.  On His way to Jerusalem Jesus was sending out messengers to all the towns in order to give people opportunities to accept His message.  Only Luke records this incident.  Jesus gave instructions to the 72.  Some Greek manuscripts in verses 1 and 17 have ‘70’ and others have ‘72.’  Both readings have strong support.  The 72 were people other than the Twelve, who apparently remained with Jesus on His journey.  The 72 were to prepare the way so that when Jesus came into a town, it would be ready for Him.”


e.  “Jesus’ concern with recruiting disciples to serve the kingdom of God through single-minded devotion and proclamation was registered emphatically at the close of chapter 9.  It follows easily from this that He would involve others in the mission.  At the outset, the seventy-two are portrayed in ways reminiscent of the ‘messengers’ of Lk 9:51–52, who were themselves reminiscent of John the Baptist.  Like their predecessors, they are ‘sent before His face,’ marking them, like John, as full participants in the divine mission.  The number ‘twelve’ was meaningful in the choosing of apostles, so we are predisposed to regard the number seventy-two as significant too.  According to Genesis 10 in the LXX, the number of the world’s nations is seventy-two [However, the Hebrew text has ‘70’].  Seventy-two is also reckoned in 3 Enoch (17:8; 18:2–3; 30:2) as the number of princes and languages in the world.  And according to legend, seventy-two elders were commissioned to translate the law from Hebrew to Greek.   Accordingly, the appointment of the seventy-two can be understood as prefiguring the universal mission in Acts.”


f.  “It seems likely that the thirty-five pairs were sent to minister in the region of Judea, as the following summary of the context indicates.  In 9:51–62 Jesus journeys through Samaria to Judea; in 10:1–20 He appoints the Seventy; in 10:25–37 He tells the story of the good Samaritan, which takes place in Judea on the Jericho road and in 10:38–42 He visits Bethany, the Judean town of Mary and Martha.  Variant readings in the Greek text raise the question whether this group of disciples numbered seventy or seventy-two.  Manuscript evidence slightly favors seventy-two [not really], while internal (intrinsic) evidence strongly favors this larger number [no it doesn’t].”


g.  “The immediate impact of Jesus choosing seventy men to send ahead of Him would have been that they would have been perceived as His substitute Sanhedrin.  The Sanhedrin, who had again demonstrated their implacable opposition to Jesus and His mission at the recent Feast of Tabernacles, consisted of seventy men and dated from Num 11:16.  However, there is deeper theological significance to this number, for God sees the world as comprised of the seventy basic nations listed in Genesis 10 from whom the world’s nations were separated after the flood (Gen 10:32).  The seventy Israelites who went into Egypt to found the nation presaged Israel’s priestly function to minister to these nations (Gen 46:27), and later Israel’s twelve tribes were separated into seventy clans (Numbers 26).  God clearly subdivided His nation into the same number of divisions as there were nations in the world, and specifically says so in Dt 32:8.  Now, Jesus appointed seventy men who were presumably to head either the priestly function of Israel in evangelizing the world, or, in Israel’s delinquency, to organize another means to do the job. (Some ancient texts read ‘seventy-two’ here, but the consensus of scholarly opinion favors seventy.)”


h.  “There was not one preacher but seventy (or seventy-two, depending on which translation or early manuscript you go by; the New International Version says, ‘seventy-two,’ but I personally prefer the ‘seventy’ reading).  They were on the road with Jesus when He unexpectedly commissioned them to a temporary ministry of going to the places where Jesus would go and preparing the people to receive Jesus’ message of the kingdom.  Scholars agree that the number seventy is, among other things, a reference to the seventy Gentile nations of the world listed in Genesis 10.  Thus they were pioneers, precursors, taking the good news to the larger world.”


i.  “Edersheim (Alfred Edersheim, The Life and Times of Jesus the Messiah, Vol. II, p. 135) suggests that Jesus sent them out at some point before the Feast of Tabernacles preceding his death. It might be deduced from his language that he had been rejected by the crowds in the Galilean cities (10:13, 15), and that he was anticipating leaving the district permanently.  Luke’s chronology is indefinite; but he locates these events after the crisis of the Transfiguration.  Jesus had sent out the Twelve in the same way [pairs] on a previous mission (Mk 6:7).  Sending them in pairs strengthened their witness, and made the traveling more pleasant.  The Seventy were to prepare the people for his last appeal to them.”


j.  Marshall (p. 414f) favors the number 72 with all the traditional arguments given in support of that position.
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